# 


THE BIBLICAL REVIEW 


QUARTERLY 


Vol. V OCTOBER, 1920 No. 4 


EDITORIAL 


IT HAS BEEN REMARKED THAT THE MAN WHO says, “IT 
can’t be done,” is constantly interrupted by the one who 
says, “I have done it.” The history of Biblical criticism 
might inspire a similar remark. An over hasty scholar- 
ship has frequently claimed proof of error or incon- 
sistency on the part of a sacred writer, only to have some 
new discovery or more accurate knowledge come to the 
vindication of the traditional view. Under the heading, 
The Romance of the Census in Luke’s Gospel, Dr. 
Robertson gives an instance of this as he shows how 
Luke 2:1—7 has been confirmed by the most recent dis- 
coveries. ‘The more liberal students of this problem 
accepted the silence of all other extant records as con- 
clusive evidence that Luke was wrong about the enroll- 
ment to whose existence he alone testified. His modern 
defenders were, indeed, unable to do more on some 
points than to affirm their faith in his reliability and 
wait for more light, but they wisely held him to be inno- 
cent of false statements until there should be positive 
proof of his guilt. 

In his clear and convincing summary of this contro- 


_versy Dr. Robertson makes evident how shortsighted 


was this “argument from silence,” in taking no account 
of the fact that new data might soon be forthcoming. 
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Not only does this enjoyable paper show that such a 
census as Luke mentions was one of a series of periodical 
enrolments, coming at fourteen year intervals, but it 
considers a number of other and only less important 
points in this passage, showing the soundness of Luke’s 
statements. Again have the Scriptures been found, not 
erroneous, but rather to have borne for long periods the 
only unbroken testimony of the truth. 


It IS WELL TO SPEAK FRANKLY, AND BETTER TO SPEAK 
both frankly and accurately. Yet some speakers and 
writers having both these qualities seem incapable of 
giving their readers a clear and satisfying grasp of any 
matter. They fail to discriminate between the inci- 
dental and commonplace as against the significant and 
vital. Rev. Charles Stelzle has the faculty, however, of 
throwing into relief the point he seeks to make and the 
facts that count, as shown in his consideration of 
Religion in the Present Industrial Crisis. As familiar 
as we are with everything involving the school, the 
library, the art gallery, and the church, the point that 
these important institutions are rivals of the labor 
agitator in causing unrest will come to many as a new 
‘idea. 

After showing that artisans are indifferent to the 
church but not to religion, he asks: “How shall the 
minister win men of this type to the church?’ In 
answering his own question Mr. Stelzle advocates no 
new Gospel, but he gives some sound advice which is all 
the more valuable since it comes from a preacher who, 
probably more than any other member of the calling in 


America, is closely in touch with labor. He shows that 


it is one thing for the church to proclaim righteousness 
and insist upon justice in industrial relationships, but 
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quite another for it to attempt to lay down economic 
rules and exact methods of procedure. Because the 
human element counts most, and this means character, 
and character is best developed through religion, he 
declares that “the minister has the principal part in the 
solution of industrial problems, but he must function in 
his own field, namely, that of religion. He is a 
specialist in spiritual values.” 


THE PHYSICAL SIDE OF HUMAN LIFE IS LARGELY CON- 
cerned with the maintenance and the recovery of health. 
Few themes occasion more private inquiry or occupy 
more space in the public prints, health resorts are 
always popular, and “patent”? medicines have made 
fortunes for their owners. Let some “healer” appear 
at any place, and throngs of infirm pilgrims give him 
small chance for rest. In his third paper upon The 
Non-Sense of Christian Science, Mr. Wyckoff deals 
with the claims of Christian Science to heal disease. 
Quoting freely from Science and Health he clearly out- 
lines the singular contentions of its authoress respecting 
the nature and cure of various disorders, her unique 
argument that would make ignorance a prime requisite 
of health, and her attempt to discredit medical science 
and the characteristic effects of Christian civilization 
upon the health of the races over which it has spread its 
influence. 

It is shown that Christian Science cannot stand the 
empirical test, and must remain the child of incon- 
sistency, the pride of unreason. Its founder’s own 
refusal to attempt healing, though she taught it to 
others—for a price, is contrasted vividly with our Lord’s 
way of dealing with bodily suffering. In this connection 
attention is also called to the fact that Mrs. Eddy did 
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not begin her alleged system of healing as a religion, 
but invested it with religious pretensions only when it 
must otherwise plainly fail. Now, man’s religious 
instinct is as much a part of him as his need of health; 
hence what could do more to insure the popularity of a 
newly constructed religion than to stress the idea that 
the attainment of health is a consequence of its adop- 
tion? This idea was as shrewd on the part of the 
founder of Christian Science as its acceptance has been 
unfortunate for many of its adherents. It is not sur- 
prising that ministers in increasing numbers have been 
finding in these articles material for meeting very effec- 
tively the claims of this cult in their communities. 


EVEN THE MOST CASUAL STUDENT OF HISTORY OFTEN 
indulges in speculations as to what would have hap- 
pened if this or that comparatively slight circumstance 
had been other than it was, or if some deciding person- 
age had been of a different character or had been dif- 
ferently cireumstanced. One cannot read The Emperor 
Julian and His Religion without feeling that, through 
him, under more favorable conditions, Christianity 
might have been vastly furthered. An able soldier, pos- 
sessing the gifts of a statesman, with the tastes of a 
student, his youth was embittered by the tragic death of 
his nearest relatives, while his education was cramped 
and misdirected by the jealousy of their murderer, his 
imperial cousin, whose blind enmity finally overreached 
itself and pushed the crown within his grasp. When it 
is remembered that the Emperor Constantius, whose 
jealous fear continually pursued Julian, was a pro- 
fessedly Christian ruler, that he “filled his reign with 
the bitterness of religious strife” within the church, and 
that alliance with the state had already manifested its 
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corrupting influence on the ecclesiastical organization, 
then one is not surprised that Julian should early turn 
from Christianity to seek help and solace in the ancient 
Greek religion. He had indeed been industriously pre- 
pared for this by his pagan mentors in the days when he 
was under their spell at Nicomedia and Athens. 

Dr. Sihler, in treating this unique figure in the his- 
tory of Europe during the Christian era, prefers as 
usual to turn to those sources nearest his subject. He 
recounts with care the influences that molded the 
thought life of the youth, showing how Christianity pre- 
sented to his eyes a sinister mask, while paganism came 
with a countenance most inviting to his imaginative and 
even sentimental mind. Not only are writers of the 
times drawn upon as witnesses, but Dr. Sihler quotes 
liberally from the words of Julian himself, so that one 
comes to a sympathetic understanding of that combina- 
tion of personal traits and unfavorable religious en- 
vironment that made the Apostate. 


THE CHURCH IN THESE DAYS HAS SMALL EXCUSE FOR 
being at ease. ‘There are many adversaries. Open 
hostility to its message, indifference to the claims of our 
Lord within as well as without its fold, and the multiply- 
ing of various anti-Christian cults, try the courage of 
its leaders and the faith of its most devout and consistent 
members. With all our boast that we are a Christian 
nation, it cannot be overlooked that America has con- 
tributed several of the most successful beliefs and 
organizations that militate against Christianity. Mor- 
monism, Eddyism, and Spiritism not only originated 
here but thrive most vigorously on our soil. 3 
Mormonism finished a century of growth this year, 
and, in One Hundred Years of Mormonism, Mr. La Rue 
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sets forth in a clear and vivid style what Mormonism is, 
what it is doing, and what should be done to meet this 
shrewdly managed organization. It is doubtful if there 
has been published for a long time a more compact 
resume of the whole subject. Its history, its present 
activity, the measures required to enlighten the church 
and the public concerning its operations, and the way to 
defeat its purposes are put into a form that enables the 
reader to grasp at once its magnitude and importance. 
It is especially commended to pastors, as Mormon emis- 
saries are penetrating all parts of the land. A fact that 
lends both interest and force to the author’s words is, 
that he was at one time an elder in the Josephite branch 
of Mormonism, though now a pastor in one of our 
largest evangelical denominations. 


~R.M. K. 


THE ROMANCE OF THE CENSUS IN 
LUKE’S GOSPEL 


By Proressor A. T. Ropertson, M.A., D.D., LL.D., Litt.D., Southern 
Baptist Theological Seminary 
Was Jesus born in Bethlehem? Did the Romans have 
a periodical census system? Was Quirinius governor 
of Palestine when Jesus was born? Is Luke a credible 
historian? Have we fact or legend in Luke 2:1-7? 


1. A Crucial Passage. uke 2:1-7 has been furi- 
ously assailed by the critics as a bundle of blunders if 
not worse. “Wilcken speaks of the passage Luke ii.1-3 
as ‘the Lukan legend’ (das Lukas-legende).”* The 
_ theological critics were more severe than historians like 
Mommsen and Gardthausen. It is only fair to say that 
we owe the clearing up of the complicated issues in this 
passage to Ramsay just as we can thank Hawkins and 
Harnack for strengthening the case for Luke’s use of 
Mark and the Logia, and Hobart for the light on the 
medical language of Luke. 

Ramsay’ tells how a German critic sharply chal- 
lenged his championship of Luke, in St. Paul the 
Traveller, by asking this query: “If Luke is a great 
historian, what would the author of this book make of 
Luke ii.1-3?’ Ramsay adds that “nothing more was 
needed. This brief question was sufficient. It was at 
that time admitted on all hands that the statements in 
that passage are entirely unhistorical. Not only did 
theological critics brush them aside as incredible, every 
1 Ramsay, Bearing of Recent Discovery, p. 225. 


2 Op. cit., p. 223. 
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one that had any acquaintance with Roman Imperial 
history regarded them as false and due either to blunder- 
ing or to pure invention” (op. cit.). ‘The issue was put 
up squarely to Ramsay who had ranked Luke as a his- 
torian of the first class. “A number of the German 
critics, followed by many outside of Germany, used 
until recently to say without hesitation that Augustus 
never issued any decree ordering a census, that there 
never was under the Empire any regular system of 
census, that where any casual census was held the pres- 
ence of the wife was not required but only of the hus- 
band, and that his presence was never required at his 
original home” (op. cit., p. 225). uke said all these 
things which the modern critics flatly deny. 

Who is right, Luke or the critics?) The unfair atti- 
tude toward Luke’has been the assumption that he was 
bound to be wrong because he stood unsupported by 
other ancient authorities. It is not so much that they 
contradict Luke, as that they do not give the items that 
he records. It is coolly assumed that Luke is of no 
value as a historian when he stands alone. As a matter 
of fact, it is precisely when the historian stands alone 
that his real worth as a writer is put to the test. We 
see then whether he is a mere traditionalist or has made 
original investigation for the facts. “Their hostility 
to Luke arose out of their refusal to admit the super- 
human element in the government of the world” (ibid). 
This prejudice led Baur and the Tiibingen school to 
deny that Luke wrote the Gospel and the Acts, and to 
claim that the books were late party pamphlets of the 
second century. 

Even now the same distrust of Luke as a reliable 
writer survives on the part of some who accept the 

Lukan authorship and the early date of both Gospel 
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and Acts. There is a distinct “return to tradition” on 
both these points, a movement led by Harnack and fol- 
lowed by men like Kirsopp Lake and C. C. Torrey. 
“The real significance of the ‘return to tradition’ in 
literary criticism consists in the support that it affords 
to those who have not decided to reject the super- 
naturalistic view of Christian origins.”* The great 
majority of radical critics have refused to follow Har- 
nack in his conclusions about Luke’s writings; and those 
who do follow him refuse to admit the reality of the 
miraculous element. But it has become difficult to dis- 
credit Luke on that ground if he wrote within twenty 
years of the events. 

But did Luke make a bad bungle of the facts in 
the Gospel 2:1-7? To the testimony let us turn. 


2. The Two Bethlehems. It is actually charged 
that Luke has confused the Bethlehem in Galilee 
(Zebulon), about seven miles northeast of Nazareth, 
with Bethlehem of Judea. Usener makes this charge * 
and urges also that the author of the Fourth Gospel 
(7:41 f.) was ignorant of the fact that Jesus was born 
in Bethlehem of Judah. This is surely a curious argu- 
ment, when people in John 7:42 quote the passage in 
Micah 5:2 with the prophecy that the Messiah was to be 
born there. There are two Bethlehems,’ to be sure, but 
it does not follow that Luke is wrong. He is supported 
by Matthew 2:6. The two distinct traditions (from 
Joseph and from Mary) locate the birth of Jesus at 
Bethlehem in Judea. It is true that Mark is silent, as 
he is about the fact of the birth itself. 

John ° assumes a knowledge of Matthew and Luke. 


2 Machen, Recent Criticism of the Book of Acts (Princeton Review, 
Oct., 1919, p. 592). eae 

4 Encyclopaedia Biblica. 

5 Of. Sanday, Sacred Sites of the Gospels, p. 25. 

*Ramsay, Was Christ Born at Bethlehem? p. 98. 
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But for Matthew and Luke one might suppose (cf. 
Luke 2:39) that Jesus was born at Nazareth. But 
Luke is held to be discredited on this point because of 
his alleged blunders concerning the census and Quiri- 
nius, but without any real basis in fact. 


3. “The Whole World.’ Wuke is charged with 
historical looseness in saying that “all the world [7@cav 
TH oixovperyv |” was to be enrolled. He might at least be 
allowed the use of a harmless hyperbole in the popular 
language of the time. Surely, no one would accuse 
Luke of meaning that Augustus meant his decree to 
apply to India and China or even to Parthia and 
western Germany, where Rome did not rule. ‘The 
civilized world at that time was the Roman world, the 
Mediterranean world. Luke reports the Jewish rabbis 
in Thessalonica as accusing Paul and his company of 
having “turned the world upside down” (Acts 17:63), 
meaning, of course, the Roman Empire. Demetrius in 
Ephesus called a meeting of the workmen and roused 
them to fury by saying that Paul brought into disrepute 
the worship of Diana, “whom all Asia and the world 
worshippeth” (Acts 19:27). It is pettifogging criti- 
cism to pick at Luke’s language in the Gospel (2:1) on 
this point. 


4. Herod’s Kingdom. Ramsay" makes a sober 
argument to prove from Strabo and Appian that the 
subject or vassal kingdoms were as really under the 
Roman rule as the provinces (imperial and senatorial) . 


It is perfectly plain that the kingdom of Herod in » 


Palestine was required to pay tribute to Rome, but 
critics deny that the decree of Augustus applied to 
Syria, or if it did, not to Palestine. 


7 Op. cit., pp. 118-124, 


a 
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Herod was in high favor with Augustus, but he came 
near losing his crown and his head when he sent 
Nicolaus of Damascus to Augustus to defend him 
against the charge of treason against Rome, made by 
Syllaeus in the matter of the Arabian uprising.” Herod 
was, after all, only a vassal king. Herod knew after that 
beyond question that his was a dependent kingdom, as 
were all kingdoms in the Roman Empire. But if the 
order of Augustus for a general census came shortly 
after his estrangement, Herod would naturally be a bit 
reluctant to respond readily. It was a bitter pill, no 
doubt, for Herod and for the Jews to swallow, for it 
was a public and general acknowledgment of subjection 
to Rome. 


5. The Census. In particular it has been objected 
that Augustus never ordered a general census of the 
Empire. Ramsay’ is careful to note precisely what Luke 
does say. He does not represent Augustus as order- 
ing “that a single census should be held of the whole 
Roman world,” but “there went out a decree from 
Caesar Augustus that all the world should be enrolled 
[ e&ndGev Séypa rapa Kaicgpos Avyovorou amoypdpecbar — racav T™Vv 
oixovpévqv |.” Ramsay properly insists on the present 
tense of “ should be enrolled.” Malalas ** wrongly uses 
the aorist tense in referring to what Luke says. Ram- 
say, in Was Christ Born at Bethlehem, says (p. 125): 
“Tt is not stated or implied by Luke that the system 
was actually put into force universally. The principle 
of universal enrolments for the empire was laid down by 
Augustus; but universal application of the principle is 
not mentioned. That point was a matter of indifference 
to Luke.” But, while this is true, the natural inference | 
8 Of. Josephus, Antiquities, XV, x. 


° Was Christ Born at Bethlehem? p. 123. 
” Quoted by Ramsay, op. cit., p. 124, (dmoypapivac). 
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from Luke’s words is that the principle was applied and 
that there was a regular system of periodic censuses not 
only for Syria and Palestine, but for the whole of the 
Empire. Besides, we now know, what Ramsay did not 
in 1898, that Augustus’ bold governmental plan for 
a census was successful. We have evidence for its 
operation in both West and East, though most for the 
Fast.” 

But twenty years ago we had no knowledge of such 
a periodical census system in the Roman Empire. “The 
idea that such a system could have existed in the East, 
without leaving any perceptible signs of its existence in 
recorded history, would have been treated with ridicule, 
as the dream of a fanatical devotee, who could believe 
anything and invent anything in the support of the testi- 
mony of Luke.” * But epigraphic and archeological re- 
search has proven this very thing, and Luke stands vin- 
dicated before all the world against a generation of in- 
fallible critics who applied the argument from silence 
against him with deadly effect. 

Was there such a periodical enrollment in the Syrian 
province? Was Christ born at Bethlehem at the time of 
the first of the series? Ramsay * frankly admits that 
Luke’s “credit as a historian is staked on this issue.” 
Luke not only speaks of “the first enrolment [éoypady 
apo] ”? in Luke 2:2, but in Acts 5:37 he speaks of 
“the days of the enrolment [tals jpépas ris dmoypagjs |.” 
In Acts 5:37 Luke means by “the census” the great 
census, “the epoch-making census taken about a.p. 7, 
when Judea had just been incorporated in the Roman 
empire as part of the province of Syria.” ** Luke is 

“Ramsay, Bearing of Recent Discovery, p. 246. 

* Ramsay, Was Christ Born at Bethlehem? p. 126. 


* Op. cit., p. 127. 
“Ramsay, op. cit., p. 127. 


—— 
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clearly committed to the idea of a distinction between 
the first census in Luke 2:2 and the great census in 
Acts 5:37. Is he correct? 

The proof is at hand. Ramsay ™ shows that already 
Clement of Alexandria “knew of some system of enrol- 
ment, either in the empire as a whole, or at least in the 
province of Syria. His use of the plural and the word 
‘first’ force this inference upon us.” Clement of Alex- 
andria lived, of course, in Egypt and knew conditions 
there. Did he have any other information than what 
Luke gives us? He makes the definite statement that 
the system of enrollments in Syria began with the one 
at which the birth of Jesus took place.” . 

It had been suggested that the “Indictional Periods” 
of fifteen years, known in the fourth century (see 
Rainer Papyri), began with the first census of Quiri- 
nius.” If so, the first census would come z.c. 3. But 
three scholars, one after the other, made the discovery 
that fourteen years was the cycle for the enrollments in 
Egypt in the early Roman Empire. The same Greek 
word occurs in the papyri that Luke employs for “en- 
rolment [éroypa¢7].” The actual census papers have 
been found for these enrollments in Egypt. “It is 
proved that the enrolments were made for the years end- 
ing in the Summer of A.D. 90, 104, 118, 132 and so on 
till 230.” ** No papyrus as yet shows a census for A.D. 
76 under Vespasian, but it is obvious that one was held. 

“Actual census papers have been found of the per- 
iodic year 62 (and also 34) after Christ. Indirect refer- 


* Op. cit., p. 128. Clement’s words (Strom. i, 21, 147) mean this: 
“Ore mpwrov éxéhevoay dmoypapas yevréobat. 

* Ramsay, op. cit., p. 129. 

7 Op. cit., p. 180. ; 

* Kenyon, Classical Review, March 1893, p. 110; Wilcken, Hermes, 
1893, p. 203 ff.; Viereck, Philologus, 1898, p. 219 ff. 

* Ramsay, Was Christ Born at Bethlehem? p. 182. 
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ences occur to the census of A.D. 20 and 48. Grenfell 
and Hunt rightly argue that Augustus must have orig- 
inated this cycle. Beyond this there is no certainty, and 
we must await the discovery of fresh material.” * The 
next census would be a.p. 6, the one that Luke men- 
tions in Acts 5:37. The first census (Luke 2:2) would 
then come B. c. 8. An enrollment paper has been found 
in Egypt with the same officials that belong to the sixth 
year of Tiberius. ‘Hence the the paper belongs to the 
census of A.D. 20 and proves conclusively my theory 
as to the origin of the Periodic Enrolments from Au- 
gustus.” * Surely, after the overwhelming evidence of 
the papyri on the periodical enrollments in Egypt, one 
hardly has the hardihood to accuse Luke of error in men- 
tioning the first two for which as yet we have no papyri 
data. The inference is now wholly on Luke’s side and 
in his favor. The Augustan census system” has been 
established by irrefragable evidence. 

It is true that B.c. 8 comes too soon for the other evi- 
dence for the birth of Jesus, which points to B.c. 6-5 as 
the probable time. But it has to be remembered that in 
Egypt and Asia Minor the year began, not January 1, 
as in Rome, “but on some day in the late summer and 
autumn.” * We have seen that Herod sat uneasily on 
his throne in Judea. He had to please both Augustus 
and the Jews. The Jews hated the Roman yoke and 
Roman customs and held tenaciously to their own tradi- 
tions. The second census after the deposition of Arche- 
laus in A.D. 6 caused incipient insurrection against Rome, 
as Josephus tells us in Antiquities, X VITI, i, 1. Hence 


Ramsay, Bearing of Recent Discovery, p. 256. 

= Ramsay, Was Christ Born at Bethlehem? p. x. 

*Ramsay devotes chapter xx to this subject (Bearing of Recent 
Discovery, pp. 255-274). 

= Op. cit., p. 255. 
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it is more than probable that the census was slow in 
moving off in Palestine. Herod would postpone it as 
long as he could and until brought to time by Augustus. 
The first census, besides, would be harder to execute on 
time. Ramsay ™ tells us that “the first enrolment in 
Syria was made in the year 8-7 B.C., but a consideration 
of the situation in Syria and Palestine about that time 
will show that the enrolment in Herod’s Kingdom was 
probably delayed for some time later.” Besides, it took 
probably a year or more for putting it through after it 
was started in Palestine. 

There is, therefore, no real difficulty as to the date. 
The new discoveries concerning the cycle of the 
Augustan census will allow a date around 6-5 B.c., and 
that is in accord with what we know otherwise concern- 
ing the date of Christ’s birth. Turner, in his article on 
Chronology of the New Testament (Hastings’ Diction- 
ary of the Bible), concludes by five converging lines of 
evidence that 7-6 B.c. is the probable date of the birth 
of Jesus. Luke has met a triumphant vindication in the 
fact of the census cycle under Augustus and Christ’s 
birth at the time of the first. But the critics are not yet 
done with this famous passage in Luke 2:1-7. 


6. The Enrollment by Households. Luke says 
(2:3): “And all went to enrol themselves, every one to 
his own city.” It is charged that, even if there was a 
Roman census by Augustus, the people would not have 
to go to their homes for the enrollment to be made. And 
even if Joseph went, he did not have to take Mary, “to 
enrol himself with Mary who was betrothed to him” 
(2:5). So the critics made merry with Luke’s pious 
fiction and legend to make it appear that Jesus was born 


* Was Christ Born at Bethlehem? p. 174. 
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at Bethlehem in Judea instead of in Nazareth.” Plum- 
mer, in his great Commentary on Luke (1896) stands 
by Luke’s veracity, though he is not able to show that it 
is true (p. 46): “How Bethlehem came to be the Birth- 
place of Jesus Christ, although Nazareth was the Home 
of His Parents. This explanation has exposed Luke to 
an immense amount of criticism, which has been ex- 
pressed and sifted im a manner that has produced a 
voluminous literature.” 

But once again Luke is vindicated in his view that it 
was a household enrollment. The periodic enrollment 
shown in Egypt * was by households. The Romans had 
the annual enrollments for property valuations as we 
do, but every fourteen years the enrollment by house- 
holds took place, like our ten year census, in which one 
“gave complete enumeration of all individuals who 
lived in the house, children, relatives, ete. In one case 
twenty-seven persons are enumerated in one paper by 
a householder.” ” 

But why did Joseph and Mary and all the rest go to 
their homes? We take our census in the homes as the 
Romans did. Well, for one thing it was done in Egypt. 
In Deissmann’s Light from the Ancient East (1910, tr., 
p. 268 ff.) the proof is found “that this was no mere 
figment of St. Luke or his authority, but that similar 
things took place in his age.” Deissmann adds: ‘‘Per- 
haps the most remarkable discovery of this kind in the 
new texts is a parallel found some time ago to the state- 
ment in Luke ii. 8, which has been so much questioned 
on the strength of mere book learning.” It is an edict 
of G. Vibius Maximus, governor of Egypt, 104 A.D.: 

*So Loisy (Les Evangiles synoptiques, i, p. 169) calls it “un ana- 
chronisme” “ pour faire naitre le Christ dans la patrie de David.” 


76 The title is always dmoypady kar’ oixlay. 
"Ramsay, Was Christ Born at Bethlehem? p. 146. 
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“ The enrolment by households being at hand, it is neces- 
sary to notify all who for any cause are outside their 
homes to return to their domestic hearths, that they may 
also accomplish the customary dispensation of enrolment 
and continue steadfastly in the husbandry that belongeth 
to them.” This is certainly a most amazing vindication 
of the record in Luke. Deissmann (p. 269) comments 
on the “cultural parallelism between Egypt and the 
birthplace of Christianity.” 

It is really not necessary to give further proof of 
Luke’s accuracy on this score. But Ramsay makes a 
sharp distinction between the enrollment in Luke 2:1-7 
and that in Acts 5:37. The latter was a census and a 
valuation of property because Palestine was now in A.D. 
6 made a Roman province. “But the census of Herod 
was tribal and Hebraic, not anti-national. It was 
wholly and utterly unconnected with any scheme of 
Roman taxation.” * The “Roman census would be 
made according to the existing political and social facts, 
and would require that persons be enrolled according to 
their place of birth or origin.” ” 

We have only to think that Herod agreed to the first 
census on condition that it be a tribal census of the 
various families, a thing that the Jews were used to and 
would not resent so much. “And Joseph also went up 
from Galilee, out of the city of Nazareth, into Judea, to 
the city of David, which is called Bethlehem, because he 
was of the house and family of David” (Luke 2:4). 
If that system of household enrollment with the “ return 
to their domestic hearths” was allowed in Egypt, it 
would surely not be refused in Palestine. The proof, 
once more, is complete. Luke has not made up his facts 


* Op. cit., p. 108. 
» Op. cit., p. 106. 
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to suit a theory. He has told the facts as they occurred 
and has given the precise reason for the journey of 
Joseph from Nazareth to Bethlehem, “because he was 
of the house and family of David.” 'The enrollment in 
Palestine is both by household (the Roman method) and 
by tribes (the Jewish). 

But it is still objected that Mary need not have gone 
along with Joseph. “It remains difficult to understand 
why Mary should have accompanied Joseph, especially 
if it be a fact that she was at that time only ‘betrothed’ 
to him.” * Luke does not plainly say that Mary was 
enrolled with Joseph, though that is the natural way to 
take his language “to enrol himself with Mary.” ** The 
Syriac Sinaitic manuscript does say, “because they were 
both of the house of David.” 'That I believe to be the 
fact. I think also that Luke gives the genealogy of 
Mary, while Matthew gives that of Joseph. At any rate 
Mary “would be anxious at all risks not to be separated 
from Joseph” and “after what is related in Matt. 1.19 
he would not leave her at this crisis.” * It is pertinent 
also to think that both Joseph and Mary would be 
anxious for the child to be born in Bethlehem since He 
was to be the Messiah of promise. Before the birth of 
Queen Victoria her father made it a point to get the 
mother back on English soil so that the possible heir to 
the British crown should be born in Britain. 

Ramsay * thinks that “the wife, as well as the head 
of the house, had to go to the proper city (or for some 
reason felt it her duty to go), so that the household as a 
whole might be numbered in the tribal and family 


* Carpenter, Christianity according to S. Luke, p. 158. 
*"Aroypayacda ody Mapidy. Plummer (Commentary, p. 52) says that 


civ Mapidp must be taken with davéBy three lines away. But that is wholly 
unnatural. : 


= Plummer, Comm., p. 5 
* Was Christ Born at Bethlehem? p. 101. 
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centre.” Certainly, these are reasons enough to justify 
Mary in her course. But, alas, Wilcken calls the narra- 
tive a legend “because every detail has been demon- 
strated to be historically correct. There is no way of 
satisfying those people who have made up their 
minds.” ** 


7. The Problem of Quirinius. This has been the 
hardest tangle to unravel of all in the tissue of errors 
woven around Luke 2:1-7. Luke seemed so obvi- 
ously in error. “This was the first enrolment made 
when Quirinius was governor of Syria” (Luke 2:2). 
He himself in Acts 5:37 refers to “the enrolment” 
when Judas of Galilee rose up and drew away some of 
the people after him and perished. We know that Quir- 
inius was governor of Syria in A.D. 6 when that census 
was taken which so angered the Jews (Josephus, Ant., 
XVIII. i. 1). Hence it was argued that Luke simply 
blundered and dated this census under Quirinius at the 
time of the birth of Christ instead of a.p. 6, but Lake * 
actually argues that the birth of Jesus occurred A.D. 6, 
but that view is wholly unlikely to win favor. Plum- 
mer * says about Quirinius: “We must be content to 
leave the difficulty unsolved,” but he considers it “mon- 
strous” to throw away the whole narrative because of 
this “mistake as to Cyrenius.” 

It is Ramsay again who has cleared the matter of 
confusion by a series of inscriptions that bear on the 
career of Quirinius. ‘The conclusion of Mommsen, of 
Borghesi, and of de Rossi, that Quirinius governed Syria | 
twice has been generally accepted by modern scholars.” ” 
The “Lapis Tiburtinus”’ is accepted as referring to 

* Ramsay, Bearing of Recent Discovery, P 278. 

* The ete ovember, 1912, p. 462 f. 


**Comm., p. 
*7 Ramsay, Was Christ Born at Bethlehem? p. 109. 
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Quirinius ** and contains the words iterwm Syriam, 
“a second time Syria.” The Inscriptions of Aemilius 
Secundus (Lapis Venetus)* have “P. Sulpicio 
Quirinio legatus Augusti Caesaris” and “idem jussu 
Quirini censum.” It is not clear to which of the two 
times when Quirinius was governor in Syria this inscrip- 
tion about the census refers. 

But Ramsay *° gives an inscription from Antioch in 


Pisidia, examined by himself in 1912 and in 1913 and 


photographed by Lady Ramsay, which speaks of Gaius 
Coristanius Fronto as “prefect of P. Sulpicius Quirin- 
ius duumvir [Praefecto P. Sulpici Quirini duumviri].” 
This inscription belongs to the date B.c. 10-7. In the 
village of Hissar-ardi, close to Antioch, Ramsay found 
another inscription * where the same man is called “pre- 
fect of P. Sulpicius Quirinius duumvir” and “chief of 
engineers, tribune of soldiers, prefect of a Bosporan 
cohort’, and also “prefect of M. Servilius.” This in- 
scription shows “Quirinius as engaged in the war (the 
Homonadensian War), and therefore as governor of 
Syria before 6 B.C.” “It is also a crowning step in the 
proof that the story in Luke ii.1-3 is correct.” The proof 
is complete that Quirinius was twice “governor” in 
Syria, though not necessarily in the same way each time. 
Luke does not say that Quirinius was propraetor or 
procurator in the first census, but only governor. 
“Thus Quirinius and Servilius were governing the 
two adjoining provinces, Syria-Cilicia and Galatia, 
around the year 8 B. C., when the First Census was 
made.” “* Surely it is a remarkable demonstration. 


! 


Op. cit., p. 273. 
Op. cit., p. 274. 
* Bearing of Recent Discovery, p. 285. 
“Op. cit., p. 291. 
“Op. cit., p. 300. 
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“The exact year is a matter of chronological interest; 
it was in the reign of King Herod. Every circumstance 
narrated by Luke has been conclusively shown to be 
natural and probable. The circumstances are those 
which ordinarily accompanied a Roman census, and 
Quirimius was in office about that time for several 
years.” *“ For all these years the record in Luke 2:1-7 
has stood all by itself, the butt of ridicule by historians 
and theologians. Now the rubbish heaps of Egypt and 
the stones of Asia Minor cry aloud in support of the 
narrative. The enemies of Luke are put to rout. 

But it may still be said that Tertullian (Adversus 
Marcionem, iv, 19) states that Jesus was born when 
Sentius Saterninus was governor of Syria (B.c. 9-6). 
But Ramsay has a ready solution for this objection. He 
admits that Tertullian attempts to correct Luke because 
“the first periodic enrolment of Syria was made under 
Saterninus in B. C. 8-7. -The enrolment of Palestine 
was delayed by the census described until the late sum- 
mer or autumn of B. C. 6. At that time, Varus was 
controlling the internal affairs of Syria, while Quirinius 
was controlling its armies and directing its foreign 
policy”’.“* Tertullian “inferred too hastily” that the 
enrollment in Palestine was made under Saterninus. 
“Luke, more accurately, says that the enrolment of 
Palestine was made while Quirinius was acting as leader 
in Syria.” 

Once it seemed a hopeless task to clear up all the 
blunders charged against Luke in these verses. But it 
has been done. If Ramsay had done nothing else for 
New Testament scholarship, his name would deserve to 
be cherished wherever Luke is known and loved. Luke 


“Op. cit., p. 2! 
“Was Christ Bon at Bethlehem? p. 244. 
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is shown to be the careful and accurate historian that he 
professed to be. There is real romance in the way in 
which the papyri in Egypt confirm Luke concerning the 
census system of Augustus which was ignored by all the 
other ancient historians. 


Lovisvitte, Kentrucxry. 


RELIGION IN THE PRESENT INDUSTRIAL 
CRISIS 


By Cuaries STELZLE 


During the thirty years before the war the churches of 
America increased at the rate of 3.6 per cent. a year. 
During the two years of the war they increased only 1.8 
per cent. a year. Last year practically every great 
denomination in this country actually lost in total mem- 
bership. When this loss of membership was announced, 
most of the discussion regarding it was decidedly super- 
ficial. The editorial staff of one of the leading maga- 
zines, surveying the entire situation, frankly discussed 
the question whether in view of this decrease there was 
any further need for the church. 

There is no particular reason why there should be the 
same proportionate gain in church membership through- 
out the years. There are many factors which influence 
the growth of the church, and it must be obvious that the 
war took out of the church not only thousands of its 
best preachers, but hundreds of thousands of its best 
workers. There are other factors which created this 
situation which have not been commonly discussed. 
Many of them have to do with industrial conditions ; 
some of these will be referred to in this article. The 
question of the church’s relationship to the present crisis 
cannot be fairly determined through the statistical 
method. The primary consideration is, whether the 
church’s tendency is right—whether it is going in the 
right direction; and if this is the case, then most of the 
other considerations are comparatively unimportant. 
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To the minister who is absorbed in the social situa- 
tion, who feels that he has a message to give to the world, 
who is troubled regarding his own relationship to the 
church, and who questions whether the church can func- 
tion in the face of the problems which confront us, it 
should be said that the church offers such a man a freer 
platform than he can find anywhere else—freer than 
politics, than jouralism, than the lecture field. Most of 
us can remember ministers who left the church because 
they felt that the church was not doing enough for “the 
masses,” but in practically every case these ministers 
have returned, convinced that, however the church may 
have failed in its mission, no other organization is doing 
more in this field. Ninety per cent. of the social workers 
in the United States have admitted that they got their 
initial inspiration to do social work from the church. 
Practically every prominent labor leader in Great 
Britain is also active in the work of the church, and many 
of them are lay preachers and have received their train- 
ing as labor “agitators” in the church because of their 
experience in Gospel halls and brotherhood meetings. 

However, the time has come in the history of the 
church for it to make a fresh appraisal of the situation 
throughout the world and to ask itself whether its pro- 
gram is adequate and its ministers competent to fulfill 
the obligations of Christianity in the world to-day. 

It sounds like a commonplace to say that we are 
living to-day in the most wonderful age in the world’s 
history. Events of tremendous significance are taking 
place so fast that we scarcely notice them. Happenings 
which formerly received a front page story in a daily 
newspaper are now given a couple of inches on an in- 
side page next to the advertising matter. People living 
a hundred years from to-day will look back upon our 
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day much as we look back upon the days of the Revolu- 
tionary period. In those days the people were remaking 
a country, but to-day we are reshaping the world. Down 
beneath these happenings there is one fact that stands 
out clear and sharp—we are engaged in the final strug- 
gle for democracy the world over. It is the culmination 
of a fight which has challenged the finest men and women 
who ever lived—of whom the world was not worthy. 

Let it be said with all the emphasis possible that the 
unrest in the world to-day will not be cured by making 
fun of anybody. You cannot cartoon or lampoon out 
of existence great social inequalities and social injustices. 
Nor can it be eliminated through absent treatment. 
Even God could not save the world that way. He Him- 
self came into the world through His Son Jesus Christ, 
who was God incarnate, that He might win the world to 
Himself. 

This unrest will be cured only as men recognize the 
fact of brotherhood, which means justice and goodwill 
to all men. Those who have the power of discernment 
realize that down beneath the spirit of revolution and 
bitterness, which seems almost inevitable in such a time 
as this, there will emerge a democracy that will un- 
doubtedly draw all men together. The fight for in- 
dustrial democracy is merely a part of the great strug- 
gle for freedom. First came the fight for religious 
democracy and then for political democracy and now 
for industrial democracy. And this will probably be 
followed by a fight for racial democracy. No human 
power can stop its onward march, and no divine power 
will. 

It must not be imagined that the so-called “labor 
agitator” is altogether responsible for social unrest. 
There are other perfectly legitimate causes for unrest. 
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Let us waive the question of the power of wealth in its 
various forms, of land monopoly, of abject poverty 
with its resulting limitations, and the other causes which 
are commonly discussed. The worst forms of “radical- 
ism” in this country are produced through education 
and educational institutions. One of the guiltiest in this 
respect is the public library. Study the men who 
patronize the well-stocked reading rooms in our big 
cities. Look at the character of the books they read. 
One of our leading librarians recently said that, if 
present tendencies continue, the working class will be 
the only educated class in America, judging by the 
books they are studying. 

Our art galleries cannot escape condemnation—not 
necessarily the larger and best equipped galleries, but 
the smaller and often the temporary galleries patronized 
by workingmen. Does anyone imagine that these men 
are the same kind of men when they come away from 
such an exhibit? If they are, then what is the use of 
spending fortunes in art galleries and richly endowing 
them? There are the public schools—the greatest 
levellers of the nation. Here the most pressing social 
questions of the day are being freely debated. And 
does anyone think that the underpaid school teachers are 
not making their contribution to this discussion? Social 
settlements in the tenement districts are helping to in- 
still higher ideals through college-bred men and women. 

Nor must we forget the church. It is commonly al- 
leged that it is the business of the church to keep down 
social unrest. Rather is the opposite true. The church 
has always been the greatest trouble-maker in history 
in the field of economics. The early disciples were ar- 
rested for preaching a doctrine which their accusers said 
was “turning the world upside down.” The history of 
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“foreign missions” indicates that the higher ideals pre- 
sented by well-trained missionaries have usually resulted 
in social upheavals; not that they deliberately tried to 
produce revolutions, it just turned out that way. It 
could not be otherwise if they were to succeed at all in 
uplifting men and women in the depressed countries of 
the world. The constant appeal of books and maga- 
zines and pictures and schools and settlements and 
churches to aspire to better, and still better, things has 
created a healthy spirit of social unrest without which 
there can be no real progress. 

The problem of the workingman, so far as the 
church is concerned, has to do not with the men on the 
bread line nor with the radicals; these are the two ex- 
tremes in the industrial world to-day. We are most 
concerned about the average artisan, the man who goes 
to work every day of his life, who asks no favors of any- 
one, who scorns paternalism, and who is the backbone 
of our American republic. The attitude of this man 
toward the church is one of indifference. He ignores 
it, and this is probably worse than if he fought it. A 
recent study of how workingmen spend their spare time 
brought out the fact that those who went to church least 
of all were not the men who worked long hours and got 
little pay, but those who worked short hours and got 
big pay. Whatever should be the attitude of the church 
toward securing more leisure time for workingmen, we 
must not be deluded by the notion that when the work- 
ingman has more spare time he will be more likely to go 
to church. 

While it may be true that this high-grade working- 
man does not go to church, it does not follow that he 
is not interested in religion. As a matter of fact work- 
ingmen respond most readily to the religious appeal. 
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That men are increasingly interested in religion is 
clearly shown in the character of the books being read 
in the public libraries, in the conversations that occur in 
Pullman cars and in clubs and even in labor unions and 
lodges. It was formerly supposed that women were 
more religious than men, and a professor of psychology 
tried to account for it by saying that “men are more 
robust and virile than women.” As though God penal- 
ized a man for being robust and virile; rather would He 
expect him to express his religion in a robust and virile 
fashion. And this is exactly what men are doing these 
days. A professor in one of our Eastern colleges re- 
cently went out to study workingmen, and when he re- 
turned he wrote a book in which he seemed much im- 
pressed by the fact that workingmen swear horribly. It 
is quite true that workmgmen swear, but not because 
they are more vicious than those who think they do not 
swear; they use rough words in their speech on account 
of the limitations of their vocabulary. 

Furthermore, these workingmen are increasingly at- 
tracted to movements outside of the church which have a 
distinctly religious value. It is absurd to contend that 
the church has a monopoly of all the Christianity in the 
world. There is a great deal of it outside the church, 
and workingmen are finding it there. The church un- 
doubtedly inspired it originally, although it never re- 
ceived credit for doing so. 

How shall the minister win men of this type to the 
church? Let it be said at the very outset, that the 
church is not a labor union nor primarily a reform or 
social agency. ‘The church must not advocate any par- 
ticular social system. It is the business of the minister 
to preach the fundamental principles of Jesus, which are 
eternal. No social system is ideal or permanent. The 
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labor question will never be settled until the last day’s 
work is done. Social systems change because our ideals 
advance, and it is unfair to ask that the church commit 
itself to any social system, however generally accepted 
it may be. There was a time when slavery was believed 
to be, not only sound economically, but justified by the 
Scriptures, although there had always been a minority 
thoroughly opposed to it. And yet no man would dare 
to-day to advocate the ownership of one man by another. 

While the minister should not advocate any social 
system, he must recognize the right of every man to ac- 
cept without prejudice his own economic system. The 
church has nothing to do with a man’s economic beliefs 
so long as he is honestly trying to serve Jesus Christ and 
seeking to bring in the Kingdom of God. If such a man 
frankly avows his faith in Christ, he should be weleomed 
by the church, no matter what his economic convictions 
may be. It is much better to have this kind of man 
inside the church than outside it. 

Religion has been kept alive throughout the world’s 
history because of its adaptability to changing condi- 
tions. Martin Luther reminded men that “the just shall 
live by faith,’ and he became the prophet of his day. 
John Calvin proclaimed the doctrine of “the sovereignty 
of God,” and he became the founder of a great theolog- 
ical system. John Wesley emphasized “the free will of 
man,” and he brought the thought of the religious world 
back to an even balance. Charles G. Finney thundered 
out “the law of God,” and men fell down upon their 
faces, crying out for mercy. Dwight IL. Moody plead 
“the love of God,” and men came to the penitent form 
with tears in their eyes but with smiles upon their faces. 

Each new era in the world’s history has demanded a 
new religious message. It was the same old Gospel, but 
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it was given a fresh emphasis. Religion must be 
adapted to the new world situation. The great world 
war has changed our thinking about industrial prin- 
ciples and practices. Does anyone imagine that re- 
ligion, the most vital thing in every man’s life whether he 
admits it or not, will remain unchanged? 

It often happens that ministers’ associations take ac- 
tion upon certain purely economic questions after they 
have been persuasively addressed on the railroad situa- 
tion, a new method of conducting an industrial plant or 
a law which is based upon untried economic theories, 
and then they wonder why it is that nobody pays any 
particular attention to what they “resolute.” The fact 
is, that everyone knows that ministers are not authorities 
on railroad management, industrial practices or legisla- 
tion which is complicated both by law and economic 
principles. They, of course, have a right to their 
opinion, but no one pays any more attention to what a 
group of ministers may say upon such matters than 
they would to what might be said by another body of 
equally intelligent men who may thoroughly disagree 
with them. There are certain great social and economic 
questions which have a distinctly moral and ethical bear- 
ing, and upon which there can be no difference of 
opinion among right-thinking people; but these ques- 
tions are so clear that no fair-minded person can make 
any mistake as to what position the church should as- 
sume regarding them. 

In the main, however, it is the minister’s task to try 
to arrive at the fundamental moral and religious prin- 
ciples which are involved in a particular controversy and 
to advocate these principles, permitting individuals and 
experts to apply these principles in such a practical 
fashion as to secure the desired results. The minister 
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is a prophet, not a peddler of discarded or disputed 
theories. He should remember that it is his task not to 
become the exploiter of economic theories, but of the 
ethical and moral doctrines found in the Word of God. 
Only as he himself respects the convictions of others, has 
he a right to expect others to respect his own. 

In the last analysis every great political and 
economic question is moral and religious in character. 
They can be successfully worked out only as the prin- 
ciples of religion are applied to them. This fact gives 
the preacher a field in which he is master and where he 
may speak with authority as no one else can—and work- 
ing men are ready to listen to such an authority. They 
would much prefer to have the minister talk on the great 
moral ‘principles which may be applied to their prob- 
lems than they would be to hear him discuss the com- 
plicated questions concerning which there is great dif- 
ference of opinion even among themselves. But when 
the ministers quote the Bible and Jesus and the prophets 
and honestly and sympathetically apply these principles 
to present-day problems, they will have their attention. 

There comes a time in every physician’s treatment of 
his patient when he stands before that patient helpless. 
He may tell the sufferer what to do and what not to do, 
after he has properly diagnosed the case. It is then a 
question whether the patient has the character to help 
fight the disease which has gripped him. This situation 
is faced at least in principle by every reformer and by 
those who are seeking to lift up humanity, and this is 
particularly true in the industrial field. It doesn’t mat- 
ter whether the system to be introduced is that of profit- 
sharing, stock-holding, the bonus or piece work, or the 
more formidable systems of socialism, communism, or 
trade unionism; none of them can be effectively carried 
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out unless the more fundamental question of character 
dominates. 

We have a way of saying that it is the human ele- 
ment after all that counts for most, and it is this element 
which is left out of schedules, resolutions, and legisla- 
tion. But when one speaks of the human element it re- 
solves itself into a question of character, and character 
can best be developed through religion and religious 
principles. Because this is true, the minister has the 
principal part in the solution of industrial problems, 
but he must function in his own field, namely, that of 
religion. He is a specialist in spiritual values. 

The time has come for a great new crusade in the 
name of the church, a crusade which will have as its 
slogan these words: “He that saveth his life shall lose 
it, and he that loseth his life for my sake shall find it.” 
We have been talking a long time about individual sal- 
vation; the time has come to emphasize social salvation, 
and in doing so we need not for a moment minimize our 
efforts towards the salvation of individual men or 
women. But we need to emphasize the social gospel, 
and by the social gospel is meant not merely sociability 
or giving the workingman a glad hand; it means blood 
and sweat and sacrifice and suffering. We need to learn 
as never before that the church is simply a means to an 
end, and not an end in itself. We must talk less about 
building up the church and more about building up the 
people. Jesus did not heal the sick that they might come 
to hear Him preach. He healed them because He had 
compassion upon them and because they needed heal- 
ing. This is the spirit of true religion—the religion of 
democracy. 


New York. 


THE NON-SENSE OF CHRISTIAN SCIENCE 


By Rev. Atserr Crarke Wycxorr, Pastor Reformed Church, 
Spring Valley, New York 


III. Non-Senst Hearinea 


WHEN the subject of healing is reached the main prob- 
lem of Christian Science is confronted. All that pre- 
cedes and all that follows center here. For Christian 
Science is essentially a system of healing. It was born 
out of Mrs. Eddy’s search for health and her visits to 
Mr. P. P. Quimby. And its present life and growth 
can be traced to this same feature of the movement. 
The great majority of its converts are won by its con- 
fident and sweeping promises of cures. So that Chris- 
tian Science can never be successfully combated until 
this branch of the subject is thoroughly understood and 
appraised. 

At this juncture we are not going to discuss the 
question as to whether Christian Science actually does 
heal the sick. This is simply a question of fact, and must 
in each specific case be proved by evidence; and this 
evidence must be supported by those who know enough 
about disease to decide whether the patient originally 
had the disease of which the cure is predicated, and 
whether the condition after the alleged cure justifies this 
claim. Of course it is self-evident that Christian Scien- 
tists, by virtue of their fundamental opposition to all 
knowledge of physiology and disease, are voluntarily 
disqualified from furnishing any evidence upon these 
two most important points and their testimony is of 
necessity utterly worthless. 
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Then it must be borne in mind that the fact that a 
patient does recover is not of itself prima facie evidence 
that this recovery is entirely due to the treatment em- 
ployed. For it must be confessed that all systems of 
healing, many times, receive much more credit for their 
accomplishments than they actually deserve, while Na- 
ture, the real healer, receives much less credit than she 
earns. It must be admitted that Christian Science has 
just as much right to bank and do business upon this 
large stock of unearned credit as medical science, quacks, 
patent medicines, faith cure, mind cure, and all other 
systems of healing. But it must be sure that it does not 
draw too heavily upon this credit resource, for some 
day there comes an accounting. This, however, is not 
our present problem. 

The phase of the subject which directly concerns us is 
Mrs. Eddy’s claim that her particular system of healing 
should be adopted, because it is divine and heals as Jesus 
did. If this is true it certainly does merit the support of 
all Christians. Over and over again, in Science and 
Health, she presses this point. It is well presented in 
this passage: 

There are various methods of treating disease, which are not 
included in the commonly accepted systems; but there is only one 
which should be presented to the whole world, and that is the 
Christian Science which Jesus preached and practiced and left 
-us as his rich legacy [p. 344].* 

Is this non-sense system of healing the method of 
treating disease “which Jesus preached and practiced 
and left us as his rich legacy”? Upon the answer to this 
question hangs Mrs. Eddy’s only remaining excuse for 
calling it “Christian.” Before we can arrive at the cor- 
rect answer to this important question it will be neces- 


*Except as otherwise indicated all quotations and citations are from or 
refer to Science and Health, edition of 1918. 
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sary to separate the two distinct features of this system 
of healing, the religious and the medical, so that each re- 
ceives proper consideration. By a pretty bit of strategy 
Mrs. Eddy plays these two over against each other in 
such a clever way that each gains a certain amount of 
immunity from criticism which it would not otherwise 
enjoy. It is done this way. When the subject of heal- 
ing is under discussion its religious and spiritual charac- 
ter is particularly stressed, so that the physician who 
starts to handle the subject soon finds himself tangled 
up in the unfamiliar problems of theology. And when 
the theologian begins to discuss its Christianity, he finds 
himself drawn off into the unfamiliar field of medical 
science. This shrewd scheme of decoying the specialists 
away from their own fields has protected the whole sub- 
ject from competent investigation, and the exposure 
which would inevitably follow. 

Let us now investigate each of these subjects and 
try to avoid being thrown off the real scent. The reli- 
gious factor comes first. Mrs. Eddy emphasizes this at 
every opportune moment. Here are a couple of typical 
statements: 

The theology of Christian Science includes healing the sick. 
Our Master’s first article of faith propounded to his students 
was healing, and he proved his faith by his works. The ancient 
Christians were healers. Why has this element of Christianity 


been lost? * * * The schools have rendered faith in drugs 
the fashion, rather than faith in Deity [p. 145f.]. 


Right along the same line in another place she says: 


Our Master said to every follower: “Go ye into all the 
world, and preach the gospel to every creature! . . . Heal 
the sick!” * * * It was this theology of Jesus which healed 
the sick and the sinning. It is his theology in this book and the 
spiritual meaning of this theology, which heals the sick [p. 188]. 


We wish we could find some evidence of the fact that 
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all the ancient Christians were healers. But it does not 
seem to be available. We also wish we could find some- 
where in the Gospels a place where Jesus said to “every” 
follower: Go ye into all the world and preach the 
Gospel to every creature! Heal the sick! But we have 
searched the Gospels through and cannot find any such 
command. We do find in the Gospel of Mark 16:15 the 
first half of that quotation. It is found in His farewell 
to the eleven, just before His ascension. The last 
part of it we find in another Gospel, Matthew, 10:8. 
And since this is the particular part of that quotation 
in which Mrs. Eddy is interested, it is worth noting that 
this command was not given “to every follower’, but ex- 
clusively to the newly chosen twelve apostles as Jesus 
was about to send them forth upon a short public mis- 
sion. In explaining the appointment of the twelve 
Mark says: “And he ordained twelve, that they should 
be with him, and that he might send them forth to preach 
and to have power to heal sicknesses, and to cast out 
devils’ (Mark 3:14-15). 

Luke informs us that upon one other occasion Jesus 
selected seventy and sent them forth upon a similar mis- 
sion of preaching and healing. The natural conclusion 
drawn from the special mention of these two instances 
is, that the commissioning of some of His disciples to 
heal was an unusual and temporary expedient. In fact 
His disciples do not seem to have permanently possessed 
the power to heal while Jesus was with them. The only 
other instance in which they are reported as trying their 
hand at it resulted in conspicuous failure. (See Luke. 
9:40). The very best we can do is to find evidence that a 
few of the ancient Christians did occasionally perform 
miracles of healing. But we cannot understand why Mrs. 
Eddy is so anxious to make out that “every follower” of 
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Jesus in ancient times was a healer, for not “every” 
Christian Scientist is a healer. Among them only a 
limited number of those who have fulfilled special re- 
quirements and been duly approved are healers. So 
that the situation is just the same as it is in the historic 
church; the healers are a special group within the circle 
of the larger number of followers. : 

There is one passage, however, which does seem to 
imply that the gift of healing is to be regarded as the 
possession of believers. It is found in Mark 16:15-18. 
Even this passage does not contain a “command” to 
heal. It does contain a command to “preach the Gos- 
pel.” And then adds: “These signs shall follow them 
that believe,” and among a number of other signs the 
last mentioned is: “They shall lay hands on the sick and 
they shall recover.” This statement brings some sup- 
port to those who heal by “laying on of hands,” but it 
introduces a method of healing to which Mrs. Eddy is 
diametrically opposed. For “laying on of hands’’ is the 
great heresy of Christian Science healing. So undeni- 
able is this fact that, after quoting this verse, she sig- 
nificantly adds: 

Here the word hands is used metaphorically, as in the text, 
“The right hand of the Lord is exalted.” It expresses spiritual 
power; otherwise the healing could not have been done spirit- 
ually [p. 38]. 

This explanation serves to bring out the funda- 
mental opposition of Christian Science to “laying on of 
hands” in healing. Whether the word “hands” in this 
particular passage is to be taken literally or metaphor- 
ically is a matter we need not now stop to discuss. The 
point upon which this part of the Christian Science 
claim hinges is whether, in His acts of healing, Jesus 
Himself actually laid His hands upon those whom He 
healed. If He did then His healing was not “spiritually 
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done,” and was not according to Christian Science prin- 
ciples. 

Let us return again to Mrs. Eddy’s challenge to the 
historic church. This is pressed even more insistently in 
this charge: 

The Christian opponents of Christian Science neither give 
nor offer any proofs that their Master’s religion can heal the 
sick [p. 354]. 

That particular challenge historic Christianity is 
pleased to accept. For healing the sick is a clear-cut 
proposition, and Christianity is not ashamed of its long 
ministry of healing. To the inspiration of its religious 
faith humanity owes its revolutionized attitude toward 
the sick and the suffering, so that now even the dumb 
animals receive consideration and help which, when 
Jesus came, was denied to human beings. The intro- 
duction of the little word “can” for the word “does” is 
the principal cause of most of the confusion in our 
thinking, which Mrs. Eddy introduces at this point. It 
is not a question of “can” but of “does.” Christian 
Science is strong in talking about what it “can” do along 
the line of healing the sick. The historic church has been 
content quietly to carry on its great ministry of healing. 
That the sick have been healed all down through the 
Christian centuries in increasing numbers no one can 
deny. The precise method by which this healing has 
been wrought is another question. Surely Mrs. Eddy 
would not have us believe that anywhere Jesus specifi- 
cally commanded His disciples to adopt the Christian 
Science method of healing. If any specific method is 


mentioned in the Gospels it is that of “laying on of — 


hands,” and this particular method is diametrically 
opposed to Christian Science principles. It is the fact 
of healing, not the method, which Mrs. Eddy challenges. 

No one can deny that since the time of Jesus Christ 
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the science of healing has experienced its most marvel- 
ous development. ‘That this development has been 
fostered and advanced through the agency of the his- 
toric Christian church is clearly evident. All the ad- 
vantages which the non-Christian world have come to 
enjoy along this line it owes to Christian missions. And 
all of the hospitals and humanitarian agencies at work 
in society to-day were born of the church. The record 
of healing which belongs to the historic church in the 
twentieth century, when compared with that of the first 
Christian century, or any other succeeding century, 
stands without an equal. Greater things have been done 
than were dreamed possible. ‘The simple record of 
healing accomplished exclusively through the agencies 
of the historic church to-day, when placed side by side 
with the much advertised achievements of Christian 
Science healing, leave the world wondering why this 
cult ever had the temerity to raise this issue. 

When it comes to giving proofs of ability to heal, 
the historic church is prepared to enter its method of 
healing, in any department of pathology, from chronic 
to acute diseases, and in surgery, in open competition 
with that of Christian Science, at any time and any 
place, and thus demonstrate which of the two is best 
able to cope with disease. This challenge, which was 
made to Mrs. Eddy long years ago, has never been ac- 
cepted by any generation of Christian Science practi- 
tioners. Until it is willing to meet in open competition, 
under fair test conditions, this challenge, it is in no posi- 
tion to accuse the historic church of giving or offering no 
proofs of its ability to heal. Its “proofs” are on call 
any minute. The time has come when this fact should 
be made plain to the public. 

But the accusations which Mrs. Eddy brings against 
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the historic Christian church are nothing compared with 
those which she directs against medical science. Not 
content to claim that her system is superior to all others, 
simply because it is divine, not human, and for that 
reason, independently of the results it is able to achieve, 
it ought to be adopted, she turns upon medical science 
with the charge that it is the greatest of all causes of 
sickness. This is indeed a new and unlooked for indict- 
ment against medical science. Of all the crimes on its 
professional calendar this is the last one of which it ex- 
pected to be accused. Mrs. Eddy makes this charge 
over and over again in the pages of Science and Health. 
In one place she says: 

Obedience to the so-called physical laws of health has not 
checked sickness. Diseases have multiplied, since man-made ma- 
terial theories took the place of spiritual truth [p. 165]. 

No more obvious untruth has ever been put into 
print. But its necessity is easy to explain. That state- 
ment must be true, or the fundamental principle of 
Christian Science healing is fatally false. For it rests 
upon the assumption that thought is the primary cause 
of all disease, and knowledge has to precede thought, 
therefore knowledge of specific diseases must of neces- 
sity precede the existence of those diseases. Therefore 
it naturally follows that the medical profession, which, 
possesses the greatest knowledge of disease and dis- 
eases, spreads abroad these fatal thoughts. The chapter 
on Physiology, in Science and Health, opens with these 
words: 


Physiology is one of the apples from “the tree of knowl- 
edge.” Evil declared that eating this fruit would open man’s 
eyes and make him as a god. Instead of so doing, it closed the 
eyes of mortals to man’s God-given dominion over the earth 
[p. 165]. 


In another place in the same chapter she says: 
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A minutely described disease costs many a man his earthly 
days of comfort. What a price for human knowledge! But the 
price does not exceed the original cost. God said of the tree of 
knowledge, which bears the fruit of sin, disease, and death, “ In 
the day that thou eatest thereof thou shalt surely die.” 
* * * We should master fear, instead of cultivating it. It 
was the ignorance of our forefathers, in the departments of 
knowledge now broadcast in the earth, that made them hardier 
than our trained physiologists [p. 197]. 

In the third edition of Science and Health we are 
favored with this choice observation: 

It is understood that the heathen nations are more exempt 
from contagion than Christian nations. Our missionaries in- 
troduce measles, smallpox, etc., to the heathen, but do they show 
them either by precept or example the Power of God, Truth, 
to prevent and destroy disease? But the poor heathen ignorant 
of what is termed hygienic laws, is healthier than the devotees of 
his supposed laws. What shall we think of “a law more honored 
in the breach than in the observance” [vol. 1, p. 250]? 

One who reads Science and Health would be led to 
conclude from the cunning way in which Mrs. Eddy 
always leaves off the qualifying words from all refer- 
ences to the “tree of the knowledge of good and evil,” 
that it was the fruit of the tree of knowledge, instead of 
the fruit of the tree of the knowledge of good and evil, 
that God forbade our first parents to take. It is upon 
this assumption alone that physiology can be character- 
ized as “one of the apples from the tree of knowledge,” 
of which God said: “In the day that thou eatest thereof 
thou shalt surely die.” ‘Yet this is the plain teaching of 
Christian Science. 

We will pass over this point for a moment and look 
at the charge which she lays at the door of our mission- 
aries. If everyone were as ignorant as Mrs. Eddy of 
the health conditions which exist among the heathen 
before the arrival of missionaries, her argument might 
run some chance of being accepted, but anyone who is 
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informed upon this subject will not be misled into be- 
lieving that there is the slightest truth in her statement. 
The writer’s brother happened to be the first medical 
missionary to Arabia, and the first white visitor to the 
Behrein Islands. And he states that, upon his first ap- 
pearance in this heathen land, he found smallpox, tuber- 
culosis, lupus, and other forms of epidemic disease 
raging much more destructively among these people 
than he had ever seen them among Christian nations. 
Instead of individuals, whole villages were repeatedly 
swept out of existence by a great epidemic. And the 
history of these particular diseases traces them all back 
from the more enlightened portions of the world into 
which they have come, to their sources in these heathen 
countries. 

Ignorance is the cause of the continued existence of 
contagious diseases. Just as soon as knowledge con- 
cerning their origin, nature, and cure is obtained and 
applied they become extinct. This observation by the 
first medical missionary to Arabia is confirmed by the 
experience of those who have been the first arrivals in 
every heathen land upon the face of the earth. And it is 
the knowledge and truth concerning disease, its cure, 
and health conditions, which the missionaries have 
carried with them to these lands which have brought 
them the improved measure of health which they now 
enjoy. Yet this is the kind of “truth” upon which Mrs. 
Eddy feeds her readers. So indefensible did this state- 
ment finally become that, in the later editions, her kind 
friends suppressed it. The underlying principle, of 
which it was but one illustration, is still accepted as 
fundamental. (See ed. 1918, p. 382.) 

Nor can we let her second accusation against medical 
science pass unchallenged. For, unless we have the 
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truth in hand, we will get nowhere. This second charge 
is well summed up in these words: 

Sickness has been combated for centuries by doctors using 
material remedies ; but the question arises, Is there less sickness 
because of these practitioners? A vigorous “No” is the re- 
sponse deducible from two connate facts,—the reputed lon- 
gevity of the Antediluvians and the rapid multiplication and in- 
creased violence of diseases since the flood [p. viii]. 


We will allow the antediluvians to rest in peace; they 
have already suffered enough at the hands of posterity. 
It is not necessary to go back that far to prove that this 
statement by Mrs. Eddy is deliberately so worded that 
it misrepresents the actual facts in the case. There is 
only one way to get at the truth underlying this mis- 
representation, and that is to put her question in the 
correct form to bring it out. Have the diseases upon 
which medical science has concentrated its study and 
work increased or diminished in their spread in human 
society as its knowledge of their origin and cause have 
become known? In other words, has knowledge of 
them increased or retarded their development? This is 
the important point, for the fundamental contention of 
Christian Science is that knowledge of disease is the 
chief cause of its spread. 

When the question is put in this form one immedi- 
ately begins to think of the various diseases whose de- 
structive ravages have at last been checked. There is 
smallpox, which in Dickens’ time scarred almost every 
other face, and to-day the malignant form of this dis- 
ease has been so brought under control that one rarely 
ever sees a face pitted by it. 

One thinks of typhoid fever, which during the 
Spanish-American war killed more of our soldiers than _ 
bullets. Since that day medical science has so brought 
it under control by serum treatment that during the 


528 THE BIBLICAL REVIEW 


Mexican trouble it was a negligible factor, and when 
two million of our boys were sent over to France, where 
in that war-swept land polluted water and the most 
dangerous unsanitary conditions confronted them, not 
a single serious epidemic occurred. The prophylactic 
measures, the careful sanitary safeguards thrown about 
the camps, the chemically purified water, the careful 
inspection of meat, and a thousand other precautions 
which medical science enabled those in command to 
establish, saved thousands of lives, and proved beyond 
peradventure the effectiveness of these measures. 

One thinks of the ravages which tetanus would 
naturally have wrought with poisoned bullets and 
shrapnel wounds. The writer was with the ambulance 
section of the Rainbow Division and watched the faith- 
fulness with which every wounded man who came to the 
dressing stations was immediately injected with “A. T. 
S.”, and so saved from that terrible disease. That 
record alone is a modern miracle. 

One thinks of yellow fever. When the Panama 
canal was first started the work upon it had to be tempo- 
rarily abandoned, for Americans could not live under 
the extremely unsanitary conditions which then existed 
there. Now expert sanitary engineers have trans- 
formed it into an ideal spot so far as its sanitary con- 
ditions are concerned. And yellow fever has not only 
been driven from that locality, but the commission ap- 
pointed to discover its cause has pursued it relentlessly 
until not only has the guilty stegomyia mosquito which 
transmits the infection been discovered, but it has been 
driven from stronghold to stronghold until the very 
last pest spot in South America, where it was endemic, 
has been unearthed and cleaned up. So that within the 
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last year the late Major-general William C. Gorgas re- 
ported that he believed the last trace of the disease had 
been eradicated, and the yellow fever menace brought 
to a definite end. 

Surely such achievements cannot be ignored or 
denied. ‘These are but a few samples from a long list of 
diseases which advancing medical science is rapidly 
banishing from civilized society. They must have 
escaped the notice of Mrs. Eddy. What humanity owes 
to-day to this increasing medical knowledge and skill, to 
proper sewerage, protected water supplies, clean milk 
dairies, and the thousand and one other safeguards 
which it has built around the health of our daily life 
will never be fully known. As will be later seen Chris- 
tian Science calls upon “its sheriff, Progress” publicly 
to execute every one of these health securities, not only 
because they are of no value in preventing and curing 
disease, but because they are a positive menace to public 
and private health. They are the chief causes of dis- 
ease. This is the plain unequivocal position of Chris- 
tian Science, and it should be made to shoulder full 
responsibility for teaching any such ideas. 

In the sense world in which we live the average of 
human life has been lengthened more than fifteen years, 
and the world has been steadily growing more health- 
ful. Christian civilization under the control of medical 
science is ready to have its standard of health compared 
with any nation where medical science is unknown and 
the inhabitants have been protected from the ravages 
of its disastrous knowledge. Here again Christian 
Science is unable to produce the least evidence in sup- 
port of Mrs. Eddy’s fundamental statement. All of 
these facts must be kept clearly in mind as this study 
begins. For from the beginning of Science and Health 
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to the end Mrs. Eddy is forever endeavoring to obscure 
them by half-truths. 

We are now prepared to take up the previous ques- 
tion raised by the claim that Christian Science heals as 
Jesus did. The only way to obtain correct information 
upon this point is to get clearly in mind the Christian 
Science method of healing the sick, and to get just as 
clearly in mind Jesus’ method; then to place these two 
side by side and see how they tally. To be sure that we 
do not misrepresent the authoritive Christian Science 
method we will allow Mrs. Eddy herself to state it to us. 


The Art of Christian Science Healing. What is 
the true Christian Science method of healing? In its 
general characteristics this question is easily answered. 
For it is non-sense healing. That is, it is a system of 
healing in which all sense-help is rejected. ‘The five 
human senses, seeing, hearing, feeling, tasting, smell- 
ing, which give such valuable and indispensable aid to 
the medical profession, are pronounced as lying and 
false witnesses, whose assistance must not be asked nor 
testimony believed. And more than this, all human 
knowledge, which is but the joint product of these five 
senses working together with mortal mind, is also to be 
rejected as unreliable. This brings us back to the 
fundamental principles of non-sense science with which 
we started, where Mrs. Eddy said: 


The five physical senses are the avenues and instruments of 
human error [p. 293]. 

Divine Science reverses the false testimony of the material 
senses, and thus tears away the foundations of error. Hence the 
enmity between Science and the senses [p. 273]. 


Mrs. Eddy is therefore compelled to make this de- 
mand: 

Relinquish all theories based upon sense testimony [p. 249]. 
The carrying out of these fundamental requirements of 
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non-sense science to their consistent fulfillment in the 
department of healing is most necessary, for they were 
all devised to provide a philosophical and scientific back- 
ground for this peculiar system of healing. What all 
this involves must be clearly recognized before we under- 
take to deal with their actual application in the opera- 
tion of healing. 

There are two other systems of healing, quite dif- 
ferent from each other, both of which are being per- 
petually confused with Christian Science. Mrs. Eddy 
is just as anxious as we are to keep her system distinct 
from them. But still the misunderstanding persists. 


It is not Faith Cure. Because it piously uses the 
words of religion, and talks about “God the only healer,” 
and speaks of relying only upon Him for help instead of 
upon drugs, many are deluded into imagining that it is 
akin to ancient faith cure. But any such idea is de- 
cidedly wrong. For faith cure depends upon the exer- 
cise of mortal mind and mortal faith, and both of these 
are human agents whose help cannot avail. In faith 
cure one prays in definite petition to God for healing, 
and if one’s faith is strong enough the healing is held 
to come in answer to prayer. But in Christian Science 
petition in prayer to a personal God is not allowed, and 
it cannot possibly avail any good if indulged. Upon 
this point Mrs. Eddy leaves no chance for doubt. She 
says: 

“The prayer of faith shall save the sick,” says the Scrip- 
ture. What is this healing prayer? A mere request that God 
will heal the sick has no power to gain more of the divine pres- 
ence that is always at hand. The beneficial effect of such prayer 
for the sick is on the human mind, making it act more power- 
fully on the body through a blind faith in God. This, how- 


ever, is one belief casting out another—a belief in the unknown 
casting out a belief in sickness. It is neither Science nor Truth 
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which acts through blind belief. * * * Prayer to a cor- 
poreal God effects the sick like a drug, which has no efficacy of 
its own but borrows its power from human faith and belief. 
* * * The common custom of praying for the recovery of 
the sick finds help in blind belief, whereas help should come from 
the enlightened understanding. * * * Does Deity inter- 
pose in behalf of one worshipper, and not help another who 
offers the same measure of prayer? If the sick recover because 
they pray or are prayed for audibly, only petitioners (per se 
or by proxy) should get well [p. 12]. 


This whole subject of praying for the recovery of the 
sick is summed up in this unmistakable passage: 


Who would stand before a blackboard, and pray the prin- 
ciple of mathematics to solve the problem? The rule is already 
established, and it is our task to work out the solution. Shall we 
ask the divine Principle of all goodness to do His own work? 
His work is done, and we have only to avail ourselves of God’s 
rule in order to receive His blessing, which enables us to work out 
our own salvation [p. 3]. 


From the above passages it is clearly evident that Mrs. 
Eddy does not believe that “the prayer of faith shall 
save the sick and the Lord will raise him up.” For both 
prayer and faith are products of mortal mind, and 
“affect the sick like a drug.” “This, however, is one 
belief casting out another. * * * Itis neither Science 
nor Truth.” It would be hard to get a statement plainer 
than that. Yet many Christian Scientists do not seem 
to understand this point. 


It is not Mind Cure. Christian Science has a great 
variety of appeals. It deceives the pious into thinking 
that it is akin to faith cure, and then swings clear over to 
the other extreme and equally well deceives the prac- 
tical rationalists into believing that it is some sensible 
kind of mind cure. It is often remarked: ‘Well, I 
agree with Christian Science to the extent that the mind 
has a great influence upon the body.” The truth is that 
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any one who makes such a remark does not agree with 
Christian Science at all. For mind, your mind, the 
human mind, is mortal mind, and one of the most 
dangerous of all healing agents. Again and again Mrs. 
Eddy tries to make this fact clear, but the general 
public do not seem to be able to grasp it. She says: 

Many imagine that the phenomena of physical healing in 
Christian Science present only a phase of the action of the 
human mind, which action in some unexplained way results in 
the cure of disease. On the contrary, Christian Science ration- 
ally explains that all other pathological methods are the fruits 
of human faith in matter,—faith in the workings, not of Spirit, 
but of the fleshly mind which must yield to Science [p. xi]. 
Again she says: 

Any attempt to heal mortals with erring mortal mind, in- 
stead of resting on the omnipotence of the divine Mind, must 
prove abortive. Committing the bare process of mental healing 
to frail mortals, untaught and unrestrained by Christian Science, 
is like putting a sharp knife into the hands of a blind man or a 
raging maniac, and turning him loose in the crowded streets of 
a city [p. 459]. 

Another most explicit statement is the following: 


‘The first edition of Science and Health was published in 
1875. Various books on mental healing have since been issued, 
most of them incorrect in theory and filled with plagiarisms 
from Science and Health. They regard the human mind as a 
healing agent, whereas this mind is not a factor in the Principle 
of Christian Science [p. x]. 


We do not know how Mrs. Eddy could put that 
point any plainer than to say that the systems of healing 
which “regard the human mind as a healing agent” are 
incorrect in theory. “This mind is not a factor in the 
Principle of Christian Science.” Yet many Christian 
Scientists, and the public in general, speak of Christian 
Science healing as though it were a system of healing 
which made intelligent and practical use of the influence 
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of the mind upon the body. Mrs. Eddy herself tells us 
that, of the two, medical science is to be preferred before 
mind cure. Attempting to cure disease by the use of 
the human mind is not only as dangerous as placing a 
sharp knife in the hands of a raving maniac and turning 
him loose in the crowded streets of a city, it is positively 
wicked to indulge in such a practice. This remarkable 
arraignment of mind cure she gives in this passage: 


The distance from ordinary medical practice to Christian 
Science is full many a league in the line of light; but to go in 
healing from the use of inanimate drugs to the criminal misuse 
of human will-power, is to drop from the platform of common 
manhood into the very mire of iniquity, to work against the free 
course of honesty and justice, and to push vainly against the cur- 
rent running heavenward [p. 105]. 


It has been necessary to correct the general impres- 
sion concerning the relation of Christian Science to faith 
cure and mind cure, for there exists an amazing amount 
of misunderstanding at these points. Neither human 
faith nor the human mind are factors in the principle 
of Christian Science healing. There are systems of heal- 
ing in which each of these factors play important parts, 
but Christian Science does not recognize them. Is it not 
a strange thing that, notwithstanding this fact, people 
will persist in giving Christian Science credit for a belief 
which it repudiates, and will condemn orthodox medi- 
cal science because it does not make more use of an idea 
which it has been sympathetically employing these many 
years? 


It has Nothing in Common with Orthodox Medical 
Science. 'The same hostility which is held against faith 
cure and mind cure is maintained against every depart- 
ment of orthodox medical science. As Mrs. Eddy has 
already informed us: “Christian Science rationally ex- 
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plains that all other pathological methods are the fruits 
of human faith in matter,—faith in the workings, not 
of Spirit, but of the fleshly mind which must yield to 
Science.” To be sure that there may be no failure to 
appreciate how thoroughgoing this demand is, Mrs. 
Eddy takes up one by one the cherished departments of 
medical science and specifically condemns each one as 
hostile to Christian Science. 


Physiology. We have already seen how physiology 
has been described as the forbidden fruit of the tree of 
knowledge, of which we eat upon pain of death. In 
another place we have this accusation: 

Treatises on anatomy, physiology, and health, sustained by 
what is termed material law, are the promoters of sickness and 
disease [p. 179]. 

This accusation has already been considered. We re- 
introduce it again at this point to relate it to what 
follows. 


Hygiene. The companion of physiology is hygiene. 
Of this Mrs. Eddy says: 

The less we know or think about hygiene, the less we are 
predisposed to sickness [p. 389]. 
In another place she remarks: 


If half the attention given to hygiene were given to the 
study of Christian Science and to the spiritualization of thought, 
this alone would usher in the millennium. Constant bathing and 
rubbing to alter the secretions or to remove unhealthy exhala- 
tions from the cuticle receive a useful rebuke from Jesus’ pre- 
cept, “Take no thought . . . for the body” [p. 382]. 


Those at all familiar with the verse from which Mrs. 
Kiddy extracts this precept of Jesus cannot help won- 
dering why she did not complete the verse and thus_ 
show how deliberately she has wrested from these words 
their true meaning. That precept of Jesus reads: 
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“Take no thought * * * for your body, what ye shall 
put on” (Matt. 6:25). In that verse Jesus was rebuk- 
ing too much thought about clothes, nothing else. For 
any intelligent person to take that plain statement and, 
by stopping before the subject under discussion is in- 
troduced, try to twist it into a rebuke to the necessary ~ 
hygienic practice of cleanliness and proper care for the 
health of the body, is enough to make any honest person 
suspect the sincerity or sanity of the person so doing. 
It would seem as though Mrs. Eddy is utterly incapable 
of honestly interpreting a single passage of Scripture. 
Of course if she did interpret one correctly she would 
undermine her whole system of healing. In another 
place she treats us to this refreshing observation: 


The daily ablutions of an infant are no more natural nor 
necessary than would be the process of taking a fish out of 
water every day and covering it with dirt in order to make it 
thrive more vigorously in its own element. * * * Water is 
not the natural habitat of humanity [p. 413]. 


We will conclude this subject with this final sum- 
ming up: 

A Christian Scientist never recommends material hygiene 
[p. 453]. 

Laws of Health. From what we have already 
learned concerning physiology and hygiene it naturally 
follows that laws of health fall into the same class. The 
recklessness with which Mrs. Eddy advises people to 
disregard all the laws of health makes one wonder just 
what would be the consequences if Christian Science 
would take her advice seriously. Upon this point she 
says: 


We should relieve our minds from the depressing thought 
that we have transgressed a material law and must of necessity 
pay the penalty. Let us reassure ourselves with the law of Love. 
God never punishes man for doing right, for honest labor, or 
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for deeds of kindness, though they expose him to fatigue, cold, 
heat, contagion [p. 384]. 


We frankly admit that God never punishes man for 
doing right, but sometimes man has to pay a high price 
for so doing. The thousands of graves scattered over 
the fields of France bear too eloquent testimony to this 
fact. One of the most complete statements upon this 
point is found in an allegory which Mrs. Eddy has 
placed at the close of the chapter on Christian Science 
Practice. It represents a man brought into the court of 
Health, charged with having committed liver complaint. 
We have space to give but a few quotations. The Chris- 
tian Science verdict runs as follows: 

If liver complaint was committed by trampling on Laws of 
Health, this was a good deed, for the agent of those laws is an 
outlaw, a destroyer of Mortal Man’s liberty and rights. Laws 
of Health should be sentenced to die. * * * According to 
our statute, Material Law is a liar who cannot bear witness 
against Mortal Man. * * * Our law refuses to recognize 
Man as sick and dying. * * * We further recommend 
that Materia Medica adopt Christian Science, and that Health- 
laws, Mesmerism, Hypnotism, Oriental Witchcraft, and Esoteric 
Magic be publicly executed at the hands of our sheriff, Progress. 
* * * The plaintiff, Personal Sense, is recorded in our Book 
of Books as a liar. Our great teacher of mental jurisprudence 
speaks of him also as a “murderer from the beginning.” We 
have no trials for sickness before the tribunal of divine Spirit. 
Man is adjudged innocent of transgressing physical laws, be- 
cause there are no such laws [p. 430f. |. 


Just think of the kind of advice which is here given 
as the “Truth received by direct revelation from God.” 
“If liver complaint was committed by trampling on 
Laws of Health, this was a good deed.” “Laws of 
Health should be sentenced to die.” “We further 
recommend that * * * Health-laws, * * * be 
publicly executed at the hands of our sheriff, Progress.” 
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“Man is adjudged innocent of transgressing physical 
laws, because there are no such laws.” That is a fair 
sample of the intelligent counsel contained in Science 
and Health. But this is not all. 


Sanitation. Just one quotation will give the trend 
of Mrs. Eddy’s consistent attitude toward the great 
defender of public health—sanitation. She says: 


When there are fewer prescriptions, and less thought is 
given to sanitary subjects, there will be better constitutions and 
less disease [p. 175]. 


Diagnosis. The attempt to ascertain, by knowledge 
of physiology and the symptoms manifested, the nature 
and cause of disease is heartily discouraged by Mrs. 
Eddy, because such a practice, instead of facilitating the 
cure, tends to induce disease. Of this scientific pro- 
cedure she says: 

A physical diagnosis of disease—since mortal mind must be 
the cause of disease—tends to induce disease. * * * Physi- 
cians examine the pulse, tongue, lungs, to discover the condition 
of matter, when in fact all is Mind [p. 370]. 

Again she says: 

The act of describing disease—its symptoms, locality, and 
fatality—is not scientific. * * * Science objects to all this, 
contending for the rights of intelligence and asserting that Mind 
controls body and brain [p. 79]. : 
The opposition to diagnosis is here so clearly expressed 
that it is not necessary to spend more time upon it. 


Drugs and Almighty God. Christian Science de- 
rives one of its strongest arguments for the religious 
and spiritual character of its healing from its rejection 
of drugs. Mrs. Eddy loses no opportunity to turn 
this move to religious account. She is constantly 
emphasizing this point. She says: 


— sae a, 
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The schools have rendered faith in drugs the fashion, rather 
than faith in Deity [p. 146]. 

In another place she puts the idea in these words: 

If you do believe in God, why do you substitute drugs for 
the Almighty’s power [p. 218]. 

This appeal reaches down to the elemental religious 
instincts and, to some, becomes quite impressive. But 
its effectiveness is wholly derived from the illegitimate 
practice of arraying God and drugs in a position of false 
opposition. For God and drugs do not become com- 
petitors or rivals until you have first accepted Mrs. 
Eddy’s non-sense science theory that Spirit cannot and 
does not work through or with matter. Mrs. Eddy 
never ventures to attack the use of drugs from an 
empirical standpoint. She always approaches this 
subject from the theoretical angle, that God cannot work 
through drugs because they are material. This categori- 
cal limitation of the power of God is imposed by the 
necessities of non-sense science. For, if it is for one 
moment conceded that Spirit can and does work through 
and with matter, God and drugs no longer continue ta 
be rivals, but allies, for God can work through drugs to 
heal the sick. For this reason Mrs. Eddy is under the 
stern necessity of maintaining this impossibility. Here 
are some of her arguments: 


As it is evident that likeness of Spirit cannot be material, 
does it not follow that God cannot be in His unlikeness and work 
through drugs to heal the sick [p. 345] ? 


In another place she says: 

It is plain that God does not employ drugs or hygiene, nor 
provide them for human use. * * * Inferior and unspirit- 
ual methods of healing may try to make Mind and drugs co- 
alesce, but the two will not mingle scientifically [p. 143]. 


Again she says: 
If drugs are part of God’s creation which (according to the 
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narrative in Genesis) He pronounced good, then drugs cannot 
be poisonous [p. 157]. 

Mrs. Eddy tries desperately hard to read some moral 
quality into that word “good.” But it isnot there. Nor 
is poison “intrinsically bad,” as she claims. A little 
knowledge of chemistry would disclose the fact that the 
very quality called “poisonous” is what makes certain 
drugs good for their purpose. Remove the poisonous 
chemical element, and their value would be gone. ‘The 
deceptive twists which Mrs. Eddy tries to put into words 
throw many people off the track. This whole subject 
can be well summed up in this statement: 


Christian Science exterminates the drug and rests on Mind 
alone as the curative Principle, acknowledging that the divine 
Mind has all power [p. 157]. 


The point at issue is not whether “divine Mind” has 
all power or not; that fact is not questioned. It is 
whether this “divine Mind” works with or through mat- 
ter. Orthodox medical science bases its whole system of 
healing upon the fact that this is one of the most con- 
spicuous modes of God’s working. For matter is one of 
the manifestations of Spirit. Therefore it recognizes 
no conflict whatsoever between God and drugs. This 
truth was well brought out by a physician whom the 
writer one day asked for some healing salve. His reply 
was: ‘You know as well as I do, that'there is no such 
thing as a healing salve. It is Nature, or, if you prefer 
to use the religious term, God, who does the healing. 
Medical science does nothing more than strive, in the 
most intelligent manner possible, to become a co-worker 
with Nature or God. The indispensable partner in our 
business is this Higher Power.” 

In every other department of human activity and en- 
deavor, from agriculture to aviation, man’s achieve- 
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ments are dependent upon this same principle of in- 
telligent co-operation. Therefore there would seem to 
be no reason why this same principle should not hold 
equally well when it comes to ministering to the ailing 
human body. For this reason medical science supple- 
ments the psychological factors of faith, prayer, thought, 
will, with knowledge of anatomy, physiology, hygiene, 
chemical forces contained in drugs, and the medical and 
surgical knowledge and skill of the attending physician. 
Christian Science, on the contrary, denies that mortal 
man can become a co-laborer with God, and therefore 
disdains all this human knowledge and all of these ma- 
terial agencies. So that, upon the terms and belief of 
non-sense science, for a Christian Scientist to make use 
of drugs or human knowledge or a physician employing 
either would be deliberately to substitute “drugs for the 
Almighty’s power.” But this accusation does not at all 
hold against those who refuse to accept this non-sense 
science theory, and still believe in the sense world of 
natural science. That the two systems are mutually ex- 
clusive is self-evident. If this were not true, Mrs. Eddy 
herself makes it so. Just one statement out of many 
similar ones will suffice to bring this out. She says: 


We cannot obey both physiology and Spirit, for the one 
absolutely destroys the other, and one or the other must be 
supreme in our affections. It is impossible to work from two 
standpoints. * * * The hypotheses of mortals are antago- 
nistic to Science and cannot mix with it [p. 182]. 

This irreconcilable conflict with its inherent demands 
ought to be kept clearly before the minds of those who 
exercise so much unjustifiable sympathy toward this 
cult. For every consistent Christian Scientist must be 
prepared unqualifiedly to forswear all allegiance to 
every one of these honored benefactors of the human 
race, and to pledge himself to work with might and main 
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for their complete and final elimination from society. 
For “one absolutely destroys the other,” and according 
to the teaching of Christian Science they are the great 
enemies of human health. We are very anxious that, 
before we take up the other part of this problem, no 
confusion shall remain at this point. 


Studying Disease in the Non-Sense Science School. 
There are a number of advantages which immediately 
follow the adoption of this non-sense science theory. 
Not the least among them is the fact that it relieves all 
those who would become healers from the hard necessity 
of mastering such subjects as anatomy, physiology, 
hygiene, diagnosis, chemistry, materia medica, and their 
interrelated problems. We begin now to understand 
how it was possible for the Massachusetts Metaphysical 
College to turn out full-fledged healers, bearing the title 
of doctor, in from seven to twelve half days. When 


such a course of preparation was offered for $300 who ~ 


would not be attracted to it, for orthodox medical 
science requires a cost of several thousand dollars, four 
hard years of grinding study, and a state certificate 
in addition, especially when it is remembered that Mrs. 
Eddy takes particular pains to state in the preface of 
Science and Health, that “no intellectual proficiency is 
requisite in the learner” (p. x), and the By-laws of 
the church allow healers to charge for their services the 
same fee which the regular physicians charge? 

This cult certainly does provide a royal road into the 
healing profession, and one makes a great mistake to 
overlook its alluring attractions. The person who 
imagines that this feature is not quietly and tactfully 
presented to many hesitating ones underestimates the 
business sagacity of the cult. As far back as the time 
when the first edition of Science and Health was put on 
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sale Mrs. Eddy presented Christian Science in an ad- 
vertisement which read thus: “Science and Health af- 
ford an opportunity to acquire a profession by which 
you can accumulate a fortune.” It is pathetic to watch 
the studious devotion with which many Christian Scien- 
tists, especially women, work away at Science and 
Health in the vain hope of some day being able to 
qualify as healers; and many a hesitating prospect has 
been flatteringly encouraged to take the step by the 
assurance, “You ought to make a healer some day.” 
And then, what dreams! 

But to our problem. What is the nature and cause 
of disease? Mrs. Eddy boils it all down into this one 
sentence: 

A false belief is both * * * the disease and its cause 
[p. 393]. 

Let us take a couple of concrete cases and see how this 
false belief does the deed. Here is the whole story in 
a nutshell: 


You say you have not slept well or have overeaten. You 
are a law unto yourself. Saying this and believing it, you will 
suffer in proportion to your belief and fear. Your sufferings are 
not the penalty for having broken a law of matter, for it is a 
law of mortal mind you have disobeyed [p. 385]. 


Let us get a little more light upon this subject of in- 
digestion. For Mrs. Eddy deals with it quite 
thoroughly. We read in another place: 


If a random thought, calling itself dyspepsia, had tried 
to tyrannize over our forefathers, it would have been routed by 
their independence and industry [p. 175]. 


Principally by their industry. Continuing this same 
idea Mrs. Eddy says: 

Then people had less time for selfishness, coddling, and 
sickly after-dinner talk. The exact amount of food the stomach 


could digest was not discussed according to Cutter nor referred 
to sanitary laws. A man’s belief in those days was not so severe 
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upon the gastric juices. Beaumont’s “Medical Experiments” 
did not govern the digestion. * * * They were as innocent as 
Adam, before he ate the fruit of false knowledge, of the ex- 
istence of tubercles and troches, lungs and lozenges. 

“Where ignorance is bliss, ’tis folly to be wise,” says the 
English poet, and there is truth in his sentiment [p. 175f. ]. 


This point is carried one step further in this passage: 


We are told that the simple food our forefathers ate helped 
to make them healthy, but that is a mistake. Their diet would 
not cure dyspepsia at this period. With rules of health in the 
head and the most digestible food in the stomach there would 
still be dyspepsia [p. 197]. 

There is no excuse for not understanding the phil- 
osophy of non-sense healing when the cause of disease is 
made so plain. Not indigestible food in the stomach, 
but rules of health in the head, are the cause of in- 
digestion. How then shall it be cured? Mrs. Eddy 
says: 

In seeking a cure for dyspepsia consult matter not at all, 
and eat what is set before you, “‘asking no question for con- 


science sake.” We must destroy the false belief that life and 
intelligence are in matter [p. 222f.]. 


It is very apparent that from the standpoint of non- 
sense healing the important thing is to keep the “rules 
of health” out of the head, and then anything can be 
put into the stomach, and any amount. Mrs. Eddy 
goes to the very root of this whole problem of dyspepsia 
when she says: 

Admit the common hypothesis that food is the nutriment of 
life, and there follows the necessity for another admission in the 
opposite direction—that food has power to destroy Life, 
God, through a deficiency or an excess, a quality or quantity. 


This is a specimen of the ambiguous nature of all material 
health-theories [p. 388]. 


Mrs. Eddy is correct in making this point. Therefore 


non-sense science is forced to take the opposite position, 


vee 
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which is done without the least hesitation. So Mrs. 
Eddy says: 

The fact is, food does not affect the absolute Life of man 
[p. 388]. 

So that when Christian Science finally comes into its 
own, not only will marriage become unnecessary, as we 
have seen, but also: 

In that perfect day of understanding, we shall neither eat 
to live, nor live to eat [p. 388]. 

This treatment of dyspepsia is perfectly consistent 
from beginning to the end. If it appeals to one as in- 
telligent and rational, well and good. The most dis- 
couraging feature of it all is the tenacious way in which 
Christian Scientists still cling to the delusion that “food 
is the nutriment of Life.” They seem to make no effort 
to demonstrate the fallacy of this belief, and in this day 
of the high cost of living it would seem to be a superb 
opportunity to turn this non-sense science principle to 
good use. If they can only usher in that “perfect day 
of understanding,” when it will be no longer necessary 
to “eat to live,” they will do more than all the other 
schemes to bring down the high cost of living. 


Thirst. ike hunger, thirst also is the creature of 
thought. Concerning this Mrs. Eddy says: 

You say or think, because you have partaken of salt fish, 
that you must be thirsty, and you are thirsty accordingly, while 
the opposite belief would produce the opposite result [p. 385]. 

In the sense world where one notes the series of 
chemical changes which salt produces in the mouth and 
its secretions, thus creating the sensation called thirst, 
it appears a happy coincidence that the human mind, 
when it arbitrarily chose to invest some chemical com- 
pound with the power to create thirst, hit upon salt 
rather than water. But if “the opposite belief would 
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produce the opposite result,” we wonder why a group 
of Christian Scientists do not go off somewhere by 
themselves and by a conspiracy of belief against this 
combination of salt and thirst demonstrate the truth of 
Mrs. Eddy’s statement by investing water with the 
power to creat thirst and salt with the power to quench 
it. But as simple of demonstration as Mrs. Eddy’s 
statements are, her followers never seem to be ready to 
prove them true. 


Contagion. We have already given some study to 
epidemic diseases, and have shown what orthodox 
medical science regards as their cause and cure. The 
non-sense science idea is very different. It holds that 
thought alone is the cause of all contagion. Upon this 
point Mrs. Eddy says: 

We weep because others weep, we yawn because they yawn, 
and we have smallpox because others have it; but mortal mind, 
not matter, contains and carries the infection. When this mental 
contagion is understood, we shall be more careful of our mental 
conditions, and we shall avoid loquacious tattling about disease, 
as we would avoid advocating crime [p. 153]. 

Those who live in a sense world find it somewhat diffi- 
cult to accept this explanation, for dirt and germs, when 
removed, have wrought such wonderful miracles in 
eliminating so many contagious diseases. But granting 
that we do weep, yawn, and have smallpox because 
others do so, what puzzles us is this: Who first started 
this endless cycle of weeps and yawns and smallpox? 
What made the first man weep, yawn or have smallpox? 
But this is sense again trying to intrude with its de- 
mands into a non-sense world. 


The Therapeutic of Non-Sense Science. Having 
now familiarized ourselves with the general outlines of 
the nature and cause of all disease, we are prepared to 
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study the authoritative and correct method of healing. 
Non-sense science is perfectly consistent at this point. 
Since a “false belief is both the disease and its cause,” 
the way to effect a cure is simply to get rid of the “false 
belief.” Mrs. Eddy puts it this way: 

The efficient remedy is to destroy the patient’s false belief 
by both silently and audibly arguing the true facts in regard 
to harmonious being—representing man as healthy instead of 


diseased, and showing that it is impossible for matter to suffer, 
feel pain, or heat, to be thirsty or sick [p. 376]. 


This one passage gives us the whole secret of non-sense 
healing. It would be hard to improve upon it. Let us 
take three concrete cases, and see how it works. As to 
boils and fevers: 


You say a boil is painful; but that is impossible, for matter 
without mind is not painful. The boil simply manifests, through . 
inflammation and swelling, a belief in pain, and this belief’ is 
called a boil. Now administer mentally to your patient a high 
attenuation of truth, and it will soon cure the boil [p. 153]. 

Fevers are errors of various types. The quickened pulse, 
coated tongue, febrile heat, dry skin, pain in the head and limbs, 
are pictures drawn on the body by a mortal mind [p. 379]. 
Now for the remedy: 


Chills and heat are often the form in which fever manifests 
itself. Change the mental state, and the chills and fever dis- 


-appear [p. 375]. 
As to a sprain: 


If you sprain the muscle or wound the flesh, your remedy is 
at hand. Mind decides whether or not the flesh shall be dis- 
colored, painful, swollen, and inflamed [p. 385]. 


If Mrs. Eddy’s non-sense system of healing is true the 
remedies she here presents will be effective. But we 
have a real curiosity to see that “high attenuation of 
truth” mentally administered to a Christian Science 
patient with a carbuncle on the back of his neck. For if — 
it alone does “soon cure the boil” this remedy is worth 
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knowing. And if changing the “mental state” will cure 
fevers, that remedy ought to be easily available for many 
people. 

To guard against the possibility of any misunder- 
standing upon this important point, we will now allow 
Mrs. Eddy to give us a practical illustration of the 
exact procedure of the Christian Science method of 
treating disease. We will take the two well known 
diseases, consumption and insanity. Here are her 
specific directions: 

If the case to be mentally treated is consumption, take up 
the leading points included (according to belief) in this disease. 
Show that it is not inherited; that inflammation, tubercles, 
hemorrhage, and decomposition are beliefs, images of mortal 
thought superimposed upon the body; that they are not the 
truth of man; that they should be treated as error and put out of 
thought. Then these ills will disappear [p. 425]. 

This method of treating tuberculosis is certainly 
much simpler and less expensive than the present fresh 
air, diet, and rest cure of orthodox medical science. The 
writer has for many years watched this treatment ap- 
plied to tuberculosis patients, and has discovered that 
it is more difficult to convince the obstinate mind of the 
patient of these errors of belief than to cure the patient 
in the orthodox way. For in every case which he has 
particularly watched, the patient, though pronounced 
cured by the Christian Science healer, has always, within 
a short time, died of the disease. 

Concerning insanity Mrs. Eddy says: 

_ The treatment of insanity is especially interesting. How- 
ever obstinate the case, it yields more readily than do most 
diseases to the salutary action of truth, which counteracts error. 
The arguments to be used in curing insanity are the same as in 
other diseases: namely, the impossibility that matter, brain, cal 
control or derange mind, can suffer or cause suffering; also the 


fact that truth and love will establish a healthy state, guide and 
govern mortal mind or the thought of the Pens and destroy 
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all error, whether it is called dementia, hatred, or any other 
discord [ p. 414]. 

This modus operandi is clear enough. The great 
trouble is, that in a sense world the experience of 
arguing with the insane does not produce very satis- 
factory results. The insane patient does not seem to 
take to sense reasoning. -Perchance this is the very 
reason why the most obstinate cases yield so readily to 
the arguments of non-sense science. They have this 
advantage in their favor, there exists such a natural 
affinity between non-sense and insane that they immedi- 
ately find themselves en rapport, and a valuable point 
of contact is thus established. But we would like to see 
the success of this method of treatment demonstrated 
in some particular instance. The large state hospitals 
for the insane furnish a superb field for Christian 
Science demonstration. No one has the slightest objec- 
tion to their trying out their scheme upon the patients 
there. They can injure none of them, and a few well 
authenticated cures among those who are inmates would 
be indisputable testimony. But for some reason Chris- 
tian Science healers never spend any of their time trying 
to help these poor victims, even though insanity, in the 
most obstinate cases, “yields more readily than do most 
diseases to the salutary action of truth.” 


The Less Mind the Less Disease. FEivery advanc- 
ing stage in our progress is bringing us nearer and 
nearer to the dangerous borderland of a non-sense 
world. From dementia to amentia is but a short dis- 
tance. From the one to the other Mrs. Eddy now tries 
to lead us. The logic of this transition is irresistible. 
If mortal mind is the cause of disease, then naturally it 
follows that the less mind there is the less disease. If 
mortal mind could only be eliminated the world would 
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then be a non-sense world and there would be no disease 
in it. This inevitable logic of her theory Mrs. Eddy 
frankly faces and accepts. She says: | 
It is the general belief that the lower animals are less sickly 
than those possessing higher organizations, especially those of 
the human form. This would indicate that there is less disease 
in proportion as the force of mortal mind is less pungent or 
sensitive, and that health attends the absence of mortal mind 
[p. 554. ]. 
We will be merciful enough not to press this theory into 
an explanation of the widely advertised high health 
average existing among Christian Scientists. But of the 
two alternatives here presented we would unhesitatingly 
choose to open ourselves a little more to the dangerous 
possibility of sickness than to purchase immunity at the 
price of mind. We will give three typical illustrations 
of the way in which Mrs. Eddy develops this point. 
Concerning the snowbird and catarrh Mrs. Eddy says: 


Instinct is better than misguided reason, as even nature de- 
clares. * * * The snowbird sings and soars amid the 
blasts; he has no catarrh from wet feet, and procures a summer 
residence with more ease than a nabob. The atmosphere of 
mortal mind, leaves catarrh to the latter. Colds, coughs, and 
contagion are engendered solely by human theories [p. 220]. 


With respect to the horse and epizootic: . 

You can educate a healthy horse so far in physiology that 
he will take cold without his blanket, whereas the wild animal, 
left to his instincts, sniffs the wind with delight. The epizootic 
is a humanly evolved ailment, which a wild horse might never 
have [p. 179]. 

One cannot help wondering how Mrs. Eddy knows 
so much about the health of wild horses. Naturalists 
tell us that the law of the survival of the fittest explains 
why the surviving wild horses “sniff the wind with de- 
light.” They also tell us that the bones of the weak be- 
strew their native haunts. From what is here said we 
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fear Mrs. Eddy’s knowledge of the health of wild 
horses is not much better that her knowledge of the epi- 
zootic. 

At last Mrs. Eddy comes out with the idea which lies 
in the background of her non-sense science theory of 
healing. When put into plain English it is: 


The less mind there is manifested in matter the better 


[p. 489]. 


She ventures a comparison at this point which we 
would have hesitated to make when she says: 

When the unthinking lobster loses its claw, the claw grows 
again. If the Science of Life were understood, it would be found 
that the senses of Mind are never lost and that matter has no 
sensation. Then the human limb would be replaced as readily as 
the lobster’s claw—not with an artificial limb, but with the 
genuine one [p. 489]. 


It is certainly to be regretted that this “Science of 
Life” was not better understood before the great war, 
for it would not only have saved medical science much 
labor, but would have greatly minimized the misfortunes 
of war casualties. And to think that the only thing 
which has prevented this happy miracle is the possession 
of “too much mind’*! Mrs. Eddy’s argument leads us 
to conclude that, if mind in human beings could only 
be reduced to the size of the mental capacity of the lob- 
ster, the ideal intellectual standard of attainment for the 
successful operation of the principle of non-sense science 
healing would be reached. This may be a satisfactory 
comparison to Christian Scientists, but it does not strike 
us as any too complimentary. And yet, as we showed 
at the very beginning of our study, this is the uncondi- 
tional intellectual requirement which non-sense science 
makes of all those who would obtain its benefits. It is 
not necessary to pursue this idea any further. 


552 THE BIBLICAL REVIEW 


The Prophylactic of Non-Sense Science. Even in 
a non-sense world “an ounce of prevention is worth a 
pound of cure.” So we find Mrs. Eddy diligently en- 
deavoring to teach her disciples the way to avail them- 
selves of the benefits of her special brand of prophy- 
lactic. The directions are thus given: 


When the first symptoms of disease appear, dispute the 
testimony of the material senses with divine Science. Let your 
higher sense of justice destroy the false process of mortal 
opinions which you name law, and then you will not be con- 
fined to a sick-room nor laid upon a bed of suffering in payment 
of the last farthing, the last penalty demanded by error. * * * 

“Agree to disagree” with approaching symptoms of chronic 
or acute disease, whether it is cancer, consumption, or smallpox 
[p. 390]. 

The same idea is again presented in this way: 


Stand porter at the door of thought. Admitting only such 
conclusions ‘as you wish realized in bodily results, you will control 
yourself harmoniously. When the condition is present which 
you say induces disease, whether it be air, exercise, heredity, con- 
tagion, or accident, then perform your office as porter and shut 
out these unhealthy thoughts and fears [p. 392]. 


The prophylactic of non-sense science is one with its 
therapeutic. And so easy does it all sound that we see 
no reason why the “porter” should have any difficulty in 
shutting out all “unhealthy thoughts and fears.” We 
are a bit curious, however, to know just who this “por- 
ter” is. Who is it that is summoned to dispute the testi- 
mony of the material senses? And whence comes this 
“higher sense of justice” whose duty it is to “destroy the 
false process of mortal opinions?” Can it be, after all is 
said and done, that non-sense science is at last found 
falling back upon the resources of the same old “mortal 
mind,” and enlisting its services for its own interests? 
We suspect that a very strict psychological analysis of 
the mental processes of all healers, and of all Christian 


CHRISTIAN SCIENCE 553 


Scientists who sincerely attempt to follow these direc- 
tions, would reveal nothing less than this very surpris- 
ing thing, that it is mortal mind which stands as porter 
and is always used. This discovery creates a most em- 
barrassing situation. For according to non-sense 
science, Spirit or “divine Mind” cannot work through 
“human thought,” or mortal mind, any more than 
through matter. We do not see any possible way out 
of this unexpected dilemma, and Mrs. Eddy does not 
provide any. It begins to look as though we are caught 
at last. So our only protection is to stand porter at the 
door, shut out the annoying thought, and pass on to an- 
other subject. 


Non-Sense Science is a Panacea. In this respect it 
differs from medical science, which modestly admits 
that its ability to bring relief and effect a cure is strict- 
ing dependent upon its knowledge. The natural and 
necessary limitation of its knowledge and nature’s re- 
sponse carry a corresponding limitation in its ability to 
bring relief and effect a cure. It is easy to see that 
Christian Science is embarrassed by no such limitations. 
For nature or the material body does not exist in her 
world, and not knowledge, but ignorance of physiology, 
hygiene, and all other relevant matters, is one of its 
essential requirements. And there being no limit to its 
ignorance upon all these subjects, there is naturally no 
limit set to its claims to cure. The whole elaborate sys- 
tem of pathology is instantly reduced to a unit. The 
proposition is simplicity itself. Since all disease comes 
from the same cause, it must of necessity have the same 
cure. Thus its method of healing can be standardized 
and easily, though not cheaply, placed upon the market. 
For from boils to broken bones the treatment is identical. 
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This important factor Mrs. Eddy brings out in this pas- 
sage: 

One disease is no more real than another. Al] disease is the 
result of education, and disease can carry its ill-effects no farther 
than mortal mind maps out the way. * * * Hence decided 
types of acute disease are quite as ready to yield to Truth as 
the less distinct types and chronic form of disease. Truth 
handles the most malignant contagion with perfect assurance 


[p. 176]. 


No one would think of questioning the ‘“‘assurance”’ 
with which non-sense science handles any subject. Its 
results alone concern us. We have already learned how 
to treate a boil. How does it work when brought face to 
face with the other extreme, a broken bone? Mrs. Eddy 
smiles pityingly upon the hopeless ignorance which in- 
spires such a question. For a broken bone is no more 
than a broken cell and both are nothing but the products 
of thought. When will we get this non-sense science 
straight? This point Mrs. Eddy presents thus: 


Ossification or any abnormal condition or derangement of 
the body is as directly the action of mortal mind as is dementia, 
or insanity. Bones have only the substance of thought which 
forms them. They are only phenomena of the mind of mortals 
[p. 423]. 


This idea is developed a little more concretely in the 
following passage: 


In Science, no breakage nor dislocation can really occur. 
You say that accidents, injuries, and disease kill man, but this 
is not true. The material body manifests only what mortal 
mind believes, whether it be a broken bone, disease, or sin 
[p. 402]. 


This sounds all right in theory, but has it ever been able 
to demonstrate its truth in the actual healing of broken 
bones? In response to this query Mrs. Eddy says: 


It is but just to say that the author has already in her 
possession well authenticated records of cure, by herself and her 
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students through mental surgery alone, of broken bones, dis- 
located joints, and spinal vertebrae [p. 402]. 

Perhaps some of the more skeptical are not satisfied 
with this general statement and refuse to believe in the 
power of thought to set and heal broken bones, unless 
some definite, concrete case with details is produced. 
Mrs. Eddy gives only one such ease in Fruitage (p. 
605f.). But this is so remarkable in all of its features 
that nothing more can be desired. The case is of a 
woman who fell from her bicycle and broke her arm half 
way between the shoulder and elbow. We will let this 
person tell her own story. She says: 

While the pain was intense, I lay still in the dust, declaring 
the truth and denying that there could be a break or accident in 
the realm of divine Love. * * * JI was only two and a half 
blocks from home, so I mounted my wheel again and managed to 
reach it. On arriving there I lay down and asked my little boy 
to bring me our text-book. He immediately brought Science and 
Health, which I read for about ten minutes, when all pain left. 
I said nothing to my family of the accident, but attended to some 
duties and was about half an hour late in returning to the office, 
this being my only loss of time from work. 

This case of mental surgery speaks for itself. We 
do not wonder, now as we come to the end of our survey 
of this non-sense science system of healing and keep in 
mind its claims, that Mrs. Eddy should proudly insist 
that it is securely independent of all other pathological 
systems, and reassures all those who accept it with this 
final word of confidence: 

It is anything but scientifically Christian to think of aiding 
the divine Principle of healing or of trying to sustain the human 
body until the divine Mind is ready to take the case. Divinity 
is always ready. Semper paratus is Truth’s motto. Having 
seen so much suffering from quackery the author desires to keep 
it out of Christian Science [p. 458]. 

Nothing remains to be added to a system of healing 
such as we have just had outlined before us. It reduces 
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all disease to one cause, and that “‘a false belief,” and all 
remedies it reduces to one, “change the false belief into 
a true one.” It finds one disease or ailment just as easy 
to heal as another, from boils to broken bones. It claims 
to be a panacea. And it is “always ready” to meet any 
emergency which may develop. “Semper paratus is 
Truth’s motto.” It must be frankly admitted that there 
is nothing within the annals of therapy that can match 
its claims. 


A Strange Lapse. After such a triumphant sum- 
ming up of the merits of this non-sense system of heal- 
ing, what enemy sowed the seeds of this strange sug- 
gestion in the chapter on Christian Science Practice? 

Until the advancing age admits the efficacy and supremacy 
of Mind, it is better for Christian Scientists to leave surgery and 
the adjustment of broken bones and dislocations to the fingers 
of a surgeon, while the mental healer confines himself chiefly to 
mental reconstruction and to the prevention of inflammation 
[p. 401]. 

And right by its side this wise advice: 


If from an injury or from any cause, a Christian Scientist 
were seized with pain so violent that he could not treat himself 
mentally—and the Scientists had failed to relieve him—the 
sufferer could call a surgeon, who would give him a hypodermic 
injection, then, when the belief in pain was lulled, he could handle 
his own case mentally. Thus it is that we “prove all things; 


(and) hold fast that which is good” [p. 464]. 


It is quite evident that among the “good” things to 
which the Christian Scientists are going to “hold fast” 
are numbered the surgeon and the hypodermic needle. 
Nor do they show any disposition to release their grip 
upon hygiene, sanitation, health laws, fresh air, diet, 
exercise, dentists, and, when the tyranny of mortal mind 
gets the upper hand, the much maligned physicians. 

But why, we would like to know, does Science and 
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Health advocate such unconditional surrender to the 
bungling “fingers of the surgeon,” in the adjustment of 
broken bones and dislocated joints, when, in direct de- 
fiance of the unbelief of the age, mental surgery has 
been able to achieve such marvelous results as Mrs. 
Eddy mentions and Fruitage records? Here of all 
places it would seem that non-sense science might shine 
without a rival. For there can be no argument, as in 
medical cases, about the diagnosis of a broken bone or a 
dislocated joint. And there can be no denying the cure 
when that bone is at last set and healed and the joint re- 
placed. Here is a field where all the evidence would be 
indisputable. Why is it that this field, peculiarly well 
adapted to non-sense science demonstration, is deserted 
by its practitioners and turned over to its greatest 
enemy, medical science? We are beginning to get a 
little suspicious of its boasted claims. 


Is Non-Sense Healing the Method Jesus Used? 
Let us see. The Gospel of Matthew records fourteen 
specific cases of healing by Jesus.Of these, six were 
performed by the use of hands, six by command, and 
two do not describe the method used. Mark records 
thirteen cases. Six were performed by the use of hands, 
six by command, and one does not describe the method. 
Luke records sixteen cases. Seven were performed by 
the use of hands, seven by command, and two do not 
describe the method. In each Gospel the cases of heal- 
ing where the hands were used, exactly to the number, 
balance those by command. In the Gospel of John, there 
are three cases of healing, two by command and one by 
the use of means, but this one case where means were 
used goes into such minute details that the use of means 
cannot be denied. 

The significance of all this comes to light when we 
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recall Mrs. Eddy’s carefully raised point that if “hands” 
were actually, literally, used, then the healing was not 
“spiritually done,” and was not according to the Chris- 
tian Science principle. So important and fundamental 
is this point that, when Mrs. Eddy writes her little book 
of guidance, she takes particular pains to insert this 
statement: 


The lecturer, teacher, or healer who is indeed a Christian 
Scientist * * * never lays his hands on the patient [Rudi- 
mental Divine Science, p. 11f.]. 


So that, according to Mrs. Eddy’s own confession, in 
at least half of His cases of healing Jesus did not use 
the Christian Science method. In the other half He 
healed by word of command. Christian Science never 
heals by command; it heals purely through thought, and 
there is a radical psychological difference between these 
two methods. The power of thought bottoms in mind, 
and the power of command bottoms in personality and 
will. As we have already seen, both personality and will 
are the two factors through which, Mrs. Eddy is careful 
to inform us, Christian Science does not heal. So that, 
when these two systems of healing are actually placed 
side by side and compared, they have no points in com- 
mon. This is indeed a surprising discovery, but the 
more closely the two systems are studied and compared, 
the more striking the fact appears. There are, how- 
ever, certain contrasts which bring this point out very 
distinctly. Let us set down a few. 

First, Jesus manifested no conscious antagonism 
toward the medical science of His day. He did not, like 
Mrs. Eddy, represent Himself as a young Goliath going 
out single-handed to combat this great giant. He used 
the word “physician” twice. Once when He remarked: 
“Ye will surely say unto me this proverb, Physician heal 
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thyself” (Luke 4:23) ; and a second time when He said: 
“They that be whole need not a physician, but they that 
are sick” (Luke 5:31). Both these instances seem to 
assume that the physician is supposed to be able to heal. 
And the second presents with approval the idea that 
“they that are sick” need a physician. 

Second, Jesus never taught a “system” of healing. 
To fulfill His “God ordained mission,” He did not find 
it necessary to establish a metaphysical college in Jeru- 
salem, and for some reason God did not “impel” Him to 
“set a price’ of $300 to each disciple for twelve lessons 
in His art of healing. In all of His recorded sayings | 
He never uttered a word of instruction on healing which 
can be quoted as sanctioning Mrs. Eddy’s non-sense 
science system. 

Third. Jesus never “treated” patients. He never 
sat down and argued “both silently and audibly” against 
their “false beliefs.” His healing was always instan- 
taneous. 

Fourth. Jesus never charged “so much per” for 
healing the sick. The proper “financial equivalent for 
an impartation of a knowledge of that divine power 
which heals” never caused Him as much concern as it 
did Mrs. Eddy. With Him healing was not a business 
or a profession, it was an incidental compassionate min- 
istry. 

Fifth. Jesus Himself healed the sick. He did not 
have to turn over to His disciples this important work. 
It is a little advertised fact, but Mrs. Eddy herself did 
not heal. This did not seem to be her forte. After a 
few unsuccessful experiments at the very outset of her 
career, she abandoned all attempts to heal, and confined 
her efforts to teaching others, for a price, how they 
should do it. As early as 1870, when she first went to 
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Lynn, Massachusetts, with Richard Kennedy, and to- 
gether they opened up the first public Christian Science 
healing station, Kennedy did all of the healing. Mrs. 
Eddy simply took half of the proceeds for having taught 
him how to do it, and organized classes instructing 
others, in a few lessons, how they might obtain the right 
to put “Doctor” before their names and open offices and 
start out in business for themselves. ‘This short cut to a 
professional career soon became so attractive that the 
State of Massachusetts was compelled to forbid this 
indiscriminate use of the title “doctor.” From this time 
on Christian Science practitioners have had to be content 
with the title “healer.” 

But Mrs. Eddy herself was not a healer. In every 
edition of Science and Health, from the first until her 
death, this significant note is to be found at the 
end of the preface: “The authoress takes no pa- 
tients, and has no time for medical consultations.” 
Lack of time seems a poor excuse for allowing the 
one person in the world divinely empowered to heal 
to be excluded from exercising this power. It does 
seem that even in her busy life she might have 
found a little time now and then to help out her 
failing disciples or to save the lives of her loved ones. 
But this was not done. Of course it is easy to realize 
that failure by the “divine one” would have been a seri- 
ous blow to the faith of trusting disciples. Did not the 
death of her husband, Mr. Eddy, from “arsenical poison- 
ing mentally administered,” almost disrupt her busi- 
ness? If to this unfortunate incident had been added a 
long series of other failures her followers might have had 
their confidence in her and her system sadly shaken. So 
Mrs. Eddy took no chances. She never tried to heal. 
She confined her efforts to teaching others how, and then 


CHRISTIAN SCIENCE 561 


attributed their failures to their imperfect understand- 
ing of the system. Jesus, however, was not under the 
necessity of taking so many precautions against failure. 
Without an exception “he healed them all.” 

But why carry this comparison further? For if it is 
not now, it never will, be evident to the reader that there 
is not a single point in common between this non-sense 
science system of healing and that of Jesus. If Science 
and Health correctly presents to us the Christian 
Science system of healing—and it is the only approved 
authority upon the subject—then it can be safely 
affirmed that Jesus never preached, practiced or “left us 
as his rich legacy” non-sense science healing, any more 
than He did non-sense Christianity. 


Non-Sense Science Simply Another System of 
Healing. When all of its various disguises have been 
stripped off, Christian Science stands forth as nothing 
more or less than another system of healing, no more 
Christian, no more divine, no more Scriptural, no more 
religious, than the medical science which it seeks to dis- 
place. Asa system of healing it must hereafter be made 
to stand solely upon the intrinsic merits of its funda- 
mental principles. If Mrs. Eddy is right when she 
asserts that “a false belief is both the disease and its 
cause,” then and then only, is Christian Science right 
when it claims that “the efficient remedy is to destroy the 
patient’s false belief.” If, on the contrary, medical 
science is correct when it maintains that both physical 
and material factors contribute toward causing disease, 
then by no possible stretch of reason can changing the 
“belief” of the patient remove the cause of such disease 
and thereby effect a cure. The problem at this point be- 
comes simply a question of fact as to the nature and 
cause of disease. This is the real issue which separates 
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Christian Science from orthodox medical science. And 
facts are abundant to prove which of the two positions is 
correct. | 

A system of healing based upon such an unsupported 
theory would never have outlived its early birth 
struggles had not Mrs. Eddy, driven almost to distrac- 
tion by failure, at last hit upon the idea of making a re- 
ligion out of it. This was the magic trick which turned 
failure into success. The moment she proclaimed it the 
“true evangelic faith” and herself its divinely inspired 
revealer, the germ of the Christian Science cult was 
created. All that was now needed was care and nur- 
ture, organization and administration, and along these 
lines Mrs. Eddy has had no superior. 

Whether she received the “truth” contained in 
Science and Health as a direct revelation from God, or 
from some other source, will be discussed in another 
article, Where Non-Sense Ceases and Sense Begins. 


THE EMPEROR JULIAN AND HIS 
RELIGION 


By E. G. Srater, Ph. D., of New York University 


InTRopucToRY Note. Much has been written on this puzzling 
theme. Classicists always have been interested in the meteoric 
flight of one who sought to rehabilitate “Hellenism,” his Hellenism, 
while theologians, historians, philosophers, approach his personality 
with varying questions and forms of interest. It would be futile, 
however, to enumerate or weigh the estimates of the Apostate, from 
his fellow-student at Athens, Gregory of Nazianzus, down to 
Harnack and Miss Gardner. With my own limitations of space, I 
must more than ever adhere to my favorite manner of gaining as 
much light as may be from the recorded utterances of the chief 
figure, Julian himself, who became feverishly and demonstratively 
productive as soon as he could safely do so. Much illumination also 
comes from his friend and literary model, Libanius, the orator and 
publicist (“sophist’”) of Antioch. Eunapius tells us of theurgy, or 
art of “working the gods,” of Julian’s influential adviser Maximus. 
As this study must deal mainly with Julian’s religious and mantic 
experiences, so-called, and his short-lived though fervid efforts to 
spiritualize and to restore the paganism of the past, we cannot 
bring in Ammianus as much as we would like to. Neander is fair 
and aided here by a faculty of delicate psychological insight. The 
study of Libanius by the late Dr. G. R. Sievers of Hamburg 
(Berlin, 1868) is as yet without any rival in this field, not even 
_ if we think of Gibbon. That famous historian is not a very good 
guide in the domain of spiritual problems, and he is, I believe, not 
much more friendly at heart to the “Galileans” than to that cult 
which dreamed of a palingenesis of the gods of Homer and Hesiod. 
Professor Gildersleeve’s essay (in his Essays and Studies) is 
worthy of attentive perusal, though the work of his earlier man- 
hood; the admirable index appended to Hertlein’s Greek text of 
Julian (Teubner, 1875) deserves our warmest recognition. 


Was there any genuine, let alone Christian, religiosity 
in, or anywhere within the dynastic striving of Con- 
stantine, called the Great? The attestation by courtier 
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his baptism to close before his death? A state church, I 
fear, is a mongrel thing or liable to become so at any 
time. 

When the man who had made a new Rome on the 
Bosporus died, near Nicomedia,* May 22, 337 a.p., his 
dynasty indeed seemed strongly established, with three 
sons, Constantinus, Constantius, Constans, left core- 
gents, (Adugusti) in the will. But early in 338 the half- 
brothers of the deceased Emperor, Delmatius and 
Julius Constantius, were slain, as things were officially 
put, by or in a mutiny of soldiers, but really, it would 
seem, through connivance or design of Constantius him- 
self * (advised probably by his camarilla of eunuchs), 
with six cousins of that young Augustus, and another, 
Julian’s oldest brother. Constantius, although re- 
peatedly married, never had children of his own. 

At once Julian and his brother Gallus, sons of the 
slain prince, Julius Constantius, were placed at Macel- 
lum, in Cappadocia,’ in the strictest seclusion, building 
a monument, jointly, to the martyr Mamas; to be 
a praelector in divine service he was pretty young. 
Sozomenos says they had a princely environment and all 
the educational opportunities suitable for their age; he ~ 
specifies, however, only religious instruction. Julian — 
himself said, later on,* it being a period of six years, that 
he was a very young lad (xomd7 pepdxov) , shut off from all 
contact with real friends or old acquaintances, secluded — 
from all serious study, and compelled to associate with — 
slaves mainly. ‘There is much confusion about the — 
chronology of this bitter sojourn at Macellum. 
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*Socrates (Historia Ecclesiastica, I, 39) explains how his baptism was | 
distinctly occasioned by the prospect of his approaching dissolution. His 
testament was prepared after the baptism. j 

?So Julian himself, 4d Senatum Populumque Atheniensium, 270 c # 

* Loc. cit., 271, B., p. 349, Hertlein. Immediately after the catas- — 
trophe, and in consequence of the same, so also in Sozomenos, H. E., V, 
2. We feel, of course, that Sozomenos and Socrates dealt as gently as 
Be sed Constantius and his memory. 
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His regular course under grammaticus and rhetor 
must have followed upon that enforced stay at Macel- 
lum, and the question, “Who killed my father and 
kindred?” evidently would not down in the mind of the 
lively and gifted child. But we must briefly survey the 
history of his imperial cousins. In 340 Constantine II 
was slain by his own soldiers, near Aquileia, while 
marching on his brother Constans. This Augustus (in 
November, 342) forbade all pagan worship in Italy, 
while guaranteeing the physical integrity of such 
temples as stood outside of city walls and served really 
as monuments of Roman history. This same Constans 
was slain in Gaul, in 350, by the usurper Magnentius, 
who thereafter for a while ruled all the northwest, Italy 
itself, and the province called Africa. But he was de- 
feated by Constantius at Mursa in lower Pannonia in 
351. ‘Two years later he succumbed to the eagles of 
Constantine’s only surviving heir in a battle near the 
Cottian Alps, after which the tyrant fled to Lyons, 
where he slew his own mother, his brother, and finally 
himself. 

For the first time in sixteen years the vast empire, 
in 353, once more was under a single head. Constantius, 
childless then and a widower, married the gifted lady 
Eusebia of Thessalonica. But he remained childless 
and, besides, the frontiers at Rhine and Danube were 
not well maintained. Im all dynastic and domestic 
issues, this Emperor seems to have been guided some- 
times indeed by his wise consort, but more often it would 
seem by a camarilla of eunuchs rather than by any ad- 
visers worthy of the name of statesmen. Favoritism 
ran wild at the seat of government in Constantinople, 
and bribery and extortion flourished as rarely before. 
And for the official religion of such a kinsman, Julian 
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could not entertain a very favorable prejudice or gen- 
uine respect, although his future, nay his very existence, 
depended on the good will or toleration of Constantius. 

Let us set down now what is traceable of Julian’s 
education and spiritual influences from his boyhood ta 
his twentieth year® (say from 344-850) when, as he 
himself says, he became a secret convert to the “manifest 
gods” of paganism. Of course, every stage and step in 
his education from his father’s execution in 338 to his 
own inner crisis in 850-51 was regulated by his imperial 
cousin and sovereign. After Macellum then, say from 
844 to 350, from his fourteenth to his twentieth 
year or so, Julian was educated in his native city of 
Constantinople, and the stock and substance of that 
training was the study of the great classics of the Hel- 
lenic past. Of course, the Greeks furnished his mind, 
nay determined his very mentality in a very much 
greater degree than the Latins, whom in his extant ~ 
writings he never cites by name. Homer particularly 
figured there, and his paedagogus, Mardonios (wha 
escorted him to and from instruction), accustomed him 
to take Homeric ideals very seriously indeed, besides in- 
culcating self-control and a certain humility. He never 
entered a theater until he began to shave. The pre- 
carious situation of the orphan lad must have suggested 
to those who were directly entrusted with his education, — 
to have him avoid all display as a kinsman of the 
Emperor and as being in line of succession. 

The Men of Old,’ their sayings and lives, sank deep 
into his eager and active mind, and all patterns, ex- 
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* Julian writing to people of Alexandria, E'pistola, 51, in 362 (i.e., re- 
ferring to 350 or so). 4 
® Misopognon, 351, a. 
"Ep., 19, to Hekebolios, his former rhetor: Of madaol dvdpes. Of. 
Libanius, Oratio, 18, p. 525. Libanius was then at Constaninople, but not 
permitted to teach the prince. Or., 18, p. 526. 
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emplars, precedents, were sought (and found) in that 
quarter. With all his policy of self-effacement, his 
reputation seems to have stirred the camarilla of the 
Emperor, and when the latter, in 350, set out against 
Magnentius, he directed that Julian, then nineteen or 
twenty, should not remain behind ® in Constantinople, 
but reside at Nicomedia. In this town was then teach- 
ing the orator and publicist, Libanius of Antioch 
(famous according to the prevailing taste), master of a 
profession in which the oratory of display (mainly 
tinkling cymbals to us now) was blended with current 
issues of the day, and in which classic citation and allu- 
sion were almost as substantial an element as in the Hu- 
manists a thousand years later on. In these years (350- 
51) Julian moulted in his own way, and rid himself of 
what Christian influences he might have had, a cult 
which began to run excessively toward martyr-venera- 
tion. As for the young prince, we may confidently say 
that his spiritual experiences were slender or nil, while 
all his ideals had been found elsewhere. 

At Nicomedia, then, while the authorities at Con- 
stantinople had warned him against taking lessons from 
Libanius, whose “Hellenism” was undisguised, the 
prince privately acquired discourses of the famous 
“Sophist.” That profession then actually overtopped 
grammaticus and rhetor; the “Sophist’ indeed was a 
veritable mouthpiece of the times and had the ear of his 
generation. About this time, Julian’s brother Gallus 
was made “Caesar,” or subregent, largely for the East. 
That it was in Nicomedia only (350-51) that Julian 
became acquainted with Neoplatonism is not probable, 
but we assume that he now sought through it or gained 


* Socrates (H. H., III, 1) says directly that Julian’s fine gifts attracted 
popular attention to him as to one qualified some day to rule the Empire. 
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those convictions or aspirations which led to his pagan 
conversion. His own brother, Gallus, the new Caesar, 
would have been the first to arrest him, had this become 
notorious. “Philosophy,” or the throne, began to loom 
up before the vision of the imperial enthusiast, or, a com- 
bination of the two. We know’ that the Emperor 
Marcus Aurelius became his ideal much more than 
Caesar or Alexander the Great. He came into close re- 
lation with “those men who were loaded with Plato [ets 
tod Adrwvos yéyouow (Libanius, XVIII, 18) ]” and from 
these (as expounders of Plato’s Timaeus) he heard 
“about the gods and lower sprites [Saipvoves], and those 
that really have both made and are preserving this uni- 
verse, and what the soul is and whence it comes and 
whither it goes.” Libanius, in reporting all this soon 
drifts into the actual text of Plato’s Phaedrus, the 
gospel of that cult. 

The main point for our present study is this: That 
Julian “cast out all the former nonsense [4v7a rov éumpoobev 
éxBahov tOrov (Libanius, XVIII) ] and introduced into 
his soul the comeliness of truth, like cult-figures 
[agalmata] of gods formerly insulted with mud, into 
some great temple” “—not a bad specimen of the 
grandiose manner of the Antiochene publicist. Out- 
wardly and publicly the Emperor’s cousin studied 
rhetoric. 

To Nicomedia, too, there came a man summoned 
thither through very private channels, a man reputed 
a veritable hierophant among the old believers, and held 


°*From his Convivium Caesarum. 

*“ Opposition to Christianity as such, no matter in what form, has its 
source deep in the human heart; and the deeper the heart, the more earnest 
the nature, the farther down we must sink the shaft of our investigation. 
Julian was a thorough Greek in his pride; and the doctrine of the cross 
could never have been other than foolishness to him” (Gildersleeve, Essays 
and Studies, 1890, p. 368). 
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to be pre-eminently fitted to initiate so rare a neophyte 
as Julian, Maximus of Ephesus. His mantic and 
theurgic powers are thus described by his fellow-be- 
liever, Kunapius.* It was in a temple of Hecate (so 
Aidesios reported to Julian) and at night. Maximus, 
operating as theurge before the cult-figure, consecrated 
a bit of incense, while mumbling to himself some re- 
ligious poetry. He reached such a point in his display 
that first the cult-figure actually smiled (cf. Lourdes) 
and later she actually lawghed, and finally the torches 
held by the goddess were automatically kindled. 

This, according to Kunapius, was a report made to 
Julian in 353, and that prince was henceforth insatiable 
in acquiring this lore from this same Maximus and from 
a similar Neoplatonic “god-worker,” Chrysanthius. 
Of course, all remained occult as yet. It is this then, 
which the fervid classicist gained and prized, in ex- 
change for a form of Christianity, which as set over 
against the “Hellenism” of his growing culture, had 
become for him a mean and meaningless thing. From 
that time till his premature death, Julian with the entire 
school of Iamblichus, believed that” the worshiper 
could put himself (through the agalmata) into relation 
with the intelligible gods.* The magic rites effective 
for this end were of course known only to a small 
number. 

How Julian’s accession to this cult became known 
to Hellenists elsewhere I cannot explain; it would have 
been a serious thing for Julian had Constantius and his 
camarilla heard of it. The church historian Socrates 

4 Vitae Sophistarum, 1849, Didot, p. 475. 

2Zibanius is reminded of the QOeacués of Nikias, as reported b 
Thucydides, VII, 50. : 

8“ The stories of the magic rites into which Julian plunged so 


eagerly have little interest except as so many illustrations the more of the 
utter desperateness of the old religion” (Gildersleeve). 
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(III, 1) indeed says that the news reached the 
Emperor, but that Julian by tonsure and other monk- 
ish habits, acting also as reader in the cathedral at 
Nicomedia, allayed the Emperor’s suspicions. Libanius 
says (Or., 18, 20): “As the rumor was carried every- 
where, all those [professionally, I dare say] concerned 
with the Muses and the other gods partly traveled by 
land and partly by sea, being eager both to see him 
and to come into his company, and to say something 
themselves and to hear him speaking.” ‘They were all 
scholars in the only domain of literary scholarship then 
available. “All the well-minded,” as Libanius puts it, 
“prayed that the youth might become master of affairs 
and halt the destruction of the civilized world [check 
the barbarians] and heal those who were ill [the Chris- 
tians |.” We may assume that the common and univer- 
sal interests of all culture and education, Hellenism in 
itself, proved a safe lid for the occultism of this Neo- 
platonic idolatry. 

Gallus ruled but three years as Caesar in Oriens. 
His savage cruelty in suppressing disorders in Pales- 
tine and at Antioch (352) and the fact that Constantius 
(353) married once more, seem to have determined the 
camarilla “ to have him executed on an island off the 
coast of Istria, while being conveyed to Italy (354). 
Still the Emperor himself, who remained childless, was 
in a way emphasizing his own dynastic isolation. 
Julian was dragged about in different places for seven 
months ** and kept under the closest surveillance, and 
his every act or speech had to be more circumspect than 
ever. He regained his freedom of movement through 

* Julian himself (dd S. P. A., 272) later on complained that there 
was no trial at all, but intimates that Constantius in this cruel verdict 


gratified his eunuch chamberlain. 
* Loc. cit., 278 a. 
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the intercession of the Empress Eusebia. He then, for 
the first time in his life, visited Athens, “the eye of the 
Hellenic world,” as Libanius called it, “the mother of 
Plato and Demosthenes.” He taught more there than 
he learned, says Libanius, being always the center of ad- 
miring swarms of younger and older men, philosophers 
and rhetoricians. Still he blushed readily, and reserve 
or taciturnity were not in his character.”* 

It was again through Eusebia that he was sum- 
moned from Athens to Milan, endowed with the purple 
as Caesar, married to the Emperor’s sister, Helena, 
late in 355, and sent to Gaul to secure the Rhine frontier 
against Franks and Alemanni. In his management of 
war, more and more there came a turn in the tide of 
invasion which long had been running from East to 
West. At last (in 360), his legions proclaimed him 
Augustus at Paris, much against his will, he claimed.” 
We must content ourselves here with the briefest sum- 
mary of secular history. Constantius in the following 
winter made his headquarters at Antioch. When 
Julian, in the summer of 361, moved through Hungary 
and Serbia towards the Dardanelles and Bosporus the 
world of course expected a decisive battle between the 
two Augusti, but Constantius died at Mopsucrene in 
Cilicia on November 3, 361,* and there was none left 
to dispute with the young Hellenist the diadem of 
universal empire. Julian, in fact, entered Constanti- 
nople on December 3, 361, having been spared, as he 
himself expressed it at the time,” the necessity of either 
“suffering or inflicting the irremediable things.” His 
consort Helena had died the year before. 


%*Tinguae fusioris et admodum raro silentis (Ammianus, 25, 4, 17). 

7 But his eulogist, Ammianus, more than twenty years later, wrote 
thus: Accedebat autem, incendebatque eius cupiditatem, pacatis iam 
Galliis, incessere ultro Constantium (21, 1, 6). 

38 Socrates, H. H., II, 46. 

In a letter to his Uncle Julian (Ep., 18). 
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The feverish activity of this extraordinary char- 
acter, from December, 361, until March, 363 (when he 
began his fatal invasion of Persia) may well remind one 
of Alexander, Caesar or Napoleon. <A few things pre- 
ceded this period. Such were his two panegyrics on his 
cousin Constantius, respectful and reverential, written 
in Gaul by a philosopher-prince who was a secret pagan 
and knew himself to be surrounded in his own court by 
spies of Constantius and his eunuchs. Insincere * is the 
strain of both discourses. One sees the pupil of 
Libanius at work, the Atticist and classicist is every- 
where in evidence, and little tricks of style are every- 
where recurrent. Much of it we now would call sopho- 
moric; he drags in Pheidias, Praxiteles, Alexander, 
Ajax, Hector, Sarpedon, Plato (Homer and the Attic 
philosopher furnishing him his favorite reading always) 
—the supermen of old and their apotheoses. The aim 
was to keep the Emperor in good humor, which then 
was the most important concern of Julian’s existence. 
It is fair to say, on the other hand, that in these panegyrics 
we meet not a trace of distinctly Christian sentiment or 
vestige of ecclesiastic conformity or allusion. This holds 
good also for his panegyric to his protectress and bene- 
factress, the Empress Kusebia, where Penelope does the 
heaviest service. Incidentally (he was ethnically a 
Thracian) he calls Hellas his real fatherland. 

Eusebia’s barrenness, by the bye, proved a matter 
of great weight in Julian’s ultimate ambitions, for he 
was the last representative of the dynasty of Constan- 
tine. All men knew it.” Now before Julian assumed 
the purple and diadem in Paris (860) he and his friends 

» Particularly heavy flattery in 45 c, 46 d. Cf. Or., III, 114 ¢. 

=Socrates (H. H., III, 1) urges that Constantius hardly would have 


made Julian Caesar and given him armies in Gaul, if his ultimate design 
was to destroy Julian. When the breach finally came, who was to blame? 


oe 


JULIAN AND HIS RELIGION 573 


“asked the god to give a sign,” ™ viz., whether he should 
accept the acclamation of his troops or not. This keep- 
ing himself en rapport (with “the more powerful ones”’) 
had been and now more than ever became the chief 
concern of his life and short reign, and so, too, 
Libanius * says of him: “For he knew—having heard 
from the gods—what was going to happen,” and adds 
that “Greece” (Hellenism) now (before the death of 
Constantius) revolted from the latter and “eagerly 
clutched the emergency [of Julian’s accession to su- 
preme power] which it had been begging from the gods 
in silence and without altars, for they were not.” In 
Athens, Julian opened the Parthenon and the temples 
of the other gods and honored them with sacred gifts 
and sacrificed in person and called upon the others to 
do so. Athens indeed (and Rome) were citadels of the 
ancient superstitions. Constantius was buried by 
Julian with the fullest measure of dynastic and official 
pomp. Julian indeed abstained from Hellenizing any 
one against his will,” but he used his power of appoint- 
ment and dismissal with a free hand. 

The history of the Christian church had certainly 
demonstrated this, that in religion cruelty can never 
persuade, but that “even if the hand sacrifices, the mind 
censures the hand” (ibid.). He tried with great earnest- 
ness to bring the Christians to understand “the powers 
which truly hold the heavens [76 4An9és r6v otpavev éxdvrev 
(op. cit., 125)]” and to cure them of their veneration 
for the “man of Palestine.” By imperial edicts swiftly 
carried everywhere pagan temples and worship were 
restored; some of the edifices were entirely rebuilt, 
others refitted, into others cult-figures were brought 


2 By theurgy or Octacuts:’Hréomev Tov Oedy Sovvar répas (Ad. S. P. A 
284 a). 

2% Hpitaphios, 105. 

*ZLibanius, Op. cit., 122. 
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once more. Those persons who had appropriated stones 
of temples as building material for their own houses had 
to make reparation; columns taken from despoiled 
temples were conveyed back to the same by land and sea, 
“and everywhere altars and fire and blood and the savor 
of sacrifice and smoke, and rites of initiation and sooth- 
sayers free from fear, and on the peaks of mountains 
flutes and processions and an ox sufficient at once to be 
a service to the gods and a feast for men.” *” Julian 
caused to be erected for his daily devotions a pagan 
chapel within the precincts of the imperial palace at 
Constantinople, the service to be for the god “who leads 
the day.” His very first task after leaving his simple 
and ascetic couch was always to sacrifice, and thereby 
“to associate with the more powerful Beings [é¢ 
ovyyevécOar 81a Gvordy Tots Kpetrroow | ae 

In hierophantic and theurgic lore, Maximus had 
been for some ten years his great authority and prac- 
tical adviser; Julian betrayed this deeper relation thus. 
He was in a session of the Senate at Constantinople, 
and was himself in the middle of an address to that 
august body, when “a philosopher from Ionia’’ was an- 
nounced.- Him the Emperor embraced before them all 
with a royal reception,” then made an address before 
the great council, saying what he had been before and 
what he had become ™ and that all this blessed change 
was due to Maximus then present before them, and then 
Julian withdrew, escorting the “philosopher” by his 
right hand, like a brother.” 
"8 Tibanius, Op. cit., 126. 

26 Libanius, 156. 

™ Olos €& olov 8” éxetvoy yévoiro. : 

* Ammianus (22, 7, 3) perhaps betrays the jealousy of the military 
class — jealousy of this excess of imperial favor. Ammianus reports it 
thus: Julian actually jumped up, ran as hard as he could (effuso cursu) 
far out beyond the entrance to the curia, in a manner which Ammianus 


nee ee as unseemly and as oblivious of the Emperor’s own self-re- 
spect. 
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Only genuine and convinced Hellenists were to teach 
letters henceforth. This famous edict”? of J une, 362, 
has been the object of endless discussion, and varied in- 
terpretation. I for my part would beg to suggest that 
it may have been, in part, his desire to rehabilitate many 
classical teachers of pagan convictions or affinities; at 
all events, it was a measure highly germane to his 
classicist and pagan propaganda. He claimed * that a 
Hellenist could not teach effectively unless he was sin- 
cerely attached to the contents of these classics and could 
expound them with genuine conviction and sympathy, 
whether he followed the profession of grammaticus or 
rhetor or the highest of them, the “Sophist” so-called. 
Julian claimed, with infinite naiveté, that not only 
Homer, Hesiod, Herodotus,** but also Demosthenes, 
Thucydides (sic) , Isocrates, Lysias, had held the gods of 
old as essential elements of the culture which they pro- 
duced in, or by means of, their works,®” and considered 
themselves consecrated to Hermes and the Muses. It 
would not do for the expounders of those classics to 
dishonor the gods honored by these same classics. That 
would be incongruous and absurd. Christian teachers 
must not make a living from a culture which at- bottom 
they reject. No Hellenist teacher of letters henceforth 
need any further to suppress or conceal his real religious 
convictions. The others, if they like, may go into the 
churches of the Galileans to expound Matthew and 
Luke. Have a regeneration, then, (a sneering allusion 
to John 3:3) for your eyes and ears from the pagan 
classics, ye Christian teachers. Christian pupils, how- 


»” Libanius, op. cit., XVIII, 158. 
0 Hp., 42 


Oh’ these cf. E. G. Sihler, Testimonium Animae, New York, 1908, _ 
and Botsford and Sihler, Hellenic Civilization, Columbia University Press, 


15. 
22 P, 423, Reiske. 


576 THE BIBLICAL REVIEW 


ever, may attend the pagan classicist without abandoning 
the Christian religion. 

Julian wrote, or rather dictated to his shorthand 
secretaries (notarii), with intense enthusiasm and in- 
credible speed,” early in 362, a “discourse” (in the 
Libanian manner) on the Sun and on the Great Mother 
of Pessinus. These publications were a kind of con- 
fession of faith, a manifesto for his own generation, in 
which a sort of religion is interfused with a kind of 
philosophy in the true manner of the Neoplatonists of 
the School of Iamblichus. We must, in fairness, ex- 
amine these discourses with some care. The Sun, now 
King Helios, had been to Julian from childhood an ob- 
ject of great interest.** His child’s yearning was for the 
power to look at it without flinching, also he rapturously 
admired the stars on a clear night. Now the Sun is 
really the bestower of life and the maintainer of it on 
our earth—we owe everything to him. Also does he 
bestow sight on those who see, and visibility on those 
things which are seen, and in all these forms of benefi- 
cence the sun is but a material manifestation of the cor- 
responding Intelligible Being, which existed before and 


which in turn is an emanation from the Eternal and un- ~ 


created One. “Is not the entire universe a unit,® ani- 
mate and throughout full of soul and intelligence, some- 
thing perfect, of perfect parts?” 

It is this Being (the Ideal Sun) which blesses this 
material world of ours, ordering and illumining every- 
thing and “furnishing the uncreated cause for phenom- 
ena [7 dyévytov airiay rév yevopévwv mapéxov (op. cit., 142b) ]” 
and all this while of the Christian education of his child- 


* Oratio TV was done “in three nights.” (Hertlein’s text, 157c.) 


Socrates H. E., III, 1: O8 phy adda Kal SravuKrepedwy Aéb-yous auveypaye, 


and displayed them by reading them out before the Senate. 
* Hertlein’s text, 130c. 
* Op. cit., 189b. 
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hood and early youth he spoke with condescension and in 
a haughty spirit, “let there be oblivion for that dark- 
ness! [A79y d€ Eotw Tod oxdTovs éxeivou (op. cit., 181a)].” Pre- 
incarnation dominates the fate and career of men’s souls; 
the choice of life in that pre-natal stage being the right 
and lofty one for angels, daimones, super-men, and all 
those concrete individual souls that abide in the truth of 
the Exemplar and Idea (Plato’s Phaedrus), “never 
yielding themselves to the body” (op. cit., 145c). We 
must always reason backward from our phenomenal 
world to the world of the non-phenomenal verities, 
which assigned to our Helios his central and thus ineff- 
ably beneficent position, and the guardianship of the 
planets. One must not look at the heavens as dumb 
cattle do ** (as the Christians do, he meant), but so as 
to recognize with open mind the divinities there palpably 
active. 

The Sun, then, is surrounded by “the manifest 
deities” and those on the fringe of the Kosmos ™ and 
one must conceive aright of the immaterial and intel- 
ligible ones, who are about the Good, the intelligible and 
divine substance multiplying itself without suffering any 
influence from without (47s) and without any incre- 
ment from without.** One is the supreme creator-god, 
or demiurge * of the universe; “many are the creative 
deities that move about in the heavens.” The cult- 
figures symbolize these cosmic truths and dependencies 
and so mediate the worship of those under-gods whom 
they represent to the worshiper.” As to the ascent of 

%’Ogrep Ta BooknpaTra (Hertlein’s text, 148c). 

7 Op. cit., 188c. 

*Avev rpoodykns (op. cit., 139a). 

* Op. cit., 140d. 

“The philosophy of Iamblichus, Maximus, Priscus, etc., and the pre- 


cise point when this last stage of Greek thought dove-tailed with the 
idolatry of the past. 
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souls (after death) it is more a matter of faith than a 
possible object of demonstration.” The functions and 
benefactions of Apollo are enumerated. The deeper 
interpretation of the popular or traditional myths and 
legends is a duty and privilege of the initiated, among 
whom the younger Iamblichus, his Iamblichus, held so 
high a rank, whose writings (dealing in this allegorical 
lore) were to the imperial Neoplatonist “the consumma- 
tion of human wisdom [76 réAos rijs évOpwnivys codias (Op. cit., 
157c) |.” Helios (quite different from Homer’s system) 
is really the Olympian Zeus and the Egyptian Sarapis 
as well.” Julian seems to have re-established for Rome 
(which city he never saw himself) for a year or so (362) 
the celebration of Aurelian’s Sol Invictus (Mithras) , due 
immediately after the Saturnalia. 

Julian ends this treatise, thirty-eight pages of mod- 
ern print, done in three nights, with a prayer: “I pray 
then, * * * that, for this eagerness of mine, Helios, 
King of the Universe, may become gracious unto me, 
and grant me a good life and more consummate under- 
standing and a divine mind and a very gentle fated de- 
parture from this life at the proper time, and ascent to 
him hereafter, and a sojourn with him, if possible an 
eternal one, but if this be greater than my life-achieve- 
ments [are worth], very many re-passages [of soul] and 
of many years.” Plato’s Phaedrus had become a religi- 
ous book and an authority of revelation. 

In his discourse on the Great Mother of Phrygian 
Pessinus, the allegorical lore of his peculiar sect and cult 
runs fairly riot. Attis, the one beloved of the Magna 
Mater, Attis, who emasculated himself, what is he? Or 
better, what does he symbolize? This Oriental figment 


“ Hertlein’s text, 152b. 
“Op. cit., 152d. 
“Op. cit., 136a. 
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is pressed into the Platonic mold; he is the immaterial 
essence of creative intelligence.“ lo be competent to 
perceive this, we must purge the soul. Attis belongs to 
the category of First Causes,** while the Great Mother 
(the physical universe) has but a dispassionate love for 
Attis, 7.e., an affinity for the causes of material forms. 
The Galli (the self-emasculated priests of Cybele) are 
connected with the galawy! We are by our primary es- 
sence heavenly, have been carried to earth, but must re- 
turn to the One. All this, Julian feels, is not good ma- 
terial for popular propaganda, for it is cryptic wisdom, 
(theosophy, we say now) not to be understood by the 
rabble, “but known to the blessed practitioners of 
theurgy.” * Julian actually expresses his obligation to 
the Great Mother for his mental illumination and be- 
cause she did not let him wander in darkness.” 

Julian is aware that he repeats himself much in this 
discourse, but then he tells us, that it was done off hand, 
by a sudden impulse, that he “stitched it together with- 
out catching his breath,” “* without any preliminary 
reading or research; the very theme had not been defi- 
nitely before his mind, when he asked for his writing 
tablets. The concluding prayer is again significant: 
“Grant to all men happiness, of which the chief element 
is the understanding of the gods and jointly [grant] to 
the Roman people [i.e., to all of his subjects] especially 
to rub out the blot of wngodliness and in addition 
[grant] the gracious fortune, jointly piloting for it its 
empire for many thousand years, and that to me there 
may come [as] the fruit of my worship of thee, truth in 
the doctrines [8yxa0w] concerning the gods, conswmma- 

“The Adbyos orepuarixés of the Stoic system. 

* Op. cit., 1684. : : 

Such as Maximus; Qcovpyois §@ Tots uakaplors yroprua. 


“Op. cit., 1'74c. 
“Op. cit., 178d. 
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tion in theurgy, and in all measures in which we ap- 
proach political and military arrangements, excellence 
coupled with good fortune, and a termination of life 
both painless and well-approved, with the good hope 
connected with the passage to you.” 

As to Julian’s Maximian and Iamblichian lore of 
theurgy, Libanius—to whom his enthusiastic imperial 
friend told everything—told him in turn (Or. XV, 25): 
“You are a kind of Greek [“EAAq 7s] and you rule over 
Greeks.” “You are a great scholar in the hidden mean- 
ings [74 dxéppyra]” of Homer. “The Olympians who 
dwelt with you [29] * * *, they even roused you when 
you slept, touching you with their hands, and advised 
you as to impending contingencies of military move- 
ments; you alone have seen their shapes, [ you a] blissful 
spectator of the blissful, you alone heard the voice of the 
gods, discerning now that of Athena, now that of Zeus, 
Apollo, Hercules, Pan” (30). Julian, e.g., had asked 
the gods whether Antioch would be spared civil disturb- 
ances up to the beginning of summer (72). 

Now Julian, in the last winter of his short life (362- 
363), carried his propaganda against the Christians to 
the point of writing and publishing a treatise against 
them, a polemic against which Cyrillus of Alexandria 
wrote in rebuttal.” In religion, Julian says, there are 
three groups: Hellenes, Jews, Galilaeans. These latter 
got their godlessness from the Jews.” It is sheer 
obstinacy not to recognize the Sun as a god, for it is 
moved from eternity by a divine soul dwelling in it. 
As to Genesis, How could God create man, when 
he foreknew his fall? The serpent really was a bene- 
factor in leading to knowledge. Comparing Plato’s 
asa feta points have been carefully extracted and edited by C. J. 


Neumann, Leipsig, 1880, to whom I stand in obligation. 
Neumann, p. 164. 
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Timaeus with Genesis,” Julian finds that the Mosaic 
God created nothing immaterial, while the Platonic One 
created only immaterial forms. He also cites the pas- 
sage in Timaeus 41 a-c (dogmatic for all Neoplaton- 
ists), on the created gods, or “the manifest gods:” Sun, 
Moon, Stars, Heaven. Why the monotheistic claims of 
the chosen people, the Jews? So, too, spoke the pro- 
phets, and Jesus of Nazareth, and Paul, distinguished 
by the special hatred of the Apostate, Paul, “who alto- 
gether and in every way outdid all the mountebanks 
and swindlers that ever were.” Paul, too, is a man with- 
out any consistency in his tenets; “he changes color like 
a cuttle fish clinging to the rocks.” 

Why did God permit us, the Hellenes, to worship 
idols so long? Why should He be a jealous or angry 
God? * Now each town or nation has its own specfiic 
tutelary god; but all of these are in the One, their 
Father,” and all are one (theokrasia) and all have their 
several spheres and functions of service and power. A 
Providence has administered all these differences. God 
must be free from emotions—why does He suffer the 
polytheism of the nations? You blaspheme, whether 
you say He would not or that He could not. Why do 
you worship this bastard Son of His, whom God really 
never considered “His own” (‘dov). The history of 
human culture belongs to the Hellenes. Moses treated 
the Canaanites cruelly; how just and righteous by con- 
trast were the Greek heroes Minos and Aiakos! He 
accepts as true Numa’s association with Egeria. The 


* As Celsus did two hundred years before. 

=So we saw Celsus argue, too. 

% Neumann, 179. 

“Toy vé80v vidy rovrov (Neumann, p. 189). The long suppressed 
hatred of Julian is here revealed, and he would have been quite unable, 
had he lived, to deal fairly as between Christians and pagans, in his 
further administration of affairs. 
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Sibylline books, the Auspices, the sacred shield of Mars 
(the ancile) were splendid and direct gifts of the gods. 
Such things you should honor, and not worship the wood 
of the cross.”° 

The foolish Christians ‘reached such a point of per- 
dition, that, abandoning the eternal gods [the Olym- 
pians] they deserted [v«raBjva] to the corpse of the 
Jews.” You Christians would be true monotheists, if 
you had remained with us, whereas now you are the real 
polytheists.° Neither Jesus nor Paul ordered you to 
persecute the Hellenists; the fact is they never expected 
Christianity would spread so. ‘They were satisfied to 
deceive servant-maids and slaves, and, through these, 
men like Cornelius and Sergius. Jesus was put on the 
Roman census under Quirinius; what good did He do to 
His people? Only John dared to say that Jesus created, 
nor did he say it distinctly or lucidly. And still He was 
impotent to change the purpose of His own friends and 
kindred.” Why do you nibble at * the learning current 
among the Greeks, if indeed the reading of your Scrip- 
tures is sufficient? The truth is that the influence of this 
learning is really unfriendly to the “godlessness” 


(4e5-qs) of the Christians. The more finely endowed — 


BS 


classical teachers among the Christians really are 
friendly to the Olympians. You call your Scriptures 


divine,” but they cannot benefit either character or in- — 


telligence in the least, while you (sic) turn over to 


Satan the writers from which every virtue may be ~ 
gained. I know the power of the Olympians. Aescu- — 


lapius * healed me often, Zeus knows, by gently con- 


® Op. cit., 196. 

Op. cit., 198. 

Op. cit., p. 202. 

8 TlapecOlere, as of some forbidden food. 
"Op. cit., p. 206. 

© Op. cit., p. 207. 
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veyed suggestion.“ Julian’s contempt for the sacra- 
ment of baptism is disclosed; he cites verbatim Paul 
(1 Cor. 6:9-11), “And such were some of you: but ye are 
washed, ye are sanctified”, ete., and so he also attacks 
Matthew 28:19, “Go ye therefore and teach all nations, 
baptizing them”, ete. 

You are not consistent followers of Matthew, Luke, 
and Mark, when you ® accept the divinity of Christ from 
John. The latter was influenced in this way: He heard 
from the West that the tombs of Peter and Paul were 
“honored,” or served, (Feparevoueva) and so he devised his 
theory of the Logos and Incarnation. 

Julian further professes “ that he worshiped the God 
of Abraham, Isaac, and Jacob, and that Abraham in ob- 
serving meteors practiced manticism (cf. Gen. 15). 
Consistent Neoplatonist that he was, Julian practiced 
asceticism, spending sleepless nights on a hard pallet,“ 
and the luxurious habits of Antioch were very unsym- 
pathetic to him. He eschewed the theaters (where the 
amours of the Olympians were stock subjects) ; he cared 
not for horse-races, dancers, mimes, musicians, which 
abounded in the great city on the Orontes. When Julian 
came to worship and sacrifice, the Antiochenes crowded 
the temples mainly from curiosity, he complains, as in a 
show where the Emperor was chief performer; © rarely 
came they on account of the gods. The Apollo temple 
at Daphne, near Antioch, Julian claims outright was 
destroyed “by the bold acts of the godless men,” © 
through neglect of the custodians. His many entries 


"“Yraryopetoas. This seems to point to theurgy. 

"Op. cit., p. 228. 

* Op. cit., p. 280. : 

“-Ayputval vixres "ev oriBddt (Misopognon, p. 840b). 

® Misopognon, 344b ; 

“Tais * * * rév dbéwy rédruas dgavobéy (op. cit., B46c). Cf. 
Sozomenos, (H. H., V, 20, p. 511, ed. Hussey, 1860) on the curious act of 
retribution by Julian. 
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into the temples he intimates did not at all deplete the at- 
tendance by the Christians on their numerous church 
holidays; the town, as a whole is designated by him a 
non-pagan city, and the current phrase and winged word 
was this: ““We have no fault to find with two letters, the 
Chi [Christ] and the Kappa [Konstantios].” So then 
Christ is your “city-holding” or tutelary deity, instead 
of Zeus, Apollo or Kalliope. 

The common folk had made fun of Julian in Ana- 
paests (marching rhythm). His “Beardhater” (Miso- 
pognon) is his personalrejoinder; he tries to scorn and 
scoff, but he has been pained and annoyed to the quick. 
There were indeed towns near Antioch (unnamed by 
him) which had at once re-erected the sanctuaries of the 
gods, and “overturned all the tombs of the godless” (the 
martyrs’ monuments, I take it) at the signal given, but 
a few days before Julian’s writing. We must not forget, 
that Julian officially was Pontifew Maximus; and so he 
strove in the autumn of 362 to re-establish the Apollo 
temple at Daphne, when the much-cited solitary “priest” 
brought one goose, and the great and rich city—nothing; 
whereupon Julian belabored the city council in an angry 
harangue; for, while his favorite self-conception was that 
of a philosopher, his control of temperament was not 
always successful. 

His affectation of impartiality between Arian and 
Athanasian “Galileans”, and between all the latter and — 
the“Hellenes” was probably specious only, for while he — 
permitted the exiled pro-Nicene churchmen to return, he 
forbade their resuming control of their sees. His motive 
was to deepen the chasm in the church. And so he wrote — 
to Alexandria ™ that he was astounded that Athanasius 
had occupied once more his episcopal chair there, and he — 


* Hp., 26. 
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forthwith banished that churchman from the town and 
from all Egypt. He was furious against Athanasius, 
“hated of the gods [E'p. 6] who had had the assurance in 
my reign to baptize some Greek ladies of distinguished 
social station.” Julian showed his colors there. His 
(official) friendliness to the Jews is well known. In 
Epistola 25 he deals with them as a body. There are to 
be no more special imposts on that race. ‘They are to 
include him in their prayers. Jehovah is referred to as 
“the Almighty * * *, who has deigned to crown me 
with His spotless right hand.” Julian was then on the 
point of beginning his invasion of Persia; the temple 
was to be rebuilded as well as Jerusalem, in which he 
hoped to join the race in worship of the Almighty. The 
efforts to rebuild the temple were somewhat futile. 
The Saturnalia of December, 362, in the last Christ- 
mas season of his life, suggested to him the composition 
of a Satura in the manner of Lucian or Seneca,” to 
glorify Helios, whose anniversary began December 25 
(on Christmas day). It is a banquet (symposion) of 
emperors, Romulus being host and inviting all the gods, 
Silenus is chief jester and critic as well, the admission or 
non-admission of emperors involves approval or con- 
demnation. Julian evidently had been reading in Taci- 
tus and Plutarch. The bodies (Plato’s Phaedrus) were 
light, because immaterial; Plato dominated there—the 
beauty of the gods was to be viewed by the intelligence 
only. Julius Caesar is the type of ambition, vying with 
Zeus himself. Augustus is versatile and slippery. 
Tiberius exhibits countless scars on his back.” The 
pederastic habits of Trajan are scored,” also Hadrian’s 
relations to Antinous. Marcus Aurelius is extolled as 
® The introduction of Anapaests is somewhat in Seneca’s vein. 


® As the typical tyrant (Tactitus, Annals 6, 6; Plato, Gorg., 524e). 
 Fertlein’s text, 31lc. 
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the greatest of them all and as Julian’s personal ideal,” 
the philosopher-emperor need not utter a word of argu- 
ment. Julian’s uncle, Constantine, the last in that series, 
is treated with undisguised hatred. His victories are 
belittled, his achievements mere “Adonis-gardens’’ (this, 
I take it, expresses Julian’s hope that Christianity would 
wither soon). Constantine was indifferent to justice, 
and all his passion was for luxury. In the end, each 
emperor chooses (by affinity) the company of some god 
(Plato’s Phaedrus). So Constantine consorts with 
Luxury and Debauchery. 

In this company also appears Jesus and makes the 
following announcement”: “Whatever  corrupter 
(¢9opets) , whatever bloodguilty person, whatever accurst 
and vile person there be,” let him come forward with 
confidence, for with this water here [of baptism] having 
washed him, I will at once exhibit him as clean; and if 
for a second time he becomes liable for the same things, 
I will grant to him that, after beating his breast and 
striking his head, he may become clean.” This seems to 
be Julian’s sneer at the parable of the repentant publi- 
can (Luke 18:13). We observe here how the personal 
hatred of Julian for Constantine and Constantius was 
curiously fused with the imperial philosopher’s hatred 
of the Gospel. And still Julian endeavored to assume 
or transfer certain features from what we may call the 
working system of the Christian church. 

In this connection, there is particularly significant 
the Fragmentwm Epistolae, a kind of pastoral letter 
of the Pontifew Maximus, to organize and improve the 
cult of paganism in the Hellenic restoration. The life 

"Op. eit, 8808. 


™J think Constantine is meant by Julian. 
™288a, sqq. 
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of the priest must be more worthy of respect than that of 
the ordinary citizen. Charity ® must be practiced, which 
wins the grace of the gods, because it assimilates man 
to the deity (Plato), and men owe everything to the 
gods. Relieve the poor; do not blame the gods for the 
poverty of the poor, but blame the insatiable enrich- 
ment of the rich rather. Whom did charitable enrich- 
ment ever make poor? Extend your charities even to 
the enemy and to those in prison,”* showing commisera- 
tion even to the wicked. Every man is kin to every 
other,’ whether we are all descended from one original 
father and mother, or men came forth in numbers in the 
dawn of creation; and we are kindred to the gods also, 
that lore having been “transmitted to us through the 
theurgic men of old,” a lore involved in myths (292b). 
He hopes for a life beyond the grave, ‘‘where the im- 
mortal soul is separated and the body has turned to 
earth [xepioretons pév ths dbavdrov yyx7s].” The Olympus is 
promised the pious for Tartarus.” While the quarrels 
of the gods are productions of the poets, the priests must 
avoid all erotic themes; also the Epicureans and Sceptics 
must be banished from the services. 

For entire provinces Julian appointed one chief 
priest for each, a parallel to Christian bishops. This 
chief priest must” satisfy himself as to the fitness of 
the common priests. These must not permit their slaves 
or wives to attend Christian worship. ‘They must not 
personally enter theaters or wineshops, nor pursue any 
debasing trade. “Ungodliness” (46ers) had grown 
much through Christian charities, and now pagan 
charities must be systematically established. No Jews 


% SihavOpwrla (2892). 

2914. 

™ The xotywrixdy of the Stoics, 
7 Hertlein’s text, 300b, sq. 

™ Ep., 49. 
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ever begged, and the wicked Galileans looked after 
their own.” The Hellenists must regularly train their 
people to such beneficence. Whenever state officials 
enter the temples of the gods, they are simply private 
worshipers as soon as they cross the threshold. The 
priest rules there. In a letter” to the Alexandrians, 
Sarapis is called their “city-holding god” (zoAwixos) , 
Isis is queen of Egypt. I am (he says) ashamed if any, 
Alexandrian confesses being a Galilean. Each country 
got its religion from the ancient statutes; * when these 
were undisturbed, we enjoyed all the blessings. What 
good has “this novel preachment” (76 kawé6y toto xnpvypya) 
ever brought to Alexandria? Tell me. Alexandria did 
not grow through the words of Jesus, “nor does it owe 
its administration through which it'is prosperous, to the 
most hateful doctrine of the Galileans” (433). 

Early in 363 (March) Julian began his fatal inva- 
sion of Persia. His rejection of the submissive offers of 
Shapur’s envoys had been determined “ by the theurgic 
enquiries of his favorite Neoplatonist, Maximus. 
Julian’s death ‘was due to his impetuous and impatient 
temperament,” when he rushed beyond his own line 
during what seemed to be a panic-like flight of the 
Persians. Here Ammianus is our best guide. He was 
on the spot. He says that a cavalry spear, the source 
of which was unknown,” cut the tendons of the fingers 
of his right hand, grazed the skin of his upper arm, 
pierced his ribs, and entered the liver. Julian died in his 
tent that night, a consistent Neoplatonist (if we may 
trust the Antiochene, Ammianus, and the other Antio- 

8 Hertlein’s text, 430d. 

% Fp., 61. 

“Tov madawv Oecudy—his favorite phrase. Op. cit., 438b. 

* According to Socrates, H. E., B, 21. 


** As was the destruction of his own transports on the river. 
* Incertum unde is a critical suggestion of Haupt’s. 
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chene, Libanius), dying, I say, so as to-seek the greatest 
possible consolation in the hope of a better life for the 
soul, surveying his checkered and, in the main, wonder- 
ful career and the aims of his brief principate of eighteen 
months. He also said that his faith in manticism (fides 
fatidica) had foretold him such an end. He refused to 
name any successor. His last words were a discourse 
with the theurgic Neoplatonists, Maximus and Priscus, 
on “the loftiness of souls.” *° 


“It seems proper to transcribe here the general estimate of his 
faults as set down by his admirer, Ammianus (25, 4. 16 sqq.): “His 
ingenium was somewhat flighty, but he controlled it by the most straight- 
forward purpose, permitting himself to be corrected when he deviated 
from sound principles. His speech was rather prolix and he rarely 
was silent, devoted as he was to the excessive enquiry into manticism, so 
that in this matter he seemed to equal the Emperor Hadrian, more a 
superstitious than a regular observer of religious functions, slaying 
countless victims without any regard for economy, so that people computed 
that if he were to return from Persia, there would be a shortage of oxen. 
* * * He enjoyed the applause of the masses, and sought praise im- 
moderately, even from the most trifling matters, often making a pretense 
of conferring with unworthy men in his passion for popularity.” 

Libanius (Or., XVIII, 274) argues that no Persian hurled the fatal 
spear, because no Persian was honored for the feat, although Shapur, 
through heralds, proclaimed great honors and rewards for whoever could 
prove his claim to them. Libanius, in fact, intimates that Julian was 
slain by one of his own soldiers. Libanius’ Or. XVII is a document of the 
crushing sorrow felt by Hellenists when the news came from Mesopotamia. 
Socrates (H. E., III, 21) may have written with Ammianus before him. 
His words are cautious: ‘O §€ Baothebs raphy lmrdrns per, kal ’ereppwvyve 
roy orparév, ’adrdos Se [oblitus loricae.— Ammianus] Th THs evruxlas 
érrige udvn Oappav, €& ddavots 6 akdytiov Péperat. The much quoted ex- 
clamation, “Thou has vanquished, O Galilean,” occurs only in Theodoretus, 
H. E., 142. 
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ONE HUNDRED YEARS OF MORMONISM 


By Rev. Wuu1am E. La Ruz, B.D., Pastor Lyell Avenue Baptist Church, 

Rochester, New York; Author, The Foundations of Mormonism 
It was in the month of May, in the year 1820, that 
Joseph Smith, a native of Vermont, then residing in the 
vicinity of Palmyra, New York, claimed to be the 
recipient of certain visions and revelations that were the 
beginning of Mormonism. 

The content of this new revelation was as follows: 
Smith claimed that God and Jesus Christ appeared to 
him in vision, and told him that the whole Christian 
world was to be repudiated; that all religious bodies 
were in a state of apostasy from the true faith of Christ; 
that the Gospel had been lost from the world since 
- about the third century of the Christian era and was 
about to be restored; that God had a special work for 
him to do, and that he was called to that work; that 
there was a book which had been written upon plates of 
gold and buried in the earth by the ancient inhabitants 
of America, to come to light at some future time; that 
he was the person divinely chosen to procure these plates 
and translate them. 

From that time Smith continued to be the medium 
of revelations that were readily endorsed by his fol- 
lowers. These revelations directed him to proceed to 
organize a new church, with himself at its head. This 
he did on April 6, 1830, naming it “The Church of 
Christ.” It was later renamed “The Church of Jesus 
Christ of Latter Day Saints” and commonly known as 
“The Mormon Church.” 
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This new church began a vigorous propaganda that 
spread abroad rapidly. The elders of the church went 
forth preaching the tidings of the new revelation and 
warning the people to make ready for the coming of the 
Lord which was believed to be very near at hand. 
Moreover the converts were instructed to gather them- 
selves together that they might escape the judgments 
that God was about to pour out upon the wicked. 

Now after a hundred years of the history of Mor- 
monism, is it not pertinent to enquire into its record in 
order to discover its character, its merits, and its defects? 


Wuat Mormonism Is 


It is a new religion. It has no historical connections. 
It claims to be Christian, but there has been no fellow- 
ship with it on the part of any Christian denomination. 
It is syncretistic in character, blending within its teach- 
ings a confusing mixture of ideas, principles, emotions, ' 
and crude conceptions, common to our American fron- 
tier life of a hundred years ago. Its theology is 
strangely mixed and diversified. Into it has gone some- 
thing of the form and spirit of ancient Israel, the early 
Christian church, polytheism, modern Islam, Protes- 
tantism, communism, commercialism, and _ spiritism, 
and it has patterned after certain secret fraternal orders 
and political systems. 

Its sociology is also a mixture. Mormonism has 
proved to be a great social movement. Its solidarity 
has been one of the most strongly marked characteristics 
of the system. Its missionary propaganda has drawn 
together peoples from many nations. Their identity is 
lost, not so much in a community of interest, as in the 
deference paid to the centralized authority of the Mor- 
mon Church. The Mormon Church is under the rule of 
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an autocratic priesthood. Nearly every male member _ 
of the church is ordained to some of the many offices 
provided for the rule of the people. This priesthood, 
claiming at its origin to be a pure theocracy, has taken 
on the nature of an absolute despotism. The word of 
the Mormon Prophet is received as from God’s mouth. 

What Mormonism is may be seen in part from the 
following extracts taken from the report of the United 
States Senate Committee on Privileges and Elections, 
called to pass upon the eligibility of Mr. Reed Smoot, a 
Mormon apostle, as a member of the Senate. A very 
lengthy and expensive investigation led the committee 
to the following conclusions: 


“The first presidency and twelve apostles of the Church of 
Jesus Christ of Latter Day Saints exercise a controlling influ- 
ence over the action of the members of that church in secular 
affairs as well as in spiritual matters.” 

“The fact that the adherents of the Mormon Church hold 
the balance of power in politics in some of the States enables 
the first presidency and twelve apostles to control the political 
affairs in those States to any extent they may desire.” 

“The authority of the first presidency and twelve apostles is 
so exercised over the members of the Mormon Church as to _ 
inculcate a belief in the divine origin of polygamy and its right- 
fulness as a practice, and also to encourage the membership of 
that church in the practice of polygamy and polygamous 
cohabitation. It is proved without denial that the Book of 
Doctrine and Covenants, one of the leading authorities of the 
Mormon Church and still circulated by the Church as a book 
equal in authority to the Bible and the Book of Mormon, con- 
tains the revelation regarding polygamy * * *, The leaders 
in this church, the first presidency and the twelve apostles, con- 
nive at the practice of taking plural wives, and have done so 
ever since the manifesto was issued which purported to put an 
end to the practice.” 

“And not only do the president and the majority of the 
twelve apostles of the Mormon Church practice polygamy, but 
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in the case of each and everyone guilty of this crime who testi- 
fied before the committee, the determination was expressed openly 
and defiantly to continue the commission of this crime without 


regard to the mandates of the law or the prohibition contained 
in the manifesto.” 2 


Here we have a great and growing institution call- 
ing itself a “church,” professing to be the one and only 
true church of God on earth, believing itself to be no less 
than the Kingdom of God, harboring political aspira- 
tions, and holding to polygamous teachings. ‘This is 
Mormonism. 

The word “plural” looms large on the Mormon 
horizon, for the Mormons believe in a plurality of gods, 
a plurality of inspired books, and a plurality of wives. 
The following are some of the so-called inspired books: 
The Book of Mormon, The Book of Commandments, 
The Book of Doctrine and Covenants, The Book of 
Abraham, The Pearl of Great Price, and The Inspired 
Translation of the Holy Scriptures. 

One of the outstanding things about Mormonism is 
the fact that it is really a great secret society. In its 
numerous and ever increasing number of temples are 
performed mystic rites and ceremonies, such as taking 
of most solemn oaths, marrying for eternity, washing 
and anointing, baptizing for the dead, and other strange 
and peculiar practices. Thus the devotee is bound to 
this faith by bands that are stronger than bands of steel. 

When we review what has been set forth in the fore- 
going, would it not be a wonder if the civilized world 
did not look upon such a movement with much disfavor? 
Mormonism did not run far until it ran into disunity. 
There have been at least eighteen sects or factions, but 
three of which now survive. 


1 Senate report 4253, 59th Congress, 1906. 
8 


594 THE BIBLICAL REVIEW 


The “Brighamites,”’ who followed Brigham Young’s 
leadership to Utah, are the largest in numbers. 

The “Josephites,” followers of Joseph Smith, the 
eldest son of the original Mormon Prophet, differ from 
the Brighamites in that they reject the doctrine of 
polygamy and many things practiced by Utah Mor- 
mons. They are officially known as The Reorganized 
Church of Jesus Christ of Latter Day Saints. They 
vainly attempt to deny the guilt of the original prophet 
in teaching polygamy and try to lay this at the feet of 
Brigham Young. Unfortunately the facts are against 
them. 

The “Hedrickites,” who take the original name of 
The Church of Christ, represent a small body of people 
that broke away from the leadership of the original 
Mormon Prophet Smith in 1835. These people believe 
that Smith was a true prophet but that he fell through 
immorality and transgression. They are only few in 
number, but they hold a significant place, being in legal 
possession of the Temple Lot, in Independence, Mis- 
souri, a spot of land that was once dedicated by the 
Prophet Smith, as a site for the building of a great 
temple to which the Lord was to come. Needless to say, 
this event is much overdue. But how can either the 
Brighamites or the Josephites build the temple while 
their rival is in possession of the site? 


Wuat Mormonism 1s Doina 


Perhaps this is the most important thing to consider. — 

Who cares anything about the idiosyncrasies of persons 
or parties except as such persons or parties project their 
influence upon others? It is here that Mormonism be- 
comes a matter of interest. It is projecting itself upon — 
the life of the world. Its six charter members have been — 
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multiplied by one hundred thousand or more in less than 
acentury. Asa great missionary organization it is hard 
at work, sending great numbers of men and women 
abroad throughout our country and other countries to 
win converts to its faith. Winning a convert from some 
Christian church is regarded as a greater victory than 
winning one elsewhere. Indeed, most of the converts are 
won from Christian churches. 

The methods used by Mormon missionaries are 
various. They usually enter every open door. They 
call at the homes of the people and distribute literature 
which, unless one understands, would seem harmless 
enough. For example, the opening statement of the 
epitome of their faith says: ‘We believe in God the 
Eternal Father ;” but in their church books we find this, 
“Are there more Gods than one? Answer. Yes, many.” ? 
One would never understand Mormonism by reading 
Mormon tracts. They are as bait to catch the unwary. 
The Mormon missionaries frequently enter Christian 
churches, preach, and teach Bible School classes, before 
they are known. The Mormon Church has learned that 
it pays to advertise, and of late the press has been used 
to preach Mormon doctrines. There are skilled pub- 
licity agents watching for every chance to get before the 
public. 

One tangible evidence of the expansion of Mormon- 
ism is the recent dedication of one of their mystic 
temples in the Hawaiian Islands, and another in 
Canada. The Josephite wing set as its goal for the 
year 1920 the winning of “twenty thousand converts 
each with his face toward Zion,” which is Independence, 
Missouri. This sect has also set as its financial goal the 
raising of one million dollars for missionary work this 


2 Catechism for Children, p. 12. 
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year. This lesser body of Mormons is thus talking in 
terms of thousands and millions. 

Despite all protests, the Mormon Apostle, Mr. Reed 
Smoot, continues to occupy a seat in the United States 
Senate. He took a prominent part in the late national 
Republican convention. The leaders of the Mormon 
Church have said recently: “The appointment of a 
number of Utah’s sons to high offices in the government 
of the United States gives great satisfaction.” But we 
might enquire, Is Utah so destitute of statesmen that she 
must resort to the selection of ‘a high officer of the Mor- 
mon Church as senator? We think not. 

Is he selected that he may serve the interests of the 
church? Just recently he took up considerable time 
before the Senate in attempting to refute a report that 
women proselyted to the Mormon faith were emigrating 
in large numbers to Utah.* The Mormons have been 
mixed up in politics in many instances, not the least of 
which was the running for President of the United 
States by the Prophet Joseph Smith in the year 1844. 
Of course he stood little chance, even though he sent all 


his missionaries out to stump the country for him. Then ~ 


he was shot for secretly teaching polygamy before the 
election date arrived. 

The Mormon Church is still teaching polygamy. It 
is wonderful how charitably the public has dealt with 
these offenders of moral and civil law. There is a senti- 
ment abroad to-day, that must be very pleasing to the 
Mormon propagandists, that scoffs at the idea that 
polygamy is being practiced in any degree. “It is 
gradually dying out,” we sometimes hear. But the 
revelation that teaches it as the will of God, that 


8 Congressional Record, Nov. 11, 1919. 
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threatens all who do not abide that condition with 
banishment from Heaven, is still found in their official 
text book. The young people may read it, and they all 
believe in it. The new converts are taught it and come 
to believe it in common with other Mormon teachings. 
The First Presidency, in their last annual Christmas 
letter said: 

The Temples are kept in ordinance work continually and 
crowded with eager applicants * * *, Our young people are 
waking up to the deep importance of celestial, that is eternal, 
matrimony in contrast to the contract of, “Until death shall 
you part.” + 

By this we know something of what is going on in 
those temples. The civil contract of marriage is insuf- 
ficient for a Mormon. They must celebrate another in 
secret and by consent of church officials, called “celestial 
marriage.” That is the very way polygamy began 
among the Mormons. What will such practices ulti- 
mately lead to? The Mormon leaders talk much about 
the “laws of marriage and procreation.” One would 
think this the sum and substance of their religion. Read 
this: 

O candidates for celestial glory! Would your joys be full 
in countless years of eternity * * *? Here in the holy 
temples and sanctuaries of our God, must the everlasting cove- 
nants be revealed, ratified, sealed, bound and recorded in the 
holy records * * *, A man who is faithful in all things, 
may by the word of the Lord, through the administration of one 
holding the keys to bind on earth and heaven, receive and secure 
to himself, for time and all eternity, more than one wife. * * * 
Where are the institutions that would protect, encourage, and 
honor the patriarch Jacob, with his four wives and their 
children? * * * Echo answers, Where? — unless we look to 
the far off mountains and distant vales of Deseret, a land 
peopled by the Latter Day Saints, and governed by the law of 


4 Christmas number, Deseret News, 1919. 
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God, the keys of the eternal Priesthood, and organized in the 
New and Everlasting Covenant. Amid these eternal mountains 
is reared the holy temple of our God, and all nations shall flow 
unto it, in order to be taught his ways, and to walk in his paths, 
for out of Zion has gone forth the law, as predicted by the 
Prophet Isaiah [P. P. Pratt, Key to Theology, c. 17]. 


A footnote points out that the law referred to is the 
polygamous revelation. Polygamy is fundamental with 
the Mormons, for they believe that the whole universe is 
full of spirits waiting for bodies so that they can come 
upon earth. They think polygamy necessary in order 
to speed the coming. 

Let those who would know the facts, so far as they 
may be known about the present status of polygamy, 
consider this extract from the sermon of President 
Rudger Clawson at the Semi-annual Conference of the 
Mormon Church, October 3, 1919. 


Tue Samnts Bevieve 1n Larce Faminizs 


Our leaders in the Church believe in large families, and that 
is generally the example that they have set to the people. 
President Brigham Young was the father of many children, very 
many; I know not how many, but a host of children. John 
‘Taylor, Wilford Woodruff, Lorenzo Snow, and the late Joseph 
F. Smith, all had large families. My own father, the late 
Bishop Hiram B. Clawson, was the father of forty-two children. 
President Joseph F. Smith was the father of some forty-three 
or forty-four beautiful children. I have seen them all in a single 
group picture. It was fascinating. I could hardly take my 
eyes from that picture. I marveled at it, to see this man, the 
leader of the Church, the prophet of God, sitting in the midst of 
his own family, composed of a great host of children. Surely in 
a time to come his seed will be as the sands upon the sea-shore, 
and as the stars in heaven for number. Blessed was he, and 
blessed were these great men of the Church, with the large — 
families that God gave them. They were indeed blessed. They — 
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honored the law of marriage, and they preached it to the people 
all the days of their lives. 

And so we also preach it. We preach it today to this people 
and we say to them: be careful and guard this glorious principle, 
and honor it in your lives. Exercise these God-given powers of 
procreation, as far as you reasonably can; and Latter-day 
Saints, do not interfere with the fountains of life, and do not 
‘cut off your posterity and restrict them. Do not limit them to 
that extent that your only hope is hanging by a thread. For 
this is not pleasing to the Lord [Liahona, a Mormon paper, vol. 
17, No. 18-633]. 


It is evident that the Mormon hero is the man with a 
large family, the man who honors the law, which is the 
law of polygamy. 


Wuat SHALL BE Done? 


This is a serious and practical question. It is one that 
_ must arise again and again on account of the Mormon 
missionary propaganda, on account of the activity of 
this church in politics, on account of its increasing power 
and wealth, and on account of its_importation of con- 
verts from foreign countries. 

It is a religious question. We are making a great 
attempt to Christianize the world by sending mission- 
aries to heathen countries, while here in our own land we 
have witnessed the upspringing of a cult that takes 
polygamy for its chief corner stone, and thus would 
bring into our civilization one of the worst practices of 
barbarism. 

It is likewise a moral question. In most of the 
states outside of Utah a man guilty of bigamy would be 
prosecuted at once. For many years the leaders of the 
Mormon Church have continued to live in polygamy, ~ 
notwithstanding the fact that they solemnly agreed to 
abandon it in belief and practice. | 
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It is a political question. Repeatedly has the Mor- 
mon Church sent its high dignataries to sit in important 
offices in the government. 'The government has had the 
courage to turn back some of these. Others have re- 
tained their places, though it is believed that all Utah 
Mormons take a treasonable oath against the govern- 
ment of the United States as a part of the secret cere- 
monies in their temples. 

In America, we have maintained the ideal of holding 
sacred the right of conscience and have allowed religious 
freedom. ‘This we must continue to do. However, 
when a sect springs up and institutes practices that 
contravene civil laws and break them, it then becomes 
the duty of the people to deal effectively with such 
offenses. Every city, community or state of our 
country, knowing the character of Mormonism, has the 
right to say whether its doctrines shall be proclaimed 
within its boundaries as much as it has the right to pro- 
hibit the preaching of any form of radicalism. 

In a recent address before the annual meeting of the 
Home Missions Council, held in New York City, I 
suggested the following points: 

1. Since from its beginning, Mormonism has preyed 
upon the sheep of Christ’s fold, the church, it would 
seem to be our clear duty to warn Christians everywhere 
to beware of the wolf in sheep’s clothing. 

2. We should meet Mormon propaganda with 
propaganda. Wherever Mormon missionaries appear 
we should see that the whole truth is known about their 
message. Falsehood must be overcome with truth. If 
the people know about the false teachings, crooked his- 
tory, and un-Christian practices of Mormonism they 
will be less likely to be favorable to it. 

3. We should meet the Mormon system with sys- 
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tematic effort. Hitherto anti-Mormon work has been a 
hit-or-miss affair. There has been an overleaning 
toward sensationalism, overstatement of facts, in many 
instances, and the manifestation of bad spirit that 
should be avoided. 

4. Christian churches should not hesitate in their 
opposition against Mormonism, which regards all 
churches as “man made,” while it claims itself as the 
only one approved of God. There can be no amalgama- 
tion of Mormonism and Christianity; therefore the 
progress of Mormonism should be resisted in all rightful 
ways. 

5. What we need to thwart the purposes of Mor- 
monism primarily is a campaign of education to show 
the people that the whole thing is false in its funda- 
mental claims and deceptive in its character. You can- 
not stop Mormonism until you are able to break the 
allegiance of the Mormon people to the Mormon 
prophets. This will take time, tact, and patience, but it 
can be done. 

The Home Missions Council is about to institute a 
general movement among the evangelical churches in 
Mormon communities, looking to the improvement of 
the equipment and personnel of these churches, the 
preparation and publication of tracts and other forms 
of literature to offset Mormon teachings and enlighten 
‘the Mormons concerning the truth of Christianity; the 
establishment of a lectureship aiming at the securing of 
competent speakers to present a constructive message 
designed to inform the public of the danger and decep- 
tion of Mormonism, the co-ordinating of a general edu- 
cational policy bringing schools in Mormon communi- 
ties into helpful relations, and the inauguration of a 


602 THE BIBLICAL REVIEW 


system of colportage to distribute Christian literature 
among the Mormons. 

In general, the remedy for any form of heretical or 
radical propaganda is, agitation, education, and legis- 
lation. The Mormons want to be let alone; there is 
nothing else that they so much desire. ‘Their success 
depends so much upon being able to catch the people in 
utter ignorance of their history and their system. 
There is a woful amount of this ignorance, and we need 
an agitation, especially by Christians everywhere, that 
will expose the evils of Mormonism boldly. 

History shows that education is the most effective 
foe of superstition. The work of the Christian churches 
and schools should be kept at concert pitch in Mormon 
communities. The influences of these institutions will 
continue to be most wholesome. Just because these 
institutions have been maintained the Mormons have 
greatly modified their rabid teachings. The condition 
was very different when they were an exclusive com- 
munity by themselves. Then the Mormon priesthood 
had full sway, and the people had no opportunity to see 
things by comparison. The people were kept in 
ignorance, but education will liberate them and give 
them independence of thought and action. This will 
apply especially to the young and rising generation. 
Mormonism got its momentum in an atmosphere of 
ignorance. Start its people to thinking, and it will work 
like the sun upon a snow drift. 

But if other measures fail, there should be no hesi- 
tancy in using the power of legislation. The political 
power of the Mormon Church should be broken. Should 
other religious bodies send their high officials to hold 
seats in the Congress of the Unitel States, there would 
be a cry of protest and criticism throughout our country. 
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The leaders of the Mormon Church, through a clever 
trick, secured the admission of Utah as a state in 1896. 
To obtain this they made solemn obligations, which are 
matters of record, but which they have never fulfilled. 
Is not this dabbling in politics by a so-called church 
un-American? 

The Mormon Church is circulating polygamous lit- 
erature through the mails! Should not the Postmaster- 
general positively forbid this? 

The Mormon Church is a great wealth-gathering 
institution. Through its tithing system millions of dol- 
lars are received annually. Its high officials are men of 
high finance, holding numerous offices such as bank 
presidents, manufacturers, sugar refiners, etc. Should 
not its use of wealth be scrutinized? 

There should be yet another amendment to the Con- 
stitution of the United States, that would prohibit 
polygamy and polygamous cohabitation in all the states, 
territories, and dependencies of our country, and ade- 
quate provision should be made to ee thoroughly 
every offender against the same. 

When Utah was a territory, the government under- 
took to punish those guilty of polygamy. It threw 
several offenders into jail, disenfranchised them, and 
took away their property. In this predicament the 
Mormons proposed ‘a peace by negotiation rather than 
an unconditional surrender. They said, Give us state- 
hood, and we will quit polygamy—we will do away with 
the offense. On this solemn promise amnesty was 
granted to the guilty, their rights as citizens restored, 
their property returned, and Utah was made a state, but 
the offense remained. The leaders of the Mormon 
Church, years after this, confessed before the whole 
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nation that they had continued to violate the law. Has 
not our nation been over-charitable in allowing this? 

Finally, the question may be raised as to what should 
be the attitude of Christians toward that brand of Mor- 
monism that is non-polygamous. ‘These Mormons, 
known as The Reorganized Church of Jesus Christ of 
Latter Day Saints, represent about one-fifth of the 
whole number of Mormons. They have church build- 
ings and congregations in many parts of our country. 
Their people are generally recognized as good citizens 
and are law abiding. Their theology is practically the 
same as that of the main body, with the exception of 
polygamy and the temple service. They believe they 
represent the true Mormonism and that the Utah church 
is an apostasy from the faith. These people plan to 
build a temple; it remains to be seen what they will 
do with it—how they will apply Mormon practices 
within it. 

The original justification of the existence of this 
non-polygamous sect was its repudiation of polygamy. 
At first its leaders took the ground that, while the first 
prophet, Joseph Smith, had secretly taught polygamy 
by means of a revelation, that he had latterly repented 
of his deeds. But his repentance came too late to pre- 
vent a storm of opposition under which he and his 
brother Hyrum went down to death. 

As time went on and this sect grew, the representa- 
tives put forth the claim that Smith was not the insti- 
tutor of polygamy at all, that it was instituted in Utah 
by Brigham Young and that he alone was responsible 
for it. Thousands of well-meaning people believe this. 
Why? In the main because the facts have been 
obscured. If, as it may be shown, Joseph Smith, in 
whom these people believe as a true prophet and as the 
founder of the faith to which they adhere, actually 
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taught polygamy, what justification is there for this 
sect? ‘The leaders of this people know very well that 
Smith was publicly charged with the secret teaching of 
plurality of wives and plurality of gods. They know 
that old Mormon and non-Mormon prints, such as The 
Nauvoo Expositor, The Nauvoo Neighbor, the Warsaw 
Signal, printed in Illinois before there was a division in 
the Mormon Church, show this beyond contradiction. 
They know that the description of the polygamous reve- 
lation, given in these papers, tallies exactly with that 
revelation afterward made public and now appears in 
the official book of the Utah Church. Yet, in spite of 
this, a propaganda is being promoted designed to rescue 
Mormonism from its cesspool of iniquity and aiming to 
give it a place of respectability. The foundation of such 
a movement is utterly unstable. 

With the exceptions noted, this sect is essentially 
Mormon in character, holding to its special claims and 
believing itself to be the Kingdom of God, submitting 
itself to the rule of a priesthood, striving to gather its 
people into a social compact where they may build “The 
City of Zion,” at Independence, Missouri, and holding 
the same prejudice toward the Christian churches that 
has been common to the whole Mormon movement. 

It follows that there can be no amalgamation of in- 
terests with any sect of the Mormon faith. The Chris- 
tian churches cannot share a belief in its theology or its 
aims. If to any person this may seem a hard conclusion, 
let it be remembered that the Mormon Church took the 
initiative in making any affiliation with it impossible by 
declaring all other religious bodies false and corrupt 
and setting itself up as the one and only true faith. 
After an hundred years of Mormonism, we have a good 
opportunity to judge its character by its fruits. When 
those fruits are known further comment is unnecessary. 


THE REVIEW 


CURRENT THOUGHT AND ACTIVITY 


Tur AMERICAN COUNTRY PREACHER SEEMS TO BE RECEIVING 
just now more of the recognition he deserves than has formerly 
been his. There is a wonderful field of labor in the rural sections, 
not only on account of present needs, but because of the future 
influence our agricultural regions may exert upon the history of 
the country. A devout farming population, possessing the essen- 
tials of education, is one of the greatest stabilizing forces and 
one of the strongest defenses of its liberties a nation can have. 
In commenting upon the necessity for higher salaries for country 
preachers the Record of Christian Work says: 

“Mr. Babson the statistician has discovered that in a list 
of the hundred leading financial personalities of the country five 
per cent are the sons of bankers, ten per cent of merchants and 
manufacturers, twenty-five per cent of teachers, doctors and 
country lawyers, and over thirty per cent of preachers with 
salaries beneath $1500 yearly. This is the more remarkable in 
that the preachers constitute the smallest class numerically. 

“There is no reason to believe that the sons are any more 
gifted than their fathers, and the success of the sons but sets in 
a more glaring light the injustice to which the men who are 
raising these sons for the church and nation are being subjected.” 


Not long ago the Continent discussed the limitations and 
discouragements of the minister in the isolated parish, and in- 
sisted that the only hope of helping him to measure up to the 
demands upon him could “be realized only by treating him 
as being as important as he really is.” One of the disadvantages 
of insufficient income, to the minister himself and hence to his 
people, is treated in this way: 

“There is no other spot of American life so utterly sterile 


as the intellectual soil of an American country town. The rural 
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church leader has therefore no local incentive at all to keep step 
with the world’s live thinking. 

“The most natural thing, then, as certainly the easiest, is 
for a man to settle down to a purely humdrum use of his mind. 

“The lack of money to buy books accentuates the blight. A 
man whose library dates wholly from his days in seminary can’t 
be an eager thinker in his study or elsewhere. Nobody mulls 
over old materials with fresh reactions. Men who have no in- 
tellectual roads to travel except those familiar to their youth 
finally pace them off by rote, with their mental eyes shut. 

“To counteract this evil there must be vastly more attention 
paid to opening thought channels by which country and village 
ministers can be kept in touch with the largest and freest thought 
of the general church of Christ. Consecrated ingenuity must 
provide means to cancel the isolation of these men. 

“The call for larger salaries in small parishes is quite as 
imperative on this account as for the sake of more meat in the 
stomachs of manse families. But it is scarcely possible that 
rural salaries will leap up fast enough to meet this urgent need 
as promptly and as adequately as it ought by rights to be met. 

“Book funds, loan libraries, cooperative subscriptions to 
strong reviews and instructive magazines and other similar sup- 
plemental methods should be set afoot with generous calculation 
on reaching the remotest settlements. 

“Besides, there should be the continuance and extension of 
those pastoral conferences which have been so considerable a 
feature of the Interchurch World Movement and its denomina- 
tional subsidiaries. These gatherings, bringing ideals and fel- 
lowship to companies of pastors assembled from areas not 
usually accessible to influences of inspiration, have been among 
the most serviceable devices that these movements have instituted. 

“Such assemblages that bring together country ministers 
to think over the problems of the time are imperative. 

‘At all costs the village ministry of the United States must 
be both challenged and enabled to keep step at the forefront with 
everything strong and adventurous in the advance of God’s 
kingdom.” 


The rural church has attracted the attention of the govern- 
ment, in its efforts to improve counry life, and Hon. E. T. 
Meredith, Secretary of Agriculture, recently said, when speaking 
of its importance: 
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“The drift of the last seventy years has been from the 
country to the cities. The little red schoo] houses and the little 
white churches have been supplying much of the dynamic power 
which has brought about the marvelous transformation on this 
continent to which America points with such pride. Let us never 
forget or neglect the spiritual needs of these rural communities 
which have made, and still are making, such contributions to 
the national life. Let us guard these living springs of national 
vigor. If we, as Christian people, can make adequate provision 
for the moral and religious life of our rural communities, we 
shall have gone a long way toward keeping pure and eternally 
vigorous the life of the whole nation.” 


ONE OF THE BIG ECCLESIASTICAL PROBLEMS IS THAT OF THE 
supply of ministers. It would appear that, despite occasional 
reports to the contrary, not enough strong young men are enter- 
ing the ministry to ensure that our pulpits will be adequately 
filled a few years hence. Professor Lewis H. Chrisman, of West 
Virginia Wesleyan College, contributes to The Christian Advo- 
cate a thoughtful paper upon the reasons why college students 
leave the ministry, and he lays a large responsibility upon our 
church colleges. After naming several reasons for failure of 
gifted and aggressive young men to enter the life of a preacher, 
he continues: 


“But the influence which has done the most to deplete the 
ministerial ranks is the materialistic conception of life which 
has to such a large degree permeated American society. Too 
often the worth of a man is judged by his salary. Success is 
measured in terms of dollars and cents. As long as such 
standards prevail the professions which are not enriching will 
not appeal to some of the best-endowed of American youths. 
The orgy of extravagance and luxury in which so many have 
indulged within the last few years has undermined the ideals of 
many a young man. It is against such tendencies that our 
denominational colleges must stand with adamantine firmness.” 


THE MINISTER’s LOT Is NOT EASY, AND THERE ARE TIMES WHEN 
it becomes very disheartening. People are unsympathetic and 
critical, he is not understood, the congregation is unresponsive 
to both appeal and example, the church has factional quarrels, 
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the members lack vision and will not give to meet the large de- 
mands of the cause they profess to support, they are negligent 
in attendance at services and in discharging various duties, the 
needs of the minister and his family are insufficiently provided 
for. Such conditions are enough to make the average man 
despair, even when fortified by rugged health and a delightful 
home life. One thing that especially militates against his highest 
success consists of those multifarious and pestiferous functions 
loaded upon him by a lazy membership until he has hardly 
energy or time to be a true preacher of the Gospel and a real 
pastor of his people. The London correspondent of The 
Homiletic Review gives us this glimpse of the difficulty from an 
English angle of vision: 


“One of the hopeful features of English church-life to-day 
is the growing revolt of young ministers in every denomination 
against a tradition which makes the average minister a ‘Church- 
nurse’ rather than a prophet. He is expected to foster and 
supervise endless social and recreational agencies which do not 
represent a broadening of the Church’s appeal, but are merely 
a device to keep pew-loungers and slackers amused. Did these 
institutions constitute a genuine social crusade and stand for the 
application of the Christian message to the whole of human life, 
these virile young ministers would be the first to welcome them. 
But they are organized in the interests of selfish church coteries 
whose one idea is to get, not to give; to be entertained, and not 
to serve. They dissipate a minister’s time and strength. He is 
‘melted down for the tallow trade’ and has no energy left for 
his central vocation. A young minister, writing in the Methodist 
Times, goes so far as to say that he would like to scrap every 
Church organization except the preaching services, until the 
hundreds and thousands of religious camp-followers who want to 
share the victory without taking the risks of war are choked off.” 


JupGING FROM RECENT CONGRESSIONAL ACTION, THE ARMY CHAP- 
lain gave a good account of himself during the Great War. 
He looked after the spiritual and moral welfare of the men, and 
was not unmindful of their physical needs, and he did his work 
so well that it has seemed worth while to improve his status in 
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the army. The Christian Advocate summarizes the present 
recognition of the office in this way : 


“The army chaplaincy emerges from the war with greatly 
improved standing. The new legislation of Congress provides 
one chaplain for every 1,200 officers and enlisted men, who shall 
have rank, pay and allowances according to length of com- 
missioned service, namely: Under 5 years, First Lieutenant; 
5 to 14 years, Captain; 14 to 20 years, Major; over 20 years, 
Lieutenant-Colonel. The President, the Senate concurring, may 
designate a chaplain (of rank not below Major) to be ‘Chief of 
Chaplains,’ for a term of four years, during which he ranks 
as Colonel. He will investigate candidates for appointment as 
chaplain and will be charged with the general supervision and 
co-ordination of the work. It is further provided that the Presi- 
dent may fill existing vacancies from persons (not regular army 
chaplains) who served as chaplains during the war. The pro- 
visions are substantially those recommended by the Federal 
Council’s Committee on Chaplains. They constitute a welcome 
recognition of the material and spiritual value of the army 
chaplain, which reflects credit upon the reputation which these 
officers achieved by their service in the war.” 


A WRITER, EVIDENTLY A STUDENT, IN THE Datty Maroon, THE 
paper of Chicago University, has rebuked in straightforward 
language the tendency of some professors to undermine the 
Christian faith of their students, and even indicates one such 
teacher by name. It is a fine thing when such outspoken 
courage is seen, but it is a pity when it has to come from the 
student body. Where are the boards of trustees and faculties 
of our higher schools? The writer referred to is quoted as 
saying: 

“Can our university afford to train young people to serve 
the world by destroying the faith in the greatest Servant of all? 
It is their personal privilege to deny Christ’s divinity if they can 
find spiritual satisfaction in a purely human Christ, but it is 
not their privilege to tamper with the faith of those to whom 


the name of Jesus means something higher than that of John 
Locke or J. S. Mill.” 


As HAS OFTEN BEEN POINTED OUT SOME SINGULARLY TELLING 
comments upon spiritual matters come from most surprising 


a ee a 


—_—r oe 


THE REVIEW 611 


quarters. We have occasionally quoted from the daily papers 
some reminder of duty or some keen appreciation of the real cause 
of moral difficulty. Here is a paragraph, credited to Life, which 
puts very forcibly “the primary job” of the churches: 


“Of course, the primary job of the churches is to conserve 
and impart religion. What they do in the line of ‘good works,’ 
so-called, though important and beneficial, is all secondary to 
the duty of holding, realizing and imparting the faith. Their 
great office is to connect things visible with things unseen. If 
they don’t do that, all their organization for benevolences, and 
all the dollars they entice from submissive contributors won?t 
save them from failure as churches. Their award is spiritual. 
It cannot be accomplished by mere material activities, though 
such activities are bound to follow if the spiritual errand really 
prospers.” 


Ir Is AN ENCOURAGING SIGN WHEN THE BLAME FOR A BAD CON- 
dition is placed where it belongs. We have a vast amount of 
discussion today over the “failure” of the church, but where 
should the blame fall? The church of Christ, “which is his 
body,” does not fail, though individuals, professing to be 
members of the church because they have taken the name of some 
branch of it, may and do fail, multitudes of them. The concern 
should be over them, and in many cases over the leaders and 
organizations that have failed to bring home the truth to their 
souls. In a letter to The Christian Advocate a correspondent 
took up the question, whether the church has failed or the in- 
dividual has changed. He places the responsibility in this way: 


“Our forefathers were poor. They were compelled to work 
hard, even to live, and the living was plain and simple. These 
heroic Puritans, however, were idealists of splendid type. Ma- 
terial success was only a part of their ambition. Spiritual 
realities were warp and woof of their being, thinking and hoping. 
There was sincere interest in the Church and what the Church 
stood for. They achieved a grand success because with them 
the material was secondary to the idealistic and spiritual. Not 
to attend church and not to be vitally interested in Christ’s mes- 
sage of pardon, peace, brotherly love and salvation would have 
been to them abnormal, worldly and unworthy. 
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“Is this the sentiment of the majority of our people today? 
I do not so interpret it. Rather is it true that ‘Jeshurun hath 
waxed fat and kicked.?. With the wonderful increase in our 
wealth and material comforts it is not difficult to understand 
the altered point of view and the changed thought and purpose 
of our people. I am speaking of the vast majority and not of 
the sincere, loyal and clear sighted minority. Today it is, ‘eat, 
drink and be merry,’ ‘wine, women and cigars,’ ‘the world, the 
flesh and the devil.’ In short, we have forgotten our first love; 
we have lost sight of our pole star and in our bewilderment we 
are seeking to lay the blame on the churches rather than to 
admit that it lies within ourselves. To lower the standard of 
the churches, to introduce cheap and sensational methods, hoping 
thereby to catch the attention of the shallow-minded, would be 
to still further weaken the strongest God-given agency we have 
for proclaiming the simple message of Christ. In the simplicity 
of this message rests its power. If the story of the Galilean, 
just as it is, without eloquence and without varnish, does not 
appeal by virtue of its meeting the needs of humanity; if there 
is no response to His glorious message of pardon, joy and peace; 
if the soul of man does not answer to the throbbing heart of 
Almighty love, then there is nothing under heaven which will 
meet the problem facing not only the churches but humanity 
itself.”” 


THe AMERICAN CHURCH TODAY IS RICH AS PERHAPS NO CHURCH 
in history has ever been. Moreover the recent great religious 
“drives” for money have stressed the principle of tithing until 
tens of thousands have been added to the list of those who 
systematically devote one-tenth of their incomes to the work of 
the Kingdom. That is to say, that, despite present living condi- 
tions, Christian people in this country have the means to give 
and the training in the duty to give. Why, then, the persistent 
remark that the “drive” is a thing of the past, that great sums 
must not be called for now? 

The reason is that, whatever the cause and however urgent 
the need, the atmosphere of the gigantic campaigns of the past 
six years was that of artificial and abnormal stimulus, which 
must sooner or later lose its effect, if it does not produce a posi- 
tive reaction. Vast emergencies, impressive figures, and spec- 
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tacular appeals caught and held public attention and sympathy 
for a time. However, the mind, like the body, accommodates it- 
self to a stimulant until it no longer responds. The whole 
excitement of war is over, and a jaded, overwrought world has 
sat down to estimate the disaster. It is very probable that the 
admitted failure of the financial program of the Interchurch 
World Movement was partially due to the time of its under- 
taking. Its draft was too deep to allow it to be launched at ebb 
tide. 

Opposed to these abnormal and ephemeral methods and de- 
vices for raising money, there are sound and modest plans on 
which the church and affiliated institutions must rely. Upon this 
point Mr. L. W. Messer, head of the Chicago Young Men’s 
Christian Association, is reported by the Post of that city as 
saying in the Official Bulletin: 


“The time is past when we can expect to ask a man for 
contributions and give him no information about where his money 
goes. And that is exactly what these blanket demands amount 
to. 

“By some adroit scheme you might interest contributors 
once, and maybe twice at the outside, but you can never count 
on the loyal support of an individual who is approached in this 
manner. And it is no more than fair that he takes this stand. 

~ “Unless a contributor can see what his money has done, see 
the tangible effect of his donation—he loses every value of 
giving. And unless money is well spent which is contributed, he 
has a perfect right to refuse a second appeal. 

“During war time, when the fervor of organization and 
contribution was at its height, schemes of concentrated appeals 
were devised and carried out with good success. That was a 
perfectly natural result of the patriotic desire of every 
American to do his utmost. 

“But that time is over. And the public should not and 
will not be befogged by indefinite appeals for funds with no 
clear objective, no stipulated scheme of management, no frankly 
outlined policy. 

“The failure of the Interchurch movement is a striking 
example of this very thing. The public flatly refused to be 
driven into another general scheme. People wanted to give as 
4ndividuals, to whatever end they wished, and they very definitely 
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rejected the scheme which refused them this privilege. General 
contribution to a central fund will never work in these post-war 
days. 

; “I contend that any institution, which is asking support 
from the public should be able to present good grounds for its 
request. It should provide its public with a frank statement of 
policies and budgets and a record of satisfactory service. If it 
can not do this, it is unworthy of support. 

“The general public has a right to understand what its 
money is going for, and unless we provide them satisfactory 
explanations we deserve no contributors. I think that every 
appeal we make should be made on its own merits, and it should 
stand or fall on the record of achievement.” 


Not tone aco Viscount Bryce, FORMER AMBASSADOR FROM 
Great Britain to the United States, addressed a meeting of the 
British Laymen’s Missionary Movement concerning religious 
requirements today. He reviewed the condition of things 
morally, and showed how the white man is overrunning the world, 
and how this very fact is rendering more acute the need of the 
Gospel. On this point he is reported as saying: 


“Not only is the white man penetrating everywhere, but 
wherever he goes he is a destroying force. Not only are 
ancient faiths crumbling, but the moral foundations of custom 
on which the backward races lived in former times have been 
removed. They have now nothing to live upon until and unless 
they are given the gospel of Christ. 

“IT cannot think of any time in the history of the world 
when we have had phenomena of this sort. 'That is the reason 
why we ought to bend our minds to developing our work in 
every mission field. It is also the reason why we should try to 
see that our influence in every country, where Britain can 
exert her influence, is well exerted in the cause of justice and 
humanity and to see also that our people abroad set a better 
example by their own lives than in times past.” 


THE SITUATION IN Evrore 1n 1920 1s cavsINc EVEN MORE 
uneasiness in the world than did conditions in the summer of 
1914, when the war broke out. Then men had not fully compre- 

hended the magnitude of the disaster that was upon them. 
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Today the malign forces at work, in central and eastern Europe 
more especially, inspire a sense of hopelessness regarding the 
state of affairs for years to come. The gravity of the situation 
seems to be having a beneficial effect upon the life of devout 
Christians, as they are driven more and more to fix their hopes 
upon something more certain than military resources or the 
conventions of nations. They also appreciate more deeply the 
need of Christianity on the part of the world. Bishop John L. 
Nuelson touches upon these facts in an article in The Christian 
Work, where he says: 


“We are facing to-day in Europe a situation so complicated, 
so chaotic, so full of uncertainties, so menacing to the peace 
of the whole world that it requires the combined strength and 
wisdom and grace and heroic service of Christianity to cope 
with it. The challenge to the Christian forces is now even more 
insistent than the call to patriotic service was a short time 
ago. Europe is not at peace to-day. The war is really not 
over. It is being carried on with other means. Every one of 
the European nations, the newly created ones and the old ones, 
the large and the small, are armed. Why? Because they are 
filled with suspicion against their neighbors. Europe cannot 
work out its own salvation. Europe is bankrupt, financially 
and to a great extent morally. Europe cannot, after its total 
exhaustion, after its utter collapse, accomplish the hard work of 
digging down to rock bottom and rearing the edifice of a new 
civilization. Europe is dazed, is suspicious, is despairing, is 
hopelessly lost unless America lends a brother’s helping hand, 
not in order to help the various European countries to keep up 
their armament. Let them disarm and let America help them 
to get on a sound economic basis. And let America bring her 
moral and spiritual influence to bear upon the European 
situation.” 


WHEN SPEAKING OF CIVILIZED NATIONS PERHAPS MOST OF US 
think of those where Christianity is the dominant religion. That 
is, we make civilization and Christianity almost synonymous. 
But is this correct? Dr. Edwin M. Poteat not long since had a 
very forcible article in The Watchman-Examiner upon Christian _ 
Education, and in the course of it he made clear distinction be- 

tween the two. No one has ever seen the time when the historical 
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phenomena of failing civilizations should be pondered more care- 
fully. Here is an excerpt from the article referred to: 

“Christianity and civilization must be sharply distinguished. 
If I should attempt to distinguish them by definition I would say 
civilization is concerned with quantity of life, and culminates 
in outward splendor. Christianity is concerned with qualty of 
life and culminates in holy character. The Periclean Age in 
Greece (400 s.c.) is perhaps the best example of civilization. 
In politics and government, in average intelligence, in art, in 
literature it has perhaps never been surpassed in history. 
Pericles found the Acropolis a military stronghold and trans- 
formed it into the artistic center of the world with the Parthenon 
for its crown. 

“History has hitherto afforded no equally conspicuous ex- 
ample of Christianity for the reason that Christianity deals 
primarily with the individual and only secondarily with so- 
cial order. It follows that the best illustrations of its power 
are to be found in the little democracies known as churches 
scattered throughout the world. The Greek civilization per- 
ished like other great civilizations before it and after it. Indeed, 
as Byron put it, 


‘“* “Here is the moral of all human tales, 

Tis but the same rehearsal of the past, 
First Freedom, then Glory; when that fails, 

Vice, Corruption, Barbarism at last, 

And History with all her volumes vast, 
Hath but one page—’ 


the page, namely, that chronicles this ever repeated cycle. On 
the contrary, Christianity has not perished. The gates of 
hades have not prevailed. Even the great state churches of 
Rome and Canterbury and Moscow, corrupted as they have 
been by the worldly ambitions of civilization and cultivating a 
magnificence like that of the great empires, have survived, and 
so proved the vitality of the Christian leaven.” 


Why Is IT SO DIFFICULT TO AWAKEN THE MASSES OF MEN TO 
the reality of those sinister forces which continually assail the 
stability of civilization? It must be partly because so many of 
our leaders are false prophets respecting actual facts and con- 
ditions of human life and history. The spirit of optimism is a 
splendid thing in contrast with morbid fears and hopeless fore- 
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bodings, but the professional optimist is not infrequently an 


obscurer of vision. Your true thinker must be open to actual 
facts, and sensitive to real influences. 


If it were not so serious in its cumulative effect upon the 
public mind, it would be amusing to note how often ministers 
and lay speakers, suddenly realizing that they have ventured 
into the region of unwelcome truths respecting the times, scurry 
for cover by loudly proclaiming their optimism and pointing to 
such hopeful facts as may suggest themselves. Fortunately 
some men believe in giving truth as they see it, whatever prospect 
the facts may offer, assured that the Lord is fully able to work 
out His purposes and care for His people in a troubled world. 
Rev. W. D. Niven, of Aberdeen, is evidently one of this latter 
class, and lately contributed a few paragraphs to The Ex- 
pository Times, upon The Upsurge of Barbarism, in the course 
. of which he had these sentences: 


“One is becoming rather tired of hearing and of saying— 
we have all said it—that the portentous unrest of our times with 
all its manifold variety is due to the late war. We are beginning 
to recollect that there was considerable evidence of most of the 
strange features of to-day before the war began. It is interest- 
ing to raise the question as to whether one cannot guess at some 
fact which might explain many at least of the characteristics of 
our present state, and account likewise for what was most un- 
expected and most appalling in the war itself. 

“T would suggest the idea that civilization has been for 
some time, and still is, suffering from an upsurge of barbarism. 
The barbarism of the war is only one part of the phenomenon, 
and, while it may have intensified other aspects of it, did not 
originate them. * * * 

“Take religion. Our day is marked by the strong recru- 
descence of certain elements highly characteristic of barbarian 
or savage thought, or the thought of the remote past. Theosophy 
makes us ‘versed in Vedic lore.’ Spiritualists of a certain order 
are finding joy unspeakable in reconstructing their psychic en- 
vironment to the pattern of that of our far back barbarian 
ancestors. Sir A. Conan Doyle seriously suggests that in 
criminal inquiries the police should be given the assistance of a 
‘medium’—a dignitary who in savage days was detective, chief 
witness, and counsel. 
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“I do not mention many minor witnesses to the barbaric 
movement, the (pre-war) Druids of Paris may be named as a 
specimen. What has been said may suffice as a basis for my 
idea that we are passing through a time when by some means 
or other Barbarism has re-appeared to challenge civilization 
on its most vital points.” 


WHATEVER ITS RELATION TO THE WAR, THE FACT IS THAT 
both Europe and America are experiencing a moral let-down 
which is becoming dangerously close to a break-down. We quote 
from the deliverances of two prominent educators upon the state 
of affairs and its cause. If our university men feel it their duty 
to speak in such tones of reproof, what should our ministers do? 
President Hibben of Princeton is reported in the daily press as 
thus severely arraigning conduct in general as we find it now: 


“We had hoped that the results of the war would be wholly 
beneficent, and that in the new world, so dearly bought, it would 
be easier for one to do that which was right, and that every 
circumstance and condition of life would be conducive to a nobler 
mode of living, to a glorified view of duty and of opportunity, 
and to a wider scope for a manifestation of that which is highest 
in man. 

“Instead of the fulfilment of this dream, we have come to 
feel the deadening effect of a violent reaction. We have allowed 
ourselves to sink to lower levels of aspiration and endeavor. 
About us is a world of confusion and turmoil, and under the spell 
of a general moral laxity we are groping in the dark for the 
ray of light which we have not yet discovered. In the industrial 
world there are underproduction, restless discontent, and un- 
scrupulous profiteering. The high cost of living is not com- 
bated by thrift, but rather by reckless extravagance. 

“Self-interest and self-indulgence have suddenly asserted 
themselves. The very world itself has grown smaller in our 
minds since the fall of 1918. We have become cowardly in 
the face of evident responsibility, and there are many who are 
quite ready to limit our national obligations to the shores of the 
Atlantic and the Pacific and selfishly to say to all the peoples of 
the world, ‘Henceforth, we are determined to live unto ourselves.’ 

“There is the danger of a lessening if not a loss of the old- 
time reverence for womanhood. There is no longer an aura of 
mystery about the young woman to-day, a mystery at once her 
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defense and her glory, and whenever in the history of the race 
this divine prerogative of womanhood is lightly regarded or 
recklessly scorned, it has always proved a symptom of decadence 
far-reaching and disastrous. Every age of moral and spiritual 
progress in the history of any people has always been an age of 
chivalry, in which womanhood has not only been respected but 
revered.” 

To the above add this second indictment against an ir- 
responsible or acquiescent parenthood by Dean Jones of Yale, 
as reported for the New York World: 

“It is a more subtle influence, I believe, that is bringing 
about the decay of the national conscience. It is the acquiescence 
of parents to the loosening standards of morality. In that fact 
we face a dangerous and terrifying progression. The children of 
to-day are the parents of to-morrow. Will they in turn acqui- 
esce to continually lowering standards? What will then be the 
result? So-called modern ‘liberty’ is fast approaching license. 


It seems to me at times that the very core of our civilization is 
at stake. 


“The crazy seeking after gaiety, the rush of social activity, 
the liberty between man and woman, increase in dishonesty and in 
all forms of crime and nervous disease—these are not con- 
fined to our youth or our college towns, to our cities or 
to any one class of society. They are nation-wide and world- 
wide.” 

SHARP WARNINGS OFTEN COME FROM UNEXPECTED SOURCES, AND 
so have exceptional force. The moving picture business is a 
power for both good and ill. Rightly used it furnishes a 
delightful form of recreation, but it is often one of the most 
insidious of agencies in suggesting unclean thoughts and 
unrighteous, even criminal, enterprises. In addition to this its 
very cheapness and ease of access are cultivating a craving for 
perpetual entertainment, even where the productions them- 
selves are clean and wholesome. It is on this latter point that 
Mr. James Forbes, a successful playwright, recently uttered 
some very earnest words. He was speaking at a luncheon of The 
Drama League in New York, and that organization has been 
so fair as to print and circulate these remarks of his, which we 
take, with an introductory paragraph, from The Continent, 
which quotes them: 
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“T had been thinking for years that America is amusement- 
mad; my experience in France convinced me of it. When I was 
a boy I was allowed to go to the theater twice a month, and I 
was supposed to have been ‘spoiled’ because I was the baby of 
the family. Apparently the present-day youth goes every night. 
What has become of family life in this country? ‘The most 
important family duty seems to be to get into the half-past seven 
line at the movies. I have no objection to the movies; they fill 
a great need. * * * You can organize all the leagues in the 
world to promote patriotism, good citizenship and taste for good 
drama; but don’t forget that all of these, like charity, begin at 
home. 

“T feel so deeply on this subject that it is apt to run away 
with my discretion. You see, I am a parent, and if I don’t give 
my boy an opportunity to develop within himself resources to 
fight homesickness, if I leave him entirely dependent on amuse- 
ment, I will have failed miserably. This was the lesson I learned 
in France. If we parents go on as we are going, the youth of 
the next generation won’t recognize the tune of ‘Home, Sweet 
Home,’ unless we ‘jazz’ it.” 


THE GREAT STOCK ARGUMENTS OF POLITICAL REVOLUTIONISTS 
of all stripes is the promise of greater “liberty.” How difficult, 
especially to the inexperienced and visionary, the realization of 
such a promise may be is illustrated by the experience of Russia. 
The Greatest Failure in All History is the title given by John 
Spargo to his book upon the actual workings of Bolshevism in 
Russia. In his review of this work for the New York Times, 
William C. Redfield, ex-Secretary of Commerce, cites these facts 
and makes these comments: 


“Much has been said or written about compulsory labor in 
Russia and Mr. Spargo’s volume treats the subject fully. 
Obligatory labor seems of the essence of the Bolshevist social 
creed. They tried vainly to secure its adoption by the Con- 
stituent Assembly before they dispersed that body. In April, 
1918, Lenin wrote ‘The introduction of obligatory labor service 
should be started immediately,’ &c. It was intended for the 
rich first and ultimately for all. The Code of Labor Laws pub- 
lished in 1919 provides that ‘all citizens shall be subject to com- 
pulsory labor.’ It exempts persons under 16 and over 50 and 
the ill or injured, but makes no distinction between the sexes, 
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providing, however, that women who are expectant mothers shall 
be exempt ‘for a period of eight weeks after confinement.’ Under 
this law, for example, girls of 16 are subject to compulsory 
labor. 

“Those who allege or believe that the workers control Rus- 
sian industry would do well to digest the following statement 
from Schliapnikoff, Commissar of Labor, printed Nov. 13, 1919: 

“All those circumstances (a total absence of order and 
discipline in the factories) put together have compelled us to 
abolish the Working Men’s Councils and to place at the head 
of the most important concerns special “dictators,” with un- 
limited powers and entitled to dispose of the life and death of the 
workmen.’ 

“It would be interesting to note the reaction of the American 
Federation of Labor to this method and spirit of industrial 
management. Our trade-union leaders would also be interested 
in the account of the struggle with the trade unions and the 
suppression of strikes by troops. ‘At the Alexander works, Mos- 
cow, eighty workers were killed by machine-gun fire.” The 
Government, which was alleged to be that under which workers 
were free from tyranny, denied the right to strike, arbitrarily 
fixed wages and working conditions, forbade the holding of 
meetings and abolished some trade unions altogether. The trade 
unions ‘were transformed by the Bolsheviki into party organiza- 
tions and subordinated to the Commissaries.’ ‘Unions of rail- 
road workers were forbidden to strike or function as defensive or 
offensive organizations of the workers.’ Trotzky himself, in a 
report printed March 21 of the present year, with reference to 
what he called ‘the militarization of labor,’ said: 

‘Under a unified system of economy the masses of workmen 
should be moved about, ordered and sent from place to place in 
exactly the same manner as soldiers. This is the foundation 
of the militarization of labor, and without this we are unable 
to speak seriously of any organization of industry on a new 
basis in the conditions of starvation and disorganization existing 

to-day.’ ” 


‘Durinc THESE MONTHS WE ARE HEARING AND READING MORE 
about the Pilgrims than most Americans have ever known. Old | 
records are being reread and archives are being searched for 
every scrap of forgotten information concerning the origin and 
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progress of the Pilgrims. Students of history are estimating the 
value and influence of their beliefs and principles of conduct, and 
we are thus in a fair way to appreciate more intelligently than 
ever their contribution to history on this side of the Atlantic. 
President W. Douglas MacKenzie, of Hartford Theological 
Seminary, lately contributed an article to The Congregationalist 
under the caption, Can We Believe What the Pilgrims Believed? 
He briefly reminds us that these early New Englanders were but 
plain folks, lacking in what we call education and having but a 
meager acquaintance with books, and indicates that our con- 
servative American Christians today would not accept their re- 
ligious and political views in all details. Dr. MacKenzie, how- 
ever, thus brings out in his closing words some of the great and 
abiding principles which-marked the life of these early colonists 
who have so deeply impressed their spirit upon our national life: 


**‘Whether they knew it or not they had the ages of Christen- 
dom behind them. All the varied powers of the Spirit of God, 
which had worked upon them even through the communities 
against which they rebelled, were with them still on these Ameri- 
can shores. Christendom cannot be wrapped up in the formula 
of any generation, or fully revealed even by the technical sum- 
maries of the greatest minds. It is the life of God in man as 
that has been conditioned forever in the person of Jesus Christ. 
As wide and varied as are the divine resources and the possi- 
bilities of human responsibility, so varied must be the efforts to 
describe these as each generation enters into the great life and 
proclaims it to the great world. 

“For us that is central and fundamental which lay behind 
the faith of the Pilgrim. Within their Bible misunderstood, 
there was a Christ they understood. Within the act of God they 
measured so poorly, there was a wealth of reality which we can- 
not exhaust. Within their definite self-commitment to the life 
divine there was a loyalty and wholeheartedness we of softer and 
distracted days may well envy. Within their view of the relation 
of Church and State there lay a consciousness of the authority 
of the Christian spirit which we should be degenerate sons if 
we did not seek to apply more wisely but not less arcane to the 
national life of today.” 
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ONE OF THE BEST KNOWN AMERICAN STATISTICIANS AND EX- 
perts on business conditions is Roger W. Babson. He is one 
of the laymen who have lately caught the attention of the more 
thoughtful portion of the public by insisting that nothing but 
Christianity can save the world from the woful state to which 
it has fallen. Recently, in an address at the Boston Chamber 
of Commerce Mr. Babson reviewed tendencies in this country, 
called attention to the importance of more thrifty habits, and 
further said: 


“Today the tastes of the people are running to luxuries. 
They are making, buying and selling the things that will only 
have a temporary value, which will perish in a short time and 
which will never be productive in themselves. Now what can be 
done about it? I say that the fundamental basis of business 
is the tastes and emotions of people. They determine the desires 
of men and women. It seems to me it is absolutely foolish to 
talk about reducing the cost of living by emptying the cold 
storage plants or by hounding the middleman. Desires and 
tastes determine the future. Now what can be done to change the 
tastes and desires of people? History shows they are changed 
only in two ways. One is by experience. That means men learn 
only as they suffer. The other great factor has been the re- 
ligious factor. It seems to me that the only cure, the only 
thing that will stave off the crash, will be some sort of religious 
revival which will get men into a different point of view. We 
must have something which will make men substitute faith for 
fear, production for selfishness; something whereby our minds 
may be focused upon making things instead of upon a division 
of things. The great need of the hour is more religion, more 
emphasis on service, more on making rather than purchasing, 
more on being rather than on simply ‘getting by.’ Three years 
ago I spent a day as guest of the President of Argentina. We 
discussed why South America with many more resources than 
North America and settled first is backward compared to North 
America. ‘What do you think?’ I asked the president. ‘I don’t 
know,’ he answered, ‘but this is what I believe, South America 
was settled by men from Spain who came in search of gold, with 
only a vision for gold; but North America was settled by the 


Pilgrim Fathers who left England with a vision for God and a 


desire to serve Him.’ May we not kick down the ladder by which 
we have climbed up.” 
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CHINA MAY BE ON THE VERGE OF A REVOLUTIONARY CHANGE 
in her written language. It seems to us of the West a strange 
thing that a people with such an inborn respect for learning 
should have been content so long with a phenomenally cumber- 
some system of writing, but veneration for custom and re- 
strictions of traditional methods, such as distinguish the Chinese, 
are not friendly to radical steps in the direction of progress. 
However, there has been devised a phonetic system of a few 
simple characters, which should apparently change China’s 
written and printed language within a very few years. The 
possibilities this presents to propaganda need not be commented 
on here. The Interchurch Bulletin not long since compared the 
old system with this national phonetic script, and summarized 
the opportunity thus opened for missions in this way: 


“There is perhaps no people that has so great a veneration 
for learning as the Chinese. The great man in every village is 
the scholar. It is to the scholar, not the soldier or statesman, 
that statues are erected. It is a greater distinction to be able to 
read than to be able to make money. 

“Yet very few have been able to acquire that distinction. 
The old alphabet had 40,000 characters. To read the New 
Testament it was necessary to master 2,800, a feat that requires 
leisure, if nothing else, and in China, as elsewhere, the leisure 
class is small. The new alphabet has just thirty-nine characters 
and is so simple that the peasant can master it in four or five 
weeks. 

“The adoption of this alphabet gives the Christian Church 
in China an unprecedented opportunity. The primary schools 
of China at present number 50,000. China has 77,000,000 
children of school age, not to mention her millions of adults, 
without primary education. To make education universal in 
China a million schools and two million teachers are needed. 

“The Christian Church can do its part by providing schools 
and training teachers. It can help China to achieve not merely 
education but Christian education. The next five years probably 
will mark a great educational renaissance in China.” 
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BOOKS 
Nationat Ingats iy THE Oxp Testament * 


This concise and illuminating treatise fills a recognized void in 
the literature of Old Testament study. The development of 
national ideals—not ideas or institutions—seems to lie some- 
what apart from the beaten path of Bible study and has very 
generally been overlooked or dealt with in a cursory and unsatis- 
factory way. 

As Dr. Cadbury himself states the case: “Even the study 
of political theory usually omits the ancient Orient altogether 
and begins in Greece only with Plato and Aristole” (p. viii). 
On the other hand, students of the Bible rarely if ever have seen 
fit to deal in any adequate or systematic way with the political 
forces and ideals which were at work among the Hebrews from 
the earliest times, and hence find a normal place in the Old 
Testament record. These same political forces and ideals— 
apparently negligible from the point of view of religion—are 
really of importance for a right understanding of the meaning 
and value of the Old Testament. 

Dr. Cadbury’s conception of the really vital issue in historic 
study is worthy of more than passing notice. He affirms that 
our idea of history, and of the directive forces in history 
through which the social results which we desire are to be 
obtained, directly influences our practical activities for the 
betterment of society. He reviews the various politico-religious 
hopes of mankind and the actions which harmonize with those 
hopes and expounds his own view thus: “If we believe spiritual 
forces and ideals are the real determinants of human life and 
progress, then our interest and our efforts will be directed toward 
the creation of a new public conscience, of a spirit of brother- 
hood, and of all the higher qualities of personal and social life. 
We shall interpret the movements of our time not as the unwind- 
ing of a divine machine nor as the conflict of states and systems 
but as a conflict of ideals” (p. vi f.). 

1 National Ideals in the Old Testament, by Henry J. Cadbury. New 
York, 1920. Pp. XIV + 269. 

10 
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This is the constructive principle of the discussion, and the 
author deals with the Old Testament, for the most part solely as 
the record of this struggle of political and social ideals. The 
author’s own political theory seems to be a happy blend of 
nationalism and internationalism with due and sane emphasis 
upon the importance of a right individualism. Any discussion 
of internationalism in these days demands careful definition. 
An anti-national internationalism is one of the most dangerous 
of modern social disorders. Dr. Cadbury, needless to say, is 
quite free from any least taint of this sort. He quotes with 
approval a sentence from Professor Knudson in which the latter 
says: ‘Nationalism and individualism in their higher forms, 
instead of being mutually antithetical, were (among the 
Hebrews) really mutually complementary”’ (p. 257). 

And yet this higher individualism was the very source and 
inspiration of internationalism. ‘Humanity, not nationality, is 
the social group in which intense individualism finds its fellow- 
ship and expression. As Judaism and the whole world discovered 
in the era of the Roman Empire, cosmopolitanism in culture, indi- 
vidualism in philosophy and religion, internationalism in 
Hebrews) really mutually complementary” (p. 257). 

Dr. Cadbury largely takes for granted the modern critical 
reconstruction of the Old Testament. He disarms adverse 
criticism in so doing by expressly stating that these conclusions 
are assumed for purposes of discussion in no ignorance of the 
difficulties involved in the modern theories. He knows as we all 
know, or at any rate should know, that many questions of origin, 
date, authorship, and historicity are even yet sub judice, and that 
no specific theory which now holds the field can be looked upon 
as absolute or final. 

Another fact which should be remembered in estimating the 
significance of this book is, that it deals with the Old Testament 
from a single point of view, and that, perhaps, neither the 
most central or comprehensive. The Old Testament is primarily 
a record of religious experiences and only secondarily of political 
theory or social experiment, hence any discussion of the Old 
Testament from this single point of view may seem somewhat 
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out of focus. And yet the writer discovers, and we discover 
with him, that the religious experience of Israel involved through 
all its stages a correspondent political and social element, not 
merely running parallel with the religious but closely interwoven 
with it. 

Dr. Cadbury sums up the case thus: “As the religion of 

the Old Testament prepared the way for that of the New, so 
at least in its higher reaches its political idealism contains the 
germs of the more Christian statecraft toward which Christendom 
is so tragically groping.” And he very justly concludes that 
“im the day of the world’s direst need this message of guidance 
and hope which the Bible contains should not be hidden under the 
covering of scholarship or obscured by theology but should be 
proclaimed in the market-place and forum for all men to hear” 
(p. 263). 
A brief outline of a part of the discussion will, perhaps, 
_ most helpfully introduce the book to the reader. Dr. Cadbury 
(ch. IL) traces the antecedents of the Hebrew nation, which had 
its birth in the exodus from Egypt, into the ancient nomadic 
life of desert Arabia, and as he cites the various factors which 
entered into that life he emphasizes what we should never forget, 
that “a new environment, a new civilization, new ideals modified 
the old heritage but never completely obliterated it’? (p. 16). 
Our author, unlike some modern interpreters, adequately empha- 
sizes the significance of the exodus in the political as well as the 
religious history of Israel. (See ch. III.) 

He points out felicitously the political significance of this 
event, which was “a great act of self-emancipation and the ex- 
pression of the inherent love of human liberty” (p. 18). He 
also points out what might easily be overlooked, that the exodus 
involved also “an impulse for codperation’’ which had great and 
far-reaching political and ethical results (p. 19ff.). 

Personally, the reviewer thinks that, in the light of recent 
discoveries, Dr. Cadbury radically underestimates the importance 
of Israel’s long and ultimately painful contact with the civiliza- 
tion of Egypt. One can scarcely endorse the statement that 
the Israelites in general “show no trace of the civilization of 
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Egypt except a passing memory of its flesh-pots and succulent 
vegetables” (p. 24). The number of Egyptian loan-words in 
the early documents of the Old Testament, together with archi- 
tectural and other hints of Egyptian influence, would seem to 
prove quite the contrary. (See Kyle: Moses and the Monu- 
ments, Lecture I.) This is, of course, a detail and does not affect 
the integrity of the discussion or the force of the argument. 
Dr. Cadbury emphasizes, in modern fashion, the rapprochement 
between the Israel tribes and the Canaanites, holding that the 
distinctive Hebrew nation was the outcome of this fusion in which 
both politically and religiously the Israelitish elements ultimately 
predominated (p. 31). 

On the other hand, the cultured influence of the settled and 
complex life of Canaan had a corresponding influence upon the 
invaders. The transition from nomadic, or semi-nomadic life, to 
the life of land-owners, town and city dwellers, identified with a 
definite territory, was made under this influence. The idea of 
a promised land for the chosen people and the consequent in- 
timate interaction of land and people which arose from this 
transitional experience was a powerful factor through all sub- 
sequent history. 

The period of the Judges (ch. V) follows upon the exodus 
and this highly modified view of the conquest. During this 
period, and for many years afterward, the ancient nomadic 
principle and the principles of the new complex civilization with 
which Israel came into contact in Canaan were struggling, first 
politically and thereafter and more persistently socially. This 
age-long struggle finally and perhaps from the beginning took 
the form of a religious struggle—in modern parlance, a “cult 
war.” It was Jehovah against the Baals. (See p. 37.) In 
this part of the discussion Dr. Cadbury’s adherence to current 
critical views is most conspicuously shown. With a good deal 
of this the reviewer does not agree, but the discussion of critical 
theories is not germane to the main issue of the treatise and may 
be passed over here. 

The author next discusses in a particularly interesting 
chapter (VI) the unfolding of the idea of national unity among 
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the Israel tribes. This idea belongs, at least by tradition, to the 
Mosaic era, but its actual realization in any concrete and in- 
stitutional form was only temporary during that period, a vision 
that faded away in the rise, during the period of the Judges, 
of tribal divisions. This divisive tendency was in operation even 
under Saul, David, and Solomon, and came to full expression 
in the break which followed the accession of Rehoboam. 

The ambition to achieve political unity among the Israelites 
was never very strong and became strongest when it became 
manifestly impossible (p. 49). When this sense of national 
unity really came to full expression it was marred and hindered 
by an intense and bitter exclusiveness which had to be broken 
down before the conception of the Kingdom of God, latent in 
Hebrew nationalism, could be realized (p. 50). 

In the chapters (VIIff.) which follow these which have been 
thus briefly outlined the ancient ideals and standards of Israel 
used for purposes of instruction are reviewed and valued. The 
Old Testament conception of war, the relationship of monarchy 
and theocracy, the respective work of radicals and reformers, 
the political and social ideals of the prophets from Amos on, 
the conceptions of loyalty and reconstruction in the face of 
political disaster, the Messianic hope, the emergence and develop- 
ment of internationalism, are treated in a very interesting and 
inspiring series of chapters. There may be much difference of 
opinion as to the ideas put forward, but the suggestiveness of 
the whole discussion is undoubted. The book is calculated not 
only to throw lights upon pressing present-day problems but 
to interpret and recommend the Old Testament as of abiding 
Aa were Louis Marrnews Sweet. 


Tur Mopern Reaver’s New TrEstaMent For SCHOOLS ” 


Our readers are familiar with Dr. Moulton’s fine work in ex- 
position and illustration of the literary structure of the Bible. 
His two most notable achievements in this field are The Literary 


2The Modern Reader’s Bible for Schools (New Testament), by R. G. 
Moulton. New York, 1920. Pp. 4387. 
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Study of the Bible, and The Modern Reader’s Bible. The former 
should be studied carefully by every student of the Holy 
Scriptures. It is a masterpiece of literary criticism and makes 
many parts of the Bible luminous with new meaning and fresh 
beauty. Inasmuch as God has thrown His great revelation into 
the forms of literature, we have no right to ignore this basic 
element. Literary criticism, sane and sound and intelligent, is 
one of the keys to unlock the treasure house of divine truth. 

The series known as The Modern Reader’s Bible was an 
effort to present each book of the Bible in its natural and proper 
literary form. The revised text was printed in such a way as to 
bring out, by modern devices of printing and arrangement, the 
plan and method of the authors of the inspired books. As Dr. 
Moulton reminds us in the Introduction to the volume under 
review (p. 1), ancient manuscripts were entirely lacking in form 
—nothing to indicate dialogue and speakers, nothing to distin- 
guish poetry and prose, nothing to represent even the end of 
sentences or words. On the other hand, our modern literature 
takes great pains to reveal the form and movement of a writer’s 
thought. ‘The page of a printed book brings out to the eye 
the literary form so perfectly and so automatically that the 
reader never needs to think about it. It affects him uncon- 
sciously, like the attraction of gravitation” (p. 1). 

This series the distinguished Professor has now supple- 
mented by a book entitled The Modern Reader’s Bible for 
Schools. It is designed to aid the efforts of those in classes of 
any kind, from academy to university, who are seeking a fresh 
and first hand view of the Bible. While the particular teacher 
may adapt the kind of study to the particular class, “all alike 
need a Bible in correct literary form” (p. 3). This is the fun- 
damental principle on which Dr. Moulton proceeds. The present 
volume undertakes to execute this plan with reference to the 
New Testament. 

In order to bring the New Testament as a whole within a 
compass small enough for actual use, three devices are used, 
viz., omission, condensation, and preservation of exact text. 
Large parts of the text are omitted. This is done in the case 
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of such parts as in modern works would be relegated to foot- 
notes or appendices—parts which are of value to scholars but 
for the ordinary reader “an interruption to the continuity of 
Scripture” (p. 3). Important parts are abridged. The editor 
condenses a whole book or a large part of a book in his own 
language, “in order to make its substance and purpose clear; 
this condensation is supported by leading passages of the book 
in the actual words of Scripture itself” (p. 3). But these intro- 
ductions and condensations are printed always in a different 
type, so as to distinguish them from the Bible; nowhere is there 
“any modification or alteration of the grand language of the 
Bible” (p. 3). 

Where the actual text of the Scripture is given, it is pre- 
sented “‘in its full literary form and structure” (pp. 3, 5), so 
as to enable the reader more quickly to grasp the meaning. 
This gives a logical, as distinguished from a merely artificial 
and meaningless, arrangement such as our division into chapters 
and verses. Each part of the New Testament, Gospels, Acts, 
Epistles, and Revelation, is introduced by a clear and concise 
discussion of the part as a whole. And notes, limited to the 
explanation of difficulties, are given in very scant measure. 

The main purpose in all this, as the editor says, is to facili- 
tate the reading of the Bible (p. 6). The ground on which he 
justifies his undertaking is stated thus: ‘One who has been able 
simply to read the books of Scripture, with the same ease and 
connected interest with which he reads secular literature, has 
already attained an advanced stage in the study of the Bible” 
(p. 6). Again he says, on page 34: “In literary study the 
paramount consideration, to which all else must be subordinated, 
is to READ the literature: to read with connected interest, un- 
hindered by mechanical divisions, with freedom of the reader to 
make his own personal reactions upon what he reads.” 

The four Gospels are printed without omission or abridge- 
ment. And the use of a different type for the sayings of Jesus 
enables a reader to give special attention to the character and 
style of Jesus as an author and to compare His modes of thought 
and expression with those of the writers of the Gospels. The 
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editor’s headings (interpreted in his Introduction) distinguish 
the four as: Mark, Historic Memoirs; Luke the Historian; 
Wisdom Gospel of Matthew; Philosophical Gospel of John. 

There is a measure of abridgement in the Acts of the 
Apostles. The arrangement is such as to bring out the suc- 
cessive stages in the unfolding idea of world evangelization as 
grasped and applied by the early church. 

There is a very large amount of condensation in the case 
of the Epistles, with well chosen selections illustrating the central 
thought and the style. The editor has done with fine skill both 
the work of omission and the work of condensing the thought of 
each Epistle as a whole in his own language. 

Many will challenge the wisdom of his method at this point 
and raise the question whether this second hand contact with the 
Epistles is conducive to a real acquaintance with the Bible. The 
reader gets merely Dr. Moulton’s insight into the book and a 
summary of results which he has reached. If this quickens his 
interest and stimulates him to seek more and to drink at this 
fountain head for himself, ‘a good purpose has been secured. If, 
however, he is content with this mere report of what is in the 
book, he has not become a true student of the Bible. The first 
five chapters of the Revelation are given entire, followed by a 
paragraph from the tenth, and a sentence from the eleventh 
chapter which is evidently regarded as a climax and indeed as the 
high-water mark of the visions: “The kingdom of the World 
is become the Kingdom of our Bay and of his Christ; a 
He shall reign forever and ever.’ 

The editor’s plan is eae to furnish a book in the use 
of which the student may study the Gospels thoroughly and 
may catch such alluring glimpses of the rest of the New Testa- 
ment as to be drawn into further and fuller exploration of the 
goodly land that is beyond. 

All who are so moved can easily secure the editor’s volumes 
in The Modern Reader’s Bible, where the Acts, the Epistles, and 
the Revelation ‘are printed in full, with literary aids of prac- 
tically the same kind as are given in this volume. Personally, 
we should prefer to use the earlier volumes with the full text 
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in any class. But doubtless there are a large number of teachers 
and students to whom the present book will appeal more strongly. 
And those who use it faithfully and prayerfully will be led, we 
are sure, to seek more and more direct contact with the text and 


first hand, independent study of the great Book, the fountain of 
truth and of life. 


Wituiam Hocr Marausss. 


A Jewisxu View or JEsus ? 


This little book has a peculiar interest as the estimate of our 
Lord’s person and work given by a representative of modern 
Judaism. Doctor Enelow is a prominent and scholarly Jewish 
rabbi of the Reformed, or liberal, school. What the orthodox 
Hebrew of today would give as his “Jewish view of Jesus,” one 
must seek at some other source. Dr. Enelow intimates in his 
opening paragraph that “the old-fashioned Jew” might regard 
such a discussion “as giving undue attention to a forbidden 
subject,” “a sign of weakness, if not disloyalty, as a leaning 
in the wrong direction, particularly if it shows symptoms of ad- 
miration for Jesus” (p. 1). 

Dr. Enelow gives as “reasons why a Jew should be interested 
in Jesus,” first, that He “has become the most popular, the most 
studied, the most influential figure in the religious history of 
mankind” (p. 4). “There may be more Mahometans and Hindus 
in the world than Christians and Jews. But no Mahometan 
prophet nor Hindu saint has exercised the same sway on the 
heart and imagination of the world as Jesus. Whether we like 
it or no, Jesus has fascinated mankind” (p. 5). A second 
reason is, “that Jesus was a Jew. No sensible Jew can be in- 
different to the fact that a Jew should have had such a tre- 
mendous part in the religious education and direction of the 
human race” (p. 9). He repudiates the absurd theory of Paul 
Haupt and others that Jesus was not of Semitic but Aryan 
blood. “One thing stands out clearly, namely, that not only did 
Jesus belong to the Jews in every way, but also that to the very 


3A Jewish View of Jesus, by H. G. Enelow. New York, 1920. 
Pp. 181. 
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last he was fully conscious of that kinship and what it implied” 
(p. 12). 

He puts aside as of small importance the old discussion as 
to the originality of the sayings of Jesus and holds that like 
the other Jewish prophets He “never pretended to teach any- 
thing new” but to give “a fresh proclamation or revelation, of 
what had been revealed and proclaimed long ago” (p. 16). His 
study of the Jewish environment of Jesus and the influence of the 
province and life of Galilee upon His mind is quite interesting. 
To know the Galileans “‘is to understand better the personality 
of Jesus. He, too, is a man of temperament. He is capable 
of love and of hate, of devotion and detachment ; a man of fervid 
friendships and of solitude. He is lyrical, rather than legalistic. 
He does not set out to break the laws, but he knows that char- 
acter is greater than conformity. * * * A true Galilean!” 
(p. 38f.). “He was a man of vision, a revealer, a spiritual per- 
ceiver and dreamer, a man who sought to point out the eternal 
things of life” (p. 42). 

In his chapter on Jewish characteristics the author dis- 
tinguishes the “two leading types of Jews; on the one hand, the 
physical Jew, on the other, the spiritual Jew” (p. 52f.). “The 
supreme representatives of this latter class were the men known 
as the Prophets of Israel’ (p. 54). “This type of Jew Jesus, 
in his own way and in his own age, exemplified” (p. 55). “The 
importance of Jesus lay in that he gave another expression and 
was another incarnation of that great principle which the Jewish 
soul at its best has continually impressed upon the world—the 
prophetic principle, the principles of idealism and spirituality, 
of godliness and goodness” (p. 56). The essential teaching of 
Jesus is summed up in: Divine judgment at hand, repentance, 
spiritual fulfilment of the law rather than mere outward con- 
formity, and the expression of religion in the particulars of 
every day conduct (p. 72f.). 

Most of our readers will perhaps be chiefly attracted to the 
author’s discussion of the Messiah Idea and Jesus. The Mes- 
sianic hope was “a natural sequel of their belief in the future of 
their people, in the eternity of the Divine Covenant.” To each 
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prophet “certain features of the future show out most conspic- 
uous and alluring.” Isaiah expected a perfect ruler; Jeremiah 
saw the spread of personal religion; Micah looked for “the inter- 
linking of nations in the chains of peace and good will” (p. 
112f.). The various interpretations of the Messianic idea were 
current and struggling for recognition in the age of Jesus (p. 
124). “The different currents” “formed the messianic whirl- 
pool of the time” (p. 127). 

Jesus was convinced from the outset that the Kingdom of 
God was at hand (p. 127). He felt that He must “answer two 
questions of vital import” as to “the nature of the kingdom” 
and “his own relation to the kingdom” (p. 128). “When finally 
Jesus reached a decision, it was true to the ruling thought of 
his life. It was spiritual” (p. 130). This decision estranged 
and embittered many of his followers; “one of his own disciples 
turned against him”; and the rulers, “having had experience 
with other self-styled messiahs, decided to hand him over to the 
Roman authorities, lest the whole people be charged with rebel- 
lion.” “Thus, Jesus lost his life in the messianic maelstrom 
of his age” (p. 132). 

Dr. Enelow’s attitude may be understood from this sum- 
mary of his views on the action of Jesus. _His discussion of The 
Death of Jesus is one of the least satisfactory and accurate 
chapters in the book. It must be admitted, however, that his 
views are voiced generally by the radical critics of the Christian 
churches, who are certainly less excusable than one born and 
reared in the Jewish atmosphere. He discredits the testimony 
of the Gospels as to the facts as “hearsay, opinion, and tradi- 
tion” (p. 186). He regards their narrations as due to “dogmas 
on the subject of the character and the fate of Jesus” already 
formulated, and as matters not “of history, but of religious in- 
terpretation and argument.” He minimizes the part of the Jews 
in the martyrdom of Jesus. Why, in the face of the fact that so 
often the Jewish people had mobbed and martyred their own 
prophets, the learned and noble rabbi should feel it necessary to 
acquit them of a great guilt or at least a tragic and wretched 
blunder in this matter, it is not easy to understand. 
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The author’s closing chapters seek to explain the Jewish 
neglect of Jesus and to state the modern Jewish attitude to 
Jesus. Very illogically he calls Paul “the intellectual founder 
of the Christian religion” (p. 158), and claims that Jesus did 
not “arrogate any powers in heaven or on earth that others 
might not attain” (p. 165). To these doctrines “founded on 
the life and words of Jesus subsequently” and to the “treat- 
ment of the Jews to which the religion named after him lent 
itself’? the author attributes the little attention “paid to Jesus 
in the course of Jewish history” (p. 166). The Jews of today, 
he asserts, do not find it possible to accept Jesus as the Messiah. 
This for the reason that “the ideas associated in the Jewish 
mind with the Messiah not only were left unrealized by Jesus, 
but have remained unfulfilled to this day” (p. 172). The 
Messianic age was to be the beginning of a period of human per- 
fection and peace. “Such a period not only failed to commence 
for the Jews with Jesus, but to this day it has not come” 
(p. 175). 

Since it is not the purpose of this review to debate the ques- 
tions at issue between Christianity and Judaism, or to answer 
the arguments of the author’s book, we pass over these state- 
ments without discussion. We omit also any correction of the 
radical and inaccurate portions of the writer in the realm of 
the higher criticism of Old and New Testaments. Coming from 
a source naturally and conscientiously hostile to the Christian 
position, the book deserves praise for its general tone of fair- 
ness and goodwill. The closing tribute to Jesus reminds us 
of the eloquent passages with which Renan and other unbelievers 
have felt constrained to close their lives of Jesus. ‘The love he 
has inspired, the solace he has given, the good he has engendered, 
the hope and joy he has kindled—all that is unequalled in human 
history” (p. 181). We echo most cordially and with a far dif- 
ferent and deeper meaning the author’s hope that “Jesus may 
yet serve as a bond of union between Jew and Christian, once 
his teaching is better known and the bane of misunderstanding 
at last is removed from his words and his ideal.” (p. 181). 

Wiiiiam Hocr Marevzss. 
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PsycuoLocy FROM THE STANDPOINT oF Aa BrHaviorist * 


Under the above title the author presents what he designates 
an elementary text, based on only those things that any properly 
trained individual can observe. He approaches his subject with 
strictly scientific spirit and method, believing that “the key 
which will unlock the door of any other scientific structure will 
unlock the door of psychology. * * * Until psychology 
recognizes this and discards everything which cannot be stated 
in the universal terms of science, she does not deserve her place 
in the sun” (Preface, p. vii). 

The author practically discards the usual traditional classifi- 
cation and terminology of psychological topics and carefully 
redefines such terms as seem to be traditional in such a way as to 
make them conform with behavioristic psychology. His aim is 
to have his reader “view the [human] organism as a whole as 
rapidly as possible and to see in the performance of each and 
all its acts the working of an integrated personality” (Preface, 
p- VIII). The method is genetic, and while the greater part of 
the book is made up of reports of specific tests in physiological 
and psychological laboratories and in some cases carries the re- 
search into general life, the author has so presented his various 
topics that the reader is given the essential results of the long 
experimental studies in the best known laboratories for investi- 
gating problems of physiological psychology. 

He defines psychology as a science of behavior, saying: 
“Psychology is that division of natural science which takes 
human activity and conduct as its subject matter” (p. 1). 
“The goal of psychological study is the ascertaining of such 
data and laws that, given the stimulus, psychology can predict 
what the response will be; or, on the other hand, given the re- 
sponse, it can specify the nature of the effective stimulus” (p. 
10). While finding it necessary to study details of an indi- 
vidual’s total activity for the sake of clearness and accuracy, 
as did former functional and physiological psychologists, 
Watson continually emphasizes that, as a behaviorist, he is ~~ 


4 Psychology from the Standpoint of a Behaviorist, by John B. Watson. 
Philadelphia and London, 1919. Pp. 429. 
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primarily ‘‘interested in integrations and total activities of the 
individual” (p. 40), rather than as a clinician or physiologist 
in muscles and glands, their structures and functioning. 

Chapter three presents an excellent resume of the anatomy 
and physiological features of the “Receptors [sense organs] 
and their Stimuli.” Chapter four deals with the elementary 
facts about the “Neuro-physiological Basis of Action,” and is 
richly illustrated by careful drawings and plates from medical 
laboratories and texts. Chapter five deals with the “Organs 
of Response: Muscles and Glands.” In this chapter are given 
interesting findings of studies of the curve of work of certain 
muscles as determined by Mosso’s ergograph. Because of their 
practical values in all forms of physical effort, the reviewer 
would quote, did space permit, the entire statement of findings as 
given on pages 167 and 168. 

The closing pages of chapter five discuss glandular re- 
sponses under two divisions: Duct glands and ductless, or 
endocrine, of which the thyroid, suprarenal, and pituitary are 
chief. The study of the ductless glands in recent years has 


become increasingly important. Many of the results in physi- 


ological study throw light upon problems in behavior, especially 
in the realm of the emotions, and here it becomes of psychologic 
interest especially to the behaviorist and psycho-pathologist. 
The ductless glands secrete autacoids. “An autacoid is a 
specific organic substance formed by the cells of one organ and 
passed from it into the circulatory fluid to produce effect upon 
other organs similar to those produced by drugs” (p. 182). 
Some autacoids are excitatory, others repressive or inhibitory. 
On pages 183-187 is an especially clear presentation of the 
thyroid and parathyroid glands, their functions, and the 
symptomatology of over-stimulation or under-stimulation of the 
thyroid and its products. The three physiological study 
chapters cover nearly one hundred fifty pages, and, though 
presented in considerable detail, are preliminary to the grasp 
upon what is meant by the whole organism. 

In the remaining six chapters of the book, covering about 
two hundred thirty pages, the author devotes himself to studies 
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which require the co-operation of the body as a whole. He divides 
human action into hereditary and acquired modes. The heredi- 
tary he considers as: First, emotions, pattern reactions in which 
mass action is implicit, i.e., the radius of the action is within 
the reacting organism; and, second, instincts, pattern reactions 
in which action is explicit—definitized and localized. 

The acquired modes of human activity are considered under 
two general headings: First, “Explicit Bodily Habits,” under 
which is conducted a discussion of the usual topics related to 
habit and ample illustration of the text by laboratory observa- 
tions and records; second, “Explicit and Implicit Language 
Habits.” Under this latter heading is a careful working out 
of the physiology of the speech organs with necessary charts 
and drawings and the whole bearing of vocal and subvocal lan- 
guage in the development of human thought and its resultant 
expression. ‘This discussion is also supplemented by abundant 
laboratory and statistical data of great value to those respon- 
sible for the direction of learners whether in schools or in in- 
dustries. 

The next chapter deals with the functioning of the indi- 
vidual as a learner, relearner, and worker, and as subject to 
reactions of fatigue, alcohol, tobacco, and drugs, and the last 
chapter discusses personality and suggests schemes and questions 
by which one may examine and develop his own personality. 

As a text book, much well known and well established data is 
presented, at the same time it contributes original data and 
challenges the truth of many commonly accepted theories in 
the education of individuals and society, ¢.g., Darwin’s Utili- 
tarianism (p. 223), the Recapitulation Theory (p. 266), Formal 
Discipline (p. 289), Fatigue (p. 351). 

Throughout the entire book manipulation and mastery of 
demonstrable physiological and materlialistic fact precludes con- 
sideration of the inspiration of the manifold intangible social, 
psychic, and spiritual forces so potent in the full peropeer vt 
of wholesome personality. “ 

Joun A. Woop. 
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